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A man can reach God if he follows one path
rightly. Then he can learn about ail other -
paths. :

Sri hamakrishna
(The Gospel of Sri Ramakrishna, p. 374.)
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found himsell incrpauingly Lo e bhocotitact #lih peirsons who do.
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not share his own patterns of religio.s plety. decause Wesiern
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méil has tended to conceptuall
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el igyon, T Wpont the discovery ©i these other persons’ palteens

1

oi pievy, he interpreted such diversity of plety and religious
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customs to be a pluraliiy ol “religions.

"

lhis situation ef
religious pluralism nas ocen tne area of concern for what has
come to be referrasd to as the siudy ol compldrative reli

clwiles in Llads 1leld have revealed that persons of thése Sother
redigicns” or religicvus Lraditions witness in different ways 1o
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arative redigions studies allenpts LORLTUL L0

wie e oGl ot hiereomay e ssone des ree ol mutlak P alent CLls
Lie' nature of religicus stutements made by
in the 'various relligious trdditions. - LI no such NRERAT 2010 SRR P
vee estanicsned, tue situation t.,".L‘. religious plurai. su grasof s
a dilemca Lii Ghat there i dd appear.tu be little possitiiit
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o, be sure, the difiérences in the various religlols Teoudnses
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wnich are to ve faced Ly any individuai concerned witn undeprstunad-

g bhe gavuation el reiligioud pluraliss akbe multifaceteds L ese

ditisrences echne Mmaril el 20 ThHe donlyrine S,y  Saoraunentis S aEac
norad (‘!f-.i_.L_;;lv';l oS ok s tite Gt et redd '_:L\,'u.. traditions ol aeim-
Kinde fet underlying inese uirletrencey, there appears te ve a

more idungamental dillelence gorit
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sucn fundamentisl dill.rences ovccome manilest most emphat -
Y
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cally in the various answers given to the questions "ls God per-

sonal gr lupersonal?” and "Is God {ormless or witn foim:e'" For

u

exampie, Christian may reply that oo jn'p«:;ondi and witr i&rm
wnereaﬁ an Advaita Vedantist monximéj rupig thal God ig l&yérp rig ]
and formless. 1l is my convictioﬂ-thaL T c;aane, the
Christian and the Vedantist monk uuuld_CUme to 4 mutual under-

- 1
standlng oi thie meaning of these questlions, the dilfering answers

would no longer pe provlematic.

When L use Lr term "L LT I T & WP 1 g e o kg i AL
Bodhead Ffor the Shri Al e WLy AR >
Aivea 3 ~ T, ey 3 . i " e |
EES Ly ano- WNama 101 Lie il i S G



Appreoaches Lo the Sitwation ol andlisicus Pluralism

In response to the-differing answers to these and other re-
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fous guestinneg, a varlety of approaches to . fthem NS Arigen
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which ?all intc three general categories. The [Hirst category.
difiers from the other two in its most fundumental principle.
This fTirst takes the position "Wy responses are true and different

ones are false. ouch a position can nol even attempt’ tc approach

sympathetically these other responses because judgment has al-
ready been passed. Such an approach to the situation ol relisiocus

pluralism serves to intensify the dilemma ratiier tuan to resoclve

The next category is one susgested by a contemporary Lndian

scinolar, Ur,., Sarvepail Radnakrishnan. He recommends that toler-

\

ation i. {he means whereby sucn ditierences can be resolvei.

In relerence to tne Hindu tradition's guality of absorbing as-

pecls of diJferent religious iraditions, Radhakrishnan states,

"ioicrdti»n.iu the homage whicn the finite mind pays to tie lnex-
haustibility of the Infinite."l Furthermore, Radhakrishnan claims
that toleration must not only be- an inborent quality oi cne puar-
ticular religious tradition, but must be the attitude of all re-
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Tiginas traditions 4Ff the differcen-cg ane b4 be resolved. i :
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this particular approach to v¢, vn ithe crie hand, puzzling and,

on the other hand,. inadejuate. Radnakrishnan says beat the hiindu

tradition 1ncoerpoprates orabsorus 18 ol differing traditions

because i1t tolerates ihem,. To tolerate implies recovgnizing and
respecting the eliefs ol anotner without necessarily agreeil

with Tthem. - llgwevelr, tliere 13 no reason o abiorp somelhing cim-



ply because it ig tulerated, radhakrishnan seems to 0v indicaling
’ . & . . g o . -
that the Hindu tradition cdn ove understood to e finite in the

Same manner as -are ooner religius traditilcns. Hls position is
puzzling in that itaere is ne reason to avsorb different aspects of
other traditicns simply because taey dre toleratsd \recognizad,

but not:'accepled). 4+ may toleruate wohal I censider To ok Ialse be-

liefs held by an:ither, . but this 138 no reas.n for me to accept them
for mpsell.

Furthermore, i. not szzling, thie "toleration approach’ ig
inadequate. 1 any one aperoacu 1s goipg te be mutually acceptaple
the problems that arise in the situation of religicus pluralisp
must be mutually resolved. The principle of IULQJQL;yH lves ni
meet this condition. Because toleraiion is the wt,itudc_taAeu Ly
one tradition unilateralily in regard to another, ilnere is notning
mulually rescived.

+n delfense of this pdsition, one may argue that tne ldea ol
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jmplies that the tolerator finds sumLJJLn;«ubﬁu
tolerator find:s te be unirue or tfalse, ovul dies not wish to make
this falgity or untruth into tie basic lssues lowe:er, the case ip
point, resolving the traditional ditferences, reyulres tuat they do
be made into an issue. oringing these digdlerences into focus or,
ir you will, 7asing these differences Ilnto an.issue, . Lue issue,
Apparently, tnose wﬂu adnere Lo tris "toleration approach” velleve

that a Christlan who tolerates tue non-itneistic veliels ol the



Yheravsdda suddnlst tane vicr versa) will make for greuater inter-

harmony thnan the Cnristan who condemns any notions of

n. This type of attitude is not intlendea t¢ resuvlve any

differences, but is intended to dismics og forget thnem 10 (pe

¢xact manner in which a nousekeeper maccs for a cleaner floor oy

sweeping the iirt under the ruz. Uolevation, tien, tails to'address

thaese dif'ferences.

Perhaps the tredtment of tais idea of toleration has been

too severe in that Lhe meaning given 1o toleratloun nas teen abso-
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lute, et us, for the moment, consider tuler . tiun tu mean respecting

the peliefs o1 amnoivher vecause these other beli-fs are peraaps
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toler tes -Llle non-tpelistic beliels of Tae Theravads suadilst moet
Lecause he does not want Lo mate the idea ol non-theism into an
lsser, Out wecause tne Christian interprets tie idew of nun-thelsm

e ve true Lo 4 degrue 0 15 1 U [ R G o o [t R o AN T S LS deRaasT L ype ol
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attitude may becoue apparent ir the Chrisfian recognizes tne suddhist
notion of vharma, for exam le, 1o approalmabec ois own meanirg of

God, dne case i1s not tnat the Buddhist conceplt is lalse, but Logt @it

less trus than the Christian’ss . 2uch an interpretation wi tod¢iztidn
would make Radhakrishnan's position more plausiole. .Qinls notion ot

relutive 1eligious trutn will Ge eXagpined mere closely wuen the ap-

proach of Bri Ramakrishna is cunsidered.
The ot Tdese o daoproach is the atlenbs to denonstrdte what

can loosely de edaledytoe "undty ol e 2l ons. Ve wmocd " loGuely”
g B

hae been uses Locaule Bhoge wud wake suen & apael ach wmust f1rsh es-
-

amine what Ligy Consiuer vu. ve b meaning of tie wood “rellgion.



.

Es religion 1o bBd undergtoo. as tihe evert historical tradition or
as something more personaly 10 sstablish the meaning of relizions

- 5

universally Lo no 2asy tack because the meuning of religion nmust

be acceptavle to all the individuals ol the differing tradit.ons.
Attempts at éstuvilisning come es®ense ol religion(s) have

been, »n the one 'nemd, numerous and, con tné otner nand, to say

the least, inconclusive. FPerhaps becauce of these numerous. incon-

clusive atten.ts of establishing the meaning or essense oi religion,

wilfred Cantwell Smith in his book, The wmeanineg and rnd of Religion,

TP es, e S ymeL o e Oh e ot Urellglon and cepeludes tnatl 4as

presently useda, tias.concepts "religion" and "religions" are 'so am-
bizucus that .thney are no longer dseiul -in dealing witn tne situation
MY COWTL VS eI Cr Y 15 tnat

e

of réeligious plurality. »Mpitn posits,
thie word, and tae concepts Lruuiigiuu” and “reiigious:; gnould be
dropved < at least in all but the first, personalist, sense., Ihis
is on tne grounds net merely that it would ve nelpful to do so; b.t,

ke = 2 . 23 ey L = et e i 3 lLi
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AS a pragmetlc dlterndtiwe.to this word, pogIlg Inat

“"what men have tended to concelve as religion and especlally as a
. "
religian, can more rewsdrdingly, more truly, be conceived in terms
. o & ot . . - . | . . L
oi two factors, differentin kind, wooin dynamic: an historical cum-

ulative tradition, and the perscnal talth of men and women."” ror

Smith, what used to be called a religicn works in human history as

It 15 a dialeciical proeess setween tne mundane, daind tne

Follows:
transcendent, a process whnose Locus-ls tne personal faltn and the

lives of men and vouen, not altovetier observable and not *to be
*

confined within any antelligible Ly Ata. These notions oi ity



cumulative tradition and transcendence wust ve investig.ted.

Suith defines cumulative traditich as “the entire mass of
overt ovjective data that consiitute the historical depusit, as
it were, o. the past religious Life of the comaunity in question:
temples, scrlpLuP s, tneglogiec:xl systens, dance palcufns. le_al
and other social Lnutitutiuns; conventions; moral codes, mjtus
and 80 oh..."”7 Pernaps tnis notion of cumulative traditlion can
best be understond as Lﬂuh to which a réfcuencu is made wilen one
speaks in gencral ilerms avbout thne "religion of tne ;uudniuts" ()
tne religion ol any other persons involved in their religious tra-
R s
;thu retfers to himself as an "hnistorian orlraitﬂ“o because,
a5 10 nigtorian, ne has observeu ihat réligicus traditions are

saposed by, among otner elements, men and women oi faiti., 41nis

50

notlon of faitn is not to be counfused with belief ( 1ln that tane lat-
ter 18 orientzd toward the eclements of the cwnulatlive tradition).

"Faith 1s an orientation of the pchxquliLA', to oneself, t¢ une's
neighvour, to Lae universe; a total response; a way ol seeing the

1

world and oi handiing, 1l; a capacity 1o live at a more tThan mundane

syel; to sce, Lo feel, to act in terms o., 4 transcendent dimern-

ot
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" f This quality ¢f faith is not an inherent yuality of his-
torical cunulniive traditions. Rather, faitn is & quality inherent
in religious persons which is expressed tnrough the cumulative
tradition. lhowever, just.-as the faith of a persc: who p%rthipaL:s
in the Christi@h trddition is different from a person who partici-
pates in the Buddanist traditicn, his faitn is also different from

Ghe b OF " oLiers. Wwird :.;(L:,Lx,f,;i:)',:l,'\: wititin his own tradition ¢
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pecause one's faith 1s one's own rvelationship Lo Lhe transcendent
. , . - . . . » . . ' '3 . . - . .
dimension. in this latter case, the faiilh of different individuals

»

of the same religiocus tradition is analogous only in thnat it is ex-

presged theough and nurtiured b; the same cumuléative irdadition.

Buts, this is not Lo say that their faytha i the same. lHeneg, for

smith, Tthere is no:generie Christian fdith:;-no 'Buddnist [aitin

nc 'Hindu faith,' no ‘Jewish faith.' There is o¢:ly sy faith, and

yours, and that of my Shinto friend, of my particular vewisn neigh-

Concerning tanls distinction veilwcen "iaith" and the "cumulative

tradition,” ~mith posits that the locus ol religious truth is tne

person of religious faith. 1In his bocok, wueslions oi rReligious

LR e el gues that
Pl E

it is damgserous and impirous to supoose Liatl Christianity

is true, a5 an abstract system, something 'out there' imper-
sorally subsisting, with which we can.iaxe scme comfort
_therefore in being link«d - its efforiles- trutn justif,ing
ug, ana Ziving us.status. Christianity, I wceculd. suggest,

is not true absolutely, iwpersonally, statically; rather 1%
can bocome true, 1f and as or i appropriate it tou cur-
selves and interiorize it, ingofar as we iive it out from day
tu day. It becomes true as we tak. i1i.¢fi the shelf and

i 4

pergonalize it, in dynamic existence.?

inn other words, traditional religiocus pronositions and-ideas ve-

come true when tney emerge 4s a means Py wiaith a person cdn express

.

}

his faiths. However, the locus ol religlous truth does not reside
in these propositions, bui resides in lne person wino expreses tnem.
smith, -as earlier indicaicd, poinis ovut that Lfalth is a

"

"capaclty to act in ie¢rms of a transcendenti dimension. it is

curious to note that as an “historian of faith" wno is engaged in

i the; enterprise of couparitive ré¢ligion, Smith does notl explicitly




address the forementioned question oi the nature of tne attri-

butes of itnls transcendent dimension. in fact, in the wmeaning

od s d

»

and End ol Religion, he goes so far as ito say that "every re=-

]iqmouﬂ‘verscﬁ is the locus of an interaction between the trans-
cendent, which is presunably the same for every man (though this
is not integsral to our analysis), and tne cumulative Lr@ditiun,
which is diiferent for every man (and thb is inte ral)."lu

The obje tions to wmith's pousition, that faitnh is inherent
in all religious pcisuns, 4are contingent on his ildea thal the
"sameness” of tine transcendent for every perscn is noel lnte,ral
to his anajysls. such objections wikl take the Torm,: "ilow can
Smitn postulate that all religious persons are perscns ol fat.h

when faith is the capacity to act in terms of a tlranscendent

dimension which may notl ve lhe same tor every person?" 1t would

appear that the dillering answers to the jyuestions "ls Gou peisuvnal

or lmpersonal; with form or without?" constitue the legitimate
charge against Smith that vecause the transcendent dimension is not
the same for all religious persons,the faitn ol individuals can

not be a univeral human quality.

Much time has been . spent in an anal;sis of omita's work be-

cause it provides a framework from which tne approuci. oi’ Sri Sama-

krishna can-ve more readily understood. 41t wao indlcated eariier

tnat Smith's aporoach to the situation falls into the third cat-

egory of demonstrating z "unily of religion." In order to shuow

this unity, Smith has alleviated all reference lo the term “"reli-
“

gion" by replacing winat used to ve cailei "roligion" with two

concapts - faith and cusulative Lradition. 1he ap.acent short-



coming of his a.proach is that hs does not deal witn tiie gquess
3 .

tion of the nature of tne transcendent dimension., If this juestion
can be resolved, then some of the major objections to his approach

" will bé eliminated.
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This paper will now suggest taat the approacn of =« 19th cen-
tury Hindu mystic, Sri Ramakrishna, addresses tnis question of
the transcendent dimensi o in a manner that is consistent with

omith's position.. wpefore delving intc a more detalled account

of thisz Hindu's spiritual experiences, it mutt bDe noted ihat he

imed 10 have experienced noetl only diiferent doeities dn the

3

Hindu pantheon (Kali, kama, srahman, Sakti), out alsv claimed to

n

have EXDErienced jJegys Christ and Allah., kamadrisnna's -approach

rory of-Approtches Lo tiie Situsdnen & =

L
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also falls into the ithird cate

aralitye. That Sri Ramakrishna understooua there to

-
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e an -essernce vo "religlonis)" is most emphaticully empha-
: b

sized In scuume of hig more famcus statements such as "All religions

are palhs Load] “motner gall ang brahman

ghe same goal,”

\ e

are One.”. - In the first of these. statements, the "sume

goal" re-

;)

ot ) 8

fers to an awdreness ol what Smith has calied the transcendent

dimens ions. 1n* guestions whicn nead to be ashned are, -"in what
in 4 £ g R £ ) o ¢ 1o & + & X : 4 e 45y 7R £ A 22 i R an
manrer- are red 8 ons paLiss 0 Lae B WMe gaaly " and "liow are mother

Kali and Branmante be understood as the sace?. 1t 1s a plausible
argument that both oI his statementis refer to nolning more than

" (

the Vedantist creed "Tat tvamn asi" ("That tnou art”). 1In other

b

,_
i
c
d i

words, according ueh . ant aggument ,  the same goal® has- been

interpreted as meaning that Allah, Cnrist, and Kali are ultimately
&
w

the same as Sranmdan. Howevery "li hamarrisina’ s sStatemernils are

so interpreted, then the guestion of the nature of thne transcen-

dent dimensicn nas not been autually resclved vecause a Christian
-

May LAPress. Lhe LEan3cenient Jinencl i Lo e WL blma ey persondl



apnd witn

form and & Yheravaua duadnlst may express lhe Lranscendent

5
|

-dimensiocn to Le vltimaiely lupersonaltard without form. At pest,

such an irnterppétation resdlves tac proviems of ruligious plur-

~ality only for the Vedantvist. The Vedanlist pusitlon is analogous

po-the positieon oif toler.tion in that the Vedantist is helding

the non-v

1o e . pat

LSk

edantist understandings of the transcendent dimension
tlally or relatively fiue.

ead of addressing samakrisina's stletemenls concerning the

transcendent dimension as having metaphysical meaping, L contend that

a fuller

appreclation of nis position can ve attalned by addres-

sing them as naving an existential meaning. There has veen little

previcus

researcn on HKamad

by iIndiviguals who have nut oeen

-

his followers or disciples, Previocus resealenh which can be used

Lo aocume

moest nil.

my - claim,
o )
ment
goal
prac
lar
In eorder
existenti
wiich he

All

Sri famak

nt wy pesition regarding vamakrishna's statements 1s al-

However, one individual, Nalinl vevdas, does suppert

‘but does sc very briefly.

ther words, Sri *“amakrisnna interpretls tne state-
:+ 'All religions are patns thuat lead to the same
o' existentially, not metaphysicalliy. Lt is the
tical discipline of sadhana, not the philosophical
tion aovout tne ultimate signiljcunce ol particu-
relizliong, th. .t copcerns hime" ’ .

to dervnstrate that Ramakrisnna did interpret this statement
ally, it is lupcrative that one examine the context in

has wade this and other statementss

of his recorded statements are found in The Uespel ok
: 4 3 T
rishna (recorded by one of his disclples, Marmendra)

in whieh
presented

gquestions

¢in be found Ramakrishna'y responses to the yuestions
a

By 118 olsaenold alsClLples. LhO8 mosSt LI'eljuernicey datk

)
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d
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are bthese wnicn were ceirlbed eariier, 148 GO Witil 0
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withLuL.lurm and 1g God Hauﬁduai'oy impe: shral?"  To ascertain
the meaning ot Ramakrishra's answers, it 1s necessary to disclose
the medning  that the questlon had for hnim. The disclosure of
the. meaning of tie question and his answer, [ ﬂope Will dem- -

'Y oy

onstrate how il was possivie for namakrisnhna ic have "participated”
in the various religious tradiiions.
Belore examing —amakrishnu's GUospel, il will ve beneficial

v

investigate Ramakrishna's experiences of the Divine or the

o+
o

transcendent dimension vecause it was the experiences which gave

rise to Ramakrishna's understanding oi the Dlvine,

Born in 1836 to a Brahman couple, Khudiram Chatltopianyaya
and Chandra Devi, he was ‘gi_\'en the name Gadadhar during the idindu
sacrament of ndmakarana.* “3ri Ramakrisnna's formative écriod
Wui»id:lUQuCUJ to an lmportant extent by Lhe deeply fc¢l;LJus

y "
{

atmosphere whicn surrounded  him, both in «is lamily and in the
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ence... i Later . years ne recalled:

i

A then o llocwn ©: cranes came ilying. LRey wele  ds
white ras idX agadlnst. the: blick clowa. LTt was 5o - .

beautiful tnat i+ uwecame accorved iIn the sight. Then
I lost all conscicusness_oi everythin, outwaras i :
fell down and the rice fthat he was carrying/ was 3
scattered all over tne earth., osome pecpic saw Lhls

anc came ana carried -me nome.,

x 3 ~ g . 3 s [ ¥ e S o vlkv—w' ¥y Y =3 m e l 1 e e 3 .
Liater I Gie Sdfle Veal'y Mg pegall o Spend fuci tlme listening to

the sadhius (wandering monks) # "1t may be surmised that the boy's

RN S Cer efsny ear o, LuRened to thaihrd stein: Sactanent ol

{0
e
o,
o=
.
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**1n this same year, 134%J, nis
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in ib35, mamakrishna's vrother asked nimto occome an assistant
priest b thne bemple of Dakshinsawil s B804 1 - Utne i\{LJLWNL:QE year,
ne becare head priegt dJdue 1o his Groth.r's deallis ‘Lhe temple

deity was the Divine woiner Kali. althoUgh his fa:iiy deity wus

Rama, famukyrishing fad ne gliileytity in transierring (118 aevoilion

ta Katdsy '.LH.:,“ »‘t’);;'\.’uu.'n\;l'u. N 1_1":;?_:)1.1‘;‘1.ii:,'__“ \ill'.".'"i;'L.‘.Lun s 'cll...Lt';ﬁ Gy
destern rpeligious history, but not so withio the HindG tradition,

-

1

'Yor‘a Kindu, Geod is formless, namelegs, atiributeless, yei can
take innumeracle forms, names, and attributes s$o that hils devotees

can worship him accoruing to their own particular taste and tem=
: AR (e e RS Sl
pament, This is the Hin.u position."™~

While living at the temple, Ramakrishna speat moS8T of every

day engased. in service to the statue of L.e Livine mother. fie
yearned to see tle Kother facde to facey  "at the end ot sach cay,
i ¥ -

with bitter tears in his eyes, ne would fling himselfl down on tne ground

and roll on it in despair, vemoaring pitecusly the loss of one more
day withoutl atiaing his object."*®  Unable to acyuire the vision

cf Kali, ramakrishinag became frantic. -in hig own words,
I‘was inen sulfcring from excruciating pain bucausetl
had nwt veen tlessed with a vision of tihe wother. L
ledlt as .iI my heart were being syueezed like a wet
towel. 1 was ov.orpowered by-a great restlessnessz, and

ar that 11 mignt not be ay del o realizs der in this | .

2> S

LY 4 cowde not bear taeg the s@paracion any longer:



life did o weem worth living. Suddenly my eyes fell

on a sword tnat was kept .in ihe Motner's temple. Deter-
mined to put an end to my life, 1 jumoc.: up like a mad
man-and selzed "ii, when sudaénly tne blegsed wother re-
vealed herseli to me, and 1L fell uncinucious on the floor,
w#hatl nappencd after thatl cxternally or how tnat day or the
next passed, 1l do not Know, but Mit..drn ae theie was a
steady Tlow of uidiluted bLliss altggetner new, and L felit

et esieniee ol S Divine M tact M

It is interesiing to notice Lhat in descriving this experience
he emphasized tne qualiiies that arcse wilhin himsell during the

disclosure of Kalli rather than the qualities ol Kali herself,

Alt:r this first experience of Kali, Ramakrisnna stated,

‘“Ohe snowed me that everything was Consciousness,. The altar was
Conscicusness, ‘lne waier vessels were Consciovusness. 1lhe door

5311 was Consciousness. Lifound everytlaing inside iLie room was

o)

-

1

soaked with B8ilsgs - tne Bliss ol God."+%Y Tnis “Conscicusness

to whicsh Tenekrishana referred has striking similarities witn

Smith's notion that faith (the capacity tu act in terms of tne

transcendent dimenslion) “is tre meaming that lite has for hiwm,

and the uyniversehas, imthe LLgnt ‘ol these symoois.” 7%  goth were

w2

positing thal tne disclosure of the ilranscendenl dimension "is

in the end signiiicant not in isolation out within a wnole system

-
of ideas, practiccs, values, and tne like, forming a pattern of
which it is no doubt ithe Keystene but not the Lutality."du

Furthermore, unlike most devotees of the Divine solher, his

experience was not tne culmingticn of a snly disciplined sad-

hana (spiritual practice) directed by a guru. Surprisingly, he

¥By the word "symuol", oSmiih is referging Lo how a person
of faith speaks oi lne lranscendent dimension; tils notioh will
L EHEC Oe . ek lIlLL.Lf,L“J.L Ui—’w.li‘\:‘i\'b wien cliie uospel of Sri ﬂ(i(“d;ii“lﬁ!;h&& j

daddressed.,

,.-
é9)

———
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prac biceéd hls 'sadbiang withioul sucn assistance. biten LLmes,

he sought assistance from Rall in asking, "1 du not snow what

e

~

these things mearn. 1L am ignorant of mantras and scri re
{ e o)

ptures.,
: 5
: . \i . o R TN S = L R e Bl <4
Teach me Mother how to realize Thee, Wit €eLS5e Cdl Iu,ll..x "

This leads 1o another refcerence: to Smita's worke. Smitn has
posited that the locus of Lcliglvuu truth -is the person oifaith,
not the }un}pOEJ.Lluzu; and cumulative trauaitions in wrich lhe 71&11&1
of olhers nags been expressed. Similarly, Ramakrishma has turned
to his own relutionship te Kali to further nhis understanding,.
rather trnan to his tradition. Ramakiisnna verifiea that sadnana
wasg necessary lor the vision of LucAbivinc, bwt bLhe Love wor crav<
Ang for such a vision was of greater necessity.. In his own words,
“(Sadhanas) are uusULutely‘ncccs;ar; for selfi-knowledge, "out 1zr
inere is perfect falth then a iiktiuppastiqe iz enough."<¢ 1n
this sidtgmcnc a furth r idea 1s introduced. The experience Or
1

.discloging of tne Divine is in itselfl self-knowlcige. By "self-

>

1

nowledge," Ramakrisnna was reierring to the idea that tne undor-
standing one -hias of that whieh has been disclosed is not Lo be
separated from the understanding of the self tu which the dis-
closure was made. This idea will bLe explored more fully while

2 " 3 M L‘ N 3F L 27 \l" -~ 3 ".! g 3 N ) s 2 - ¥ V3.8 1 = Q- ! { “_1_“ {3 1 S dn oty < l
aittempting Q Elaridy Lhe meaning Ol Che JuesStich 5 Gou persona
or " impersonal?"

woon after lhese experiences of Kali, bamakrishna retired
i A

Irom hls prilesthood occause he felt that nis priestly funetions
g

were interfering with his spiritual guest. Shortly aster re- -
tiring, Ramakrishna desired to participate in olher Hindy tradi-

-



Liongr s Lhal fe-lconliexperience whal ‘Desong Trem these other

=

traditions had béen expressing as the transcendent dimension.

None of the works witih whiech I am acyuainticd has estaplished

N

- plausible moltive o reason 100 Such a desire. Claude aAllan

Stark, in his bonk conceruing Ramakrishna, God oi all, 1s tne

only one'who even addresses ©thig 188Ues

1t must be remembered tnut direct experience was the
only criterion that Sri Ramakrisnna used to wveriiy the
existence of God in any of his forms., in nis terms of
understanding religicus inguiry, an aspect ol Ultimate
Reality exists only 11, and when, 1L can ve experienced
perceived, '

E
groairecbly

Ay

It was his

eculiar nature, as has peen shown, to test
or verify. v 21 M

lues of 1ine gpiritual world.=?

U
(8 8
(

-

e secall 01 e

ements provides virtually no insignt into
Ramaxrishna's reasons for desiring to participate in other trea
ditions. Un the other nand, nis first statemenl proviies a valuable

ingignt which Stark nimsell has {alled to f llow up. in declaring

thiat Ramakrisnna's understanding of Ultimate meality arose when

1

1t was directly pereeived, Stark has ninted at tane. idea that, for

rRamalkrisinea, the loecus of religious truth iy the pers ol - faith

B s s

as trne person "perceives" (Smith uses the words "relates to") the

transcendent. Jurtner attention will oe gilven to this idea later,

bty o e pregentht éne ampar tantl 188de ket ne . KepEhaayl wmitid.

x o it

For hamakrisnna, tne guestion o1 the truth™ ol the transcendent

dimensiomn 15 dileclosed in one's relalticnsdip o 10.. meneey-ilie

question of whelner or not God "exists'" is answeicd from the ex-
istential positicn irom wnich a relaticrninip ie involved Bnd not

-
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from a position in which tue relationship to Lod (faith) is not
at issue.

liis next reference of devotion was Kama , h;s family -deity,
who is considered, witiin tne idindu pantueon, Lo be a Divine in-
carnation ot Vishnu, “Convinced that the yuickest way to realize
him (mama) would bve 1o become thouocughly imbucd witn Lue'spirlt
of His greatest devuiee, Hanuman, he took Upun nimseli tne task
of reproducing as faitrlully as possivle Hanuumantg aLLitgde toward
| w

Rama -~ that of faitutul servant -toward the master., lhe cul-

mination ol tills servant-like sadhana (dasya bhakiti) was a vi-

sion uf Rama's consort,Sita. In his own words, "She lit up every-

thing ardund her wiih radiznces. © I Could see fer, andg at tie same

time I coul:@ see the trees, the Ganges, everything."¢” 1he re-

lationsnip to that which was pr.viocusly called "Qg&i“ and Lhe re-
lationship to that which was called "Sita" endowed Ramakrishna
with a disclosure ol the worla around nime. Aguin, whal was dis-
closed was not the transcendent dimension in igclation, but what
tne world meant in lignt of such a disclosure.

In the year 1059, there came to Daksnineswar a wo.ar, Bhai-

-

ravi srahmz~i, whio was acquainted with poth the practical and
technical aspects of sadhanas., Ramakrisnna welcomed her and be-
came intrigued witn a new Jorm of sadhans, tanira, te which shé
introduced nim, This Tanirie tradition proclaims tne transcendent
dimenion tou Oe rower (Shakti) wnhicn 1o empodied in tae yodnead
(Kali). Eurthermore, tne 1Temale Godhead, Kall, ard the male

Godhexd, Sniva, "are in escence tilie same Reality viewed from two

-
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girferent perspecilives."“Y according. tc uue Tantric tradition .

tne experlence ol Shakti in the form oi KRall is contingent upon

i

engagirg 1n sexual ilclercoucse .witnh a female guiru. 1dnhe result of

Y3 H 3 kMot henaisnlpnart b
SucCil sexual activity 1s supposealy thal vhie dasplraliv i

learns to look on tue woman as the embodiment of Kali. "<7%

until this print in his life, namakrisuna'had cxprqued tue
transcendent Jiuension u;;lgequj p@[mnﬁldl_QTk dg nnd ‘cxln:xieru;ed
Kali (as envisicned in the teaple) and Sita to se not only pergonal
vut also to be with form. In i85, he mel an Advaila Vedantist monk,
Tota Puri, who prociaimed that the transcendent dimenslon was not
motner Kalii or Rama, was neither perscnalinor witn form, but was

impersonal and withoat attivutes (nirguna grahman). The Vedantist

principle is that tie sorie.and conceptions of -Ultimate Reality
4s being personal are iliusions (maya)e surthermore,according to
Vedantist doctrines, cne's Seli (Aitman) is identical wi{n nitrguna
sranmarn because sirce Bratusian -is all there is, nolning Ceu possibly
be other.

At the time.of Tota Puri’s arrival at Daksnineswar, ne ob-
cgerved Ramakrising Q;.‘g_-:_—;:,t:q imenis traditional dx .u:; cLoth and asked

him, "You lock as if you were fit tu practice Vedantic sadhana -

do you wantto?" <7 kamakrishna responded that ne weuld I'irst have

*Ramakrishna was able to perform the sixtly four tantras witn-
oul engasing in tane sexual union, "showliry ine irue spirit of these

p['Z:LCC.'lCt;.,‘- Lo be L:,",'Tnbwil(: unyien el tie Soul and wod :_utheL"Lnan
sexually-oriented on the level of tne pleasure principle."<®

“wl oreallze thatl the tantra experlerce inlroduced nim to the
recogrition of the transcendent dimension to oe impecrscral,:.but this
impersornul "Power" (Shakti) is never separated from the personal

% -

}\;Ll'l .



the Livine dothcy Kaly, “Amanr ysnne returned s lron the

temple stating that wother nali had toldnim, "wo and learn - it

-4

was to teach you that tne monk came here ioday."2Y It -must be
noted that famakrishna turned to Kali {(whom the Puri monk had
called false or illusionaryj ¢ that ne could understand the mean-.

ing of what Tota Purl had called true, nirguna srahman. As part

of the initiation into the teaching ol Vedanta, samakrishha had

to cut off a lock of his hair and give up his sacred trread which

were bolh marks of his brahmin class. Both of tnese measures repre-

snied vows of world renunciation known as sanrnyas. Implicit in . this

world and class denial 15 tae renunciation ol all previousiy con-

ceived Ytruths " goth the lock of hailr and ilhié sucred thread were

elements of what Smith has called the cumulative tradition. Tnat
Ramakrishna renounced thesge iwo -objects in his Vedantist pragtice
envhaslzed tnat ne like smith, did .pot consider LUG-UumedLiV&itiddi—
tion to ve as sigrificant as his personal relationshipwith Kalis
he turned to Kali for j)ckrni. sion to renounce elemenis ol nis cum-
wiaacbive tradition,:

The initiation commenced thuat same (it e LN dacier Mears s e
recalled,

After the initiaticn my guru began to tesach me the var-
lous .conclus ions oi the Advaita Vedanta and asked me to
withdraw the mind completely (rom ari cbjectls and dive
into the Atlman (selij}. Bul in spite of my attempis 1
could not cress the realm of nameé and form, and bring

my mind te the unceonditioned stdte. Erad) Do idr F ettt s
in withdrawing tioe mind from dll-objects-excent one, tine
all toeo familiar ferrn of Blissfull. wetner = radiant and
of the essence of rFure Consciougness - whicn dppeared pe-
foreme as a4 living reality preventing me {rca passirg ve-

o
yond the realm of name and form. szain and again- i Lried
R e, " y R A ” gt B R et i P 3 ey 2 b ¥ Sen
tosconcentrate my goind Qpon the teach g of Ad¥vas Lu.‘ G -
duadism), bul every- -time tne otiter's Torm slooc 1n @y way.

J
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Mg u:s;_ne‘iir‘ LI sela 1o GRE gy ol (e HOPe eSS s L Cannot
raise my mind to the unconditicned state and come face

to face wilh the Atman (Sell)." He mgrew ercited and
sharply said, "Wnat! fou can't do it! pBut you have to."
he cast his eyes around, anda, Iinding a pliece of glass,
took 1t.ups then,; pres=ing the point between my eyebrows
he said, "Concentrate iL... mind on ihls pointl" lhen with
a stern discrimination i again sat to medilate and as soon
as itrhe graciocus fora of the Divine wmother appeared before
me ,+ used my power of discrimliation as a sword and witn it
severed her form in itwo. There remained no. more cusiruc-
tion t¢ my mind, whicn at once soare Dpejyona nae relative
plans, arcl 1 was Lost in samuanl \i.,.(j);‘]"\:\.l;;,(i.OLA';JL'l'JSt.;)!)l

garlier in the paper it was noted that within tine dindu tradition
thére is the idea that all aspucts of a personal God with form

are lesser manifestations of the underlying metapliysical Oneness

or nirguna Brahman. According to this Vedantist principle, once

.one enters into this "“superconsciousness”" or nivikalpa samadhi
v

-

one will reaognize that niraunu Brahman is "the absolutely tran-
mcUudLn;AdlmwngLun" which all “olher manifestations or incar-
nations only approximate. Furthermore, it was previousiy noted
thnat Kamakrisnna' statemenis such as "Rail and pranman are ne,'l.
were hotALg bé interpreited as referring 1o ihi idea o1 wlfgung
Brahman. . lhat Ramakrisana did subseguenciy pa: ticipatie in otlher
religious truditions is one reason itor nct making sucn an inter-
-

pretation.

Living at the temule at Dakshineswar was an Islamnic Sufi,
GuVlhda‘nal, who "nad found the hospitality of the Kali temple
at Dakshinecswar suitable to nis spiritual practices and had made
it nis tenporary uL.)n'zC."’)é dnile ovserving ral in prayer wnd med-

itation, famargkrisnna felt tnat tnls man was also a seer of God.,.

He proceeded to asi this Sull to initiate him into the islamic
-
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tradition., 1 oelieve it iIs saie Lo asseit tnat the great majority

of those who have bsen "“convericd" (those who have 'dene sSo: for rea-
sons of duress,.dare not being conslidered) .from.one.religious
tradition to another do so because ol a recognrition of scme type

el superiority in new found tradition or . that thne new found tra-

d itionprovided te msans whereby he could exprese hig .faith more

truly. However, ithis claim carnr not be made concerning Ramakrishnag
he was not at all dissatistfied with: the rindu tradition. The same
impetus wnich made pussible practicing dilrerent sadhanas within

the Hiindu tradition, made it .possible foer him to participate

in non=-Hindu traditions. This impetus hds been referred

te as hig awareness, o1l religious truta naving i1ig locus .in tae per-

son of faitn, not in the propositions oi tre cumulative tradition.

Phie notion wildl sopn be . examined, out; for the pregent, 1t must

be rememvered that dissatisfaction with his own tradition was not
the 1 ;‘-i:;uu .

Ramakrishnna described his l;;Liaiiun into the.lslamic tradi-
tion as 1¢L15w3:

"1 devoutly repeut.d tihe name ol Allan, wore a ciotn Like
the Arac moslems, saild tneir prayers five times daily

and felt ulsinelined even to see images ol the dindu God
and goduesses, mucn less worsnlp them - foo the Hindu

way of thinking had disappear-¢ altogetiner from my mind.

1 spent three days in that mood, and I had tne .full real-
ization of thers' f " Ramakrishna also said toat he
had a vision of a snining lmpressive personage with a long
veard. Shis figure merged into ishwara,* and lsnwara then

k)2

s

53 .,_‘L‘xo

nerged 1Nt Lraniodile

*"Regarding Sri Ramakrishna's seccond experience, tnat of allah
as Ishvara or Qaguna sraiuian, ihe reference nere is to ihe formless
aspect of God, yet with naze, yualities and attributes as con-
terasted witn Nirgunga drafusan, o the dncunditioned Apbsoluse beyond
gualificativined¥
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Lhe progresgion ol The Lnree vislons Lpessenal wilh form to per-
sonal withoul form to formless and impersonal) was simildr to tne

procession oi the visiorns he had wnile practicing the nindu sad-

hanas (Xali and Sita with fcrm to Kali as tne embodiment oi the

formless Snakti to formless nizuna Brahaan). That Ramakrishnna
eipresgsed hiis vislon Lo have progressed in this same manner may- be
an indication tnat the religious truth of wilch ne oecawme aware

whitie participatingZ wikiiln tne pfladu bitadliiaon was Hel olfner taoan

tie reclglodas truth ol whien he hmad mostl rcecently become awdre.,

Light years later in 1874, Kamakrisuna desired to participate

in tae Christian tradition.  With the assictince o1t crel af

nis eariier-discliples wno rean aloua tne Biole tu nim, Ramakrisnna

had the following experience:

Urne day tie Masier was in tne PRI LOUL 0l Tae garden-
house ol dadu nath Malik at Laksnineswar, on ine walls

i which were many beautiiul portaits, cne oif them ‘
reing Christ's. Sri Kamakrishna was losking attentively
at the prcture ol ttne madonna witn the Divine Child and
reflecting on the wonderful life of Cnrist, when ne felt
as though tne picture had become animated, ard that rays
of light were emanating froum tne figures ol wury and
Christ, and entering lnto nim, altogetner changing nis
mental outlook. When he realised trnat hic Hindu ideas
viere being pubned into 4 ‘corner by ithis onrusik ol new
ones, -he tried his opest to stop it and eager .y praygd to
the Divine Mother, "wWoadt is 41 that Thow drt deing to
me, Mother?" pBut in vain. His love and regard for the
Hindu gods were swept away vy this tidal wave, an’ in

~
Az
’

thieir slead a deep regard for Christ vl tiue Christian
Cnurecn ititled his flea it and OpeEricud Lo his eyes the vi=.-

gion of Curistian devotees buruig lncense and candles
before the figure of Jesus in the cuurciies and ollering
unto -nim the eager outpourings of  thieir nearts. "‘Return-
ing to tne bDazsnine.war temple ne was 50 eqgrossed in
these thougnis that le fopgol to visit the Divine wotlner
in tné temsle. For tnree days these ideas neld sway in
his wmind. un tuae fourth day, as he was walking in the
ranchavati, he saw an extraordinary-lsocking person of

serene aspect approacaing fim ant nls gase intently gixed



“on him.  He gnew him a1 unce Lo be & man ol Joreiyn ex-
traction.  hHe nad oedutiful darge epes, and taosugh. the

nose was a little flat, it in no wdy maitreu Lire comeliness

ol his face. ori mamakrishni was charmed and wondered

who he wlgnt obe, Presently tne figure drew near, ana from
the inmoslt reeésses ol bri gamadcisnna'’s heart there went
up the note, inece is tue Cacist who poured out his
heart': plovd Icor the redeunption: of mahkind and suffered
agonies ior 1ts sase. 1t 1s non. elge uutl that vaster -
Yogin Jesus,; the emBodiment of Love.?”

As was tne. case witn nis assessment of Allan, Ramakrishna did
nut adhece to the principie of the unijueness of Christ. se-
cause Christian and Islamnic theologies make such claims, i1 may
be objecled thai mamakrisnna nad not been initiated into eitner
traditloh. The following analysis of Ramakrishna's Gospel will
rebut such an cbjectlion.
In the preceding section, L -have oitered a biographical sxetch
of samakrisnna's reliiglous experiences. I Lave been careful not
to allude to the notion. that dirsct experiencses of the Divine alone
constituted thewnuleol Ramakrishrna‘'s approacn to what is today de=-
serived a¥ the situation of religious plurality. %o the contrary,
Claude allan Stark, who is the only academician wino has attempled
to give gy acceunl H% what constltuted namakrisina's AVPEAC Ly n;S
contended ilh:t direct experience was precisely his apurodach. . in

tiic introduction to Stark's book, Uod oi All, he assertis, "This

book represents an atleupt to delineatle one possible approach to
the -dilemma of religious plurality. The aporoach is based on tne

value of direct and immediate knowledge ol God."2°% 'There appears
¥

4

to me to be a ‘ser ious overzight on the part of such an analysis.
The oversight 1s tnat he nas not delineated exactlly what the di=-

lemma 12, Stark's contention is tnatthe *dilemma ol religdons 1is



theilr plurality." -/ PFurthermore, 1o Stars, Ttae dilenmps IS
heightened by the respective claims ol universality of tihe pro-

selytizing religious traaitions (Christianity, lslas) and, on tne

other hand, by the claims of the non-proselytizing traditionsiJu-

dudism - Hindulsi) s Hence Stdrk points owt, '"We are faced,. then,

with a total dilemma oi religiwus plurality, tne one group ol pe-

ligious traditions each sevking to include all men, tne second

Zroup seeking Lo exclude all others."7° By using thée word “iradi-

tions," Stark appears to be claiming that lhe dile:uma ol tne sit-

Tuation g to se found in the traditional historic doctrines. —In

setting up his argusent,; Stark uses the word "religion(s)" to re-

fer to tn= historical tradition, . but never eXplains wnhat tThis

tradition means ifor tnose who participate witnin it. Yet, witn-

QUG: presentlilg
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tinls personal aspect, nis tnesis is that Ramakrishna's

personal experiences of God constitute tine approacn to resolve tne

T
i
&

qlieuma oi religious plurality --"tne qgc%tipn ig set forth in
this book wneélaer tne ap.roach oif Sri Ramakrisina, an approacn
pased on tie experlicnce of God, ofiers a worgable nypotinesis to-
ward -=golving thisg central 31 dem " 27 However, why siould ex-
perience of God (which nus not even been offered as a mode of re-
_jigl@n)’SJch a dilemma wuicﬂ has been postulated 10 be grounded
in a pluralism of traditional religiovus doctrines?y Actually my

objection is more fundauenial thai ithis. Stari nas aittempted to

demonstrate  that namakrisnna®s approach, ‘wihich otark has detérmined
- ) ¥

to bedirect experiense ol wod, reeonciles a problids which he

.
&
1

(Stark) nas yet ts define. <te concluides that "it may ve suggested,

s 4+ i it £ ¥ i * -~
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ori tne basis of these exjerlen
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bhavas,* whicn cxpress variously man's reiationsnip witn God,

are inherent in each religion. As such, bhavas may ve considered

universal, and represent an important aspect of sri Ramagiishna's

Ty

ap roacn o uhe dileuma. ol religlous pluyalitg. This raises
wo importunt’ questions. iFirst, if perscnal existential experi-
ence was Rapakrisana's approacn, in what amanner could Kamakrishnna
nave validated that Ll participants of the various religious
traditions had tnis same loving attitude? Secondly, how could .
tnese loving attitudes be lne same 1f the difterent participants

of the various traditions answer the quesiion concerning tne na-

ture of God's attrivules difterently?

«
*Bhavas ar= deflined, by Starci, as tane laving atiitudg which
a devotee assumes 1n his relationsaip to God in order to eXperience

Al i,[rl 0
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lnstead of attempting an interpretation of the experiences
themselves, this paper will turn i¢ an investizgation of namakrishné's
Gospel.® 1t snould be puinted out that namdmiiuhnﬂ dues not refer
to his experiences or to what tne motivation was for' ¢ven attempt-

ing to pirticipate in the different traditions. PFurinermore, he

@

never sSuzgests to his discioles that they must pacrticipate in tae
various traditions. ‘lhat ne never made sucn a suggestion indi-
cates that direct experiencces of the Divine wanile partic.pdting in

tnz various. tra itlons did not .constitute thne messa.e ol his ap-

proach to the situation which is today.called religious plurality.

]

t

pecause much df tne Gospel addresses thae fundamental question which
is answered dil. ferently by, for example, the Christian an; Tncravada
Buddnist, tne first point to be considered is namakrisana's fésponses
to the question, "is uoi personal or iupersovnal, witn form or with-

outy By considéring his responses, tne meaning of tnis Juestion
will, 1 hope, be made cicar.
it must oe rememvercd that Sri namakrishna nad wvery liitle
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“he never developed a liking for book isarning.

Furtnermorve, the individuals to whom gamakrisnna directed his con-
versations were not concerned witn establishing an approach to tne
situation (afteralli, the 'situation ol religious pluralism was not

.

*Ihe wospel ot Sri pamakrishna is tue cecocd ol nis gonver-
sations with hi. disciples frum barch Loz untii April 23, 1886
(famakrisiagr iled auguest 11, 1600). w., one ol the intimate
disciples of Sri vamakrishna, was present during ali the conver-
sations recorded i 01 t:e LooK and noted tirem down
in his diary. The Gospel was first published in five voluges in

15
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that well spnown eone nundred years.agoj. ‘IThus, Liey hdad 1o reason

1o ask “amakrishna to give a highly structured anpalysis when he
did &llude to tne situation. as simple and straight-forward as his
responses were, an interpretation ol them does provide an- insight

£

for resclving some of the provlems Cthat arise in the situation of
religious pluralit,.

The first mentisn of God in the Gospel 18 in-a gquestion
presented by the disciple whoe recorded the Godpel, M..

s “ilow can une velieve in God sithout form wnen une

‘belisves in Uod with form. .Ard if one believes in’ God

wilithoeut ftorm, how can  gne oelieve that Gogd has fdorm?.

Can these two contradictory ideas ve Lrue atl tne same

timed" :

master: "Very good. You believe in God with {form; that
s gquite alright. d©ut never four a moment tnink that this

)

alone i1¢ true and all slse false. Hemember that God-witi
form i3 just as true az Lot without forw. But hold fas

. ; L7
to your own conviction,"™*<

if this response is not to pe interpreted as an answer whicn
addresses tuw{mala»hysi;4L attributés of the transcendent di=-
mension, or God, ne must examlne why Ramakristna velieved that
one's undecstanding of God did not yield any understanding of nis
attributes. iﬂu word "understand," [lor Kamakrisonna, did not mearn
any ccgnitive process.about uod., Rather, what is meant 1s how
one fundamentally relates to the transcendent, c¢r wods Accordingly,
in & regponse to w questlrull C\JILCUL'IJ:LHE‘)' the nature of God, Hama~
keilsnna used tihe following metaphor to demonsirate what he consid-
ered to be this fundamental unaerstanding ol tne transcendent di-
¥

mensian.,

The one-tning you need is to realize Goda. Wiy dov yjou both-
er SO much about the world, creatlon, 'seclience', and all

thaty rour. businsess is te edt nledl gt ues o Wil bt Mo el ftgVie. Yo
to Know how marny hundeceas ol (ree. tnere. dre Ll tae oregard,
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now many Lhousands of vranches;. and Low many meilllions

of -leaves? . You have cCome. 19 Lae gardern Lo €4t aungoes.
Go and eat-thew. wman 1s wvorn in this world 14 realize
God; 1t is nol good to for. et thagt and divert thne alnd 10
other tnings. fou have come to eat mangoees. Eat the
mangoes. '

Ine point iz that justl as ovne's wunderstanding ol amangoes 1s most
fundamental whien one is ealiny them, one's wost fundamental undec~l
standing of the transcendent dimension is ann one 1is, in -some
manner , fecling and acting in terus of it.  Tais actlhg in terms
ol the {ranscendent dimension must be such Loat. the et ig, i
Smith's terms, a "total response; a «ay of sfciu5 tihe world and of
handling it.""*" Thus, uvn='s most fundamental understanding of
the transcendent is “seeing the world and handling.it."

The objection to lals interpretation wiil ve lnat, surely,
one can understand the m;n&uu as peing ol such a ceriain ccolor
and shape. And, hence, il the analogy ol ramakrishna's me tapnor
is to held, vae must also be able to -undessband 1lhe attrivates

of tnhat entity in terms ol whicn one is acting. 1Tune response Lo

SUCii an I_fiJJ "':.‘LL‘VJIK .Ln; that that there are i WG J,J_...:,: ent uses ot

"understandinz™ “belpg pre _smbeds - Qe undesstanalvie i tine PLOSG
tnstance reflers v tae moit fundamental relationship betw an

individual and an entlity. Whai is meant by "“most fundamentai"

is the way one relates to an entity belore one ingulres tacmatically

about whe wntitye . ‘dor example, as I wrote lae last sentence,
I was understanding tals pen more Jlundamentally. tnan 1 do as

I weite this seniencs because. 13 spead lng aboual the  pern, Y oam mak-

ing tais pen into an object of tnematic inyuiry « saccordingly,
for Ramakrishna, one undersitands. tne. transceandent.dlmension more.
’ -

fundament iy as ane. ac by 2nbelgns. ol XL Asa Wayl Bl SRR e



warld and wapdlines 3t Ehins whern one maKes ThRis transcenaent Gimens

an entity for thematic investigation devild of tne fundamenial-
anderstanding. The proolesn of the sivuaticn of religious plurality

often times

o
&
VL

has been formulat

that sthe differing, an
geemingly eantradictory ansgders, to wne Guestlion -0l Sthe nature.of
the tranccendent dimenslion make initer-relisions

2 -2

LIl Le

didogve difticnld it not Ampossibles That the Lirspnaeandent di=
S 1 9

meEnsion is cxpressed as being

)

eltner. personal or impersonal -is not
§ . i

thig fundamental understanding vecause in 80 doing one has: méade

ey

the transcendent dimension inte an entity which is talked about.

A contemporary tneologlan, Rudolf Bultmann, echoes this idea,

For every "speaking aboul" presuproses a sitandpoint whicn
i i ] iy Yiee ] T Sshaad F
b Lt E€d ADOUL FOReRY

LS rexieriel SUp- that, wRiteln s ibeing bl

. standpoint whici is external to God.
L s not legitimate tlo speak about God in
general statements, in universal ftruths whlch are valid
without references 1o tnu cuncrete, existential pusition

of The speager, '

o s )
LHeL el 00e

u:

z = Y 3 » &n oy a - M ‘ ] i~ ¢ N > -, v 7 ¥ S oo ~ i
ramakrisina's metapnor tndiecated that one has 4@ more fundamental

Geowhell GRS 1S 'editUlig Hi, sdting the

understanding of

teadldErme ol Wity s angloious to amita s notion

mangoe, as
that faith 1o the‘acting in terms.of thHe transcendent dimension.
g 7] ey 3 oo ) .‘ 3 * ' i " . - N
ihus, although Ramakrishna has not glven tne secnolarly account

& 5 : 5

taat smitn nas, he would appear. to be in agreéement with:Smitn's
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i enig clranscenaerit .
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transcendent difeni=ions Miprst i ally-ab-the mement &l which he

hag made - Lhle statementi, e nas made god inte a tihematic CflL.Lty

of inguiry. -in seo deing, samakrisana‘'s stutement 18 not the act

cf Fundaqnedtal dndersianding.  amenge, Lie use of the word “irue'

trangcendent dimension -has veen made inbe a Lhematic entity must

not be interpreted . as descriving tne fundamental understanding.

% 4 4

goid knows most truly that God hag form and tiat he 1z farmless as

3
O P
welle" Ii zhie phrase

P
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SLituted 1o Sees Lod ONe Cady Al Clialte waalt aamakoisine 18

ta descrite the attrioutes of the transcendent dimensicon after thie

vt the ancther point in the Logpel, Rumakrisina says, "He wio sces

‘acis .in terms of the transcendent is sub-~
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The word: “true" ipn Ramakrizsina's statement, “God' with«form
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How can whatl 1g Calied "prangan”  atil Vibel'e 1o Sddd el SREdg Le

both. "true" and, rTurthermore tne "same?" @ Rumakrisana states,

el 18 Ve LAy DI alu.cs: Sl hafiflieltl Ao Vel ST 5 A B 8 5

e ;‘C'ci.ll‘x.“: L8 Orte. - afich L0 - gEliess T Geabd wiTene e LS A

name. and form, It is like water culled in differcnt
languages by dififernt names, such as ‘agua,*' 'jal,’
Ypand " and 'so fortHe. ALl three denpte pne ardtne some

tning, the difference being in name onlys In the same
way, some address the feality as "aAllah,' some as 'wod,’
some as 'Brahman,’ ome as 'Kali,' and others by such
names as “Bama,’ ‘Jesus;” *Durga, *Hari, "/

g
e
What 1s the "Reallty' that all these names express? darlier it
was stated that tne fundamenlal understanding oi‘_L“e itranscendent
is the cdpacity to act in terms of it  Furthermore, as gooen as
that in terms of which one is acting 1is f@cubud upon as a thematic

These

entity, one no longer has tne fundamentlal understanding.
different names (Kali, oramman, Carist and Allah) and attiributes
are used when difrerent people éxprcs; tneir own fundamental un-
dmrsidndih%. The "Reality" which tLeué names and attributes
address Lg ol the ilranscendent dimension, butl théy are means by
which tne fundamental understanding of tne transcendent dimenslon
is e;(.l.,rc;)‘;;‘ud. Because fundamental understanding is wnat swith
nas called faitn, 1t can ve said that these diiferent names and
attributes are exoressions of faitn. Tnus, the guestion®to be

asked is, "In wnal way are the names anu aliricutes which are

expressiong of faltnh - by diffcrent individuals the same?

Smith po.oits that the ocecasions of conflicl between.thnese

different expregsions arise “"from atter ting tc take these words
¥

e - N . y i X ey : F LA e — S
/Rali and uwrahmapn/ in some other way g than symbols/, as if

WU ag

they were plain prcose, and meant what Ulhey seem to sdye

#

gaes raul Tilliech in kig wse i symbols; Swmitn states thal' religlous



o

symouls BELL LLLL~ L sbhaid, e Wiihcny e refer. I'n smith's

own words,
First, it Ja religious symbuls iz sacred; gnJ_:cCuud,iL
T SRl 30 e B FAIS EUC 2130 ifese lLor wnomi XU Sisssacred.,

wnen tiuey look at it.do nul, iike the rest of us, see it,
3 :

I
4
v

but see lhrougn -1t to sumething beyond: socmething not
C LBE s aROE ol e UEVey - AGH T iRTVEs . ROL ~SOMe v AR SR ie
see, perhaps, so nuch as something about which-they

g
ced - and leel ‘.XL.'L,'_v_L\,.

and

A religious symbol is successiuir il men can express in
in terms {

ol 1t tne nignestand decpest vizion oi which
thiey are cagable, and if in terms of it,. that vislon can
be nourished, and can ve conveyed Lo vthers witnin cne's
g)‘x.‘oup.;'

the 1lssue of how a religicus symwol participates 1In that which

L reprezenis has not veen made cleai oy eilher Smith or Tillich,

Rawanrisona's anactysis does offer such an insight, namaske 1snna

has stated Lthat osrauman and Kali "address the same neality. L he

'same Keality" 1is not the transcendent dimension, rataer, it is

the fundamdumental understanding of the ir endent dimension.

o
~
7
o

i

Tamagrising Joes ol elaborate on what ne means by "addil éss.

A fuller avpprecialion o. whatl he means Ly.the word "address" will

pe alttained 1£ "symbolize” is subsiituted As religivus symvols,

Kall,' goc

v BEANmAan, eTCe Mmust. not only gepresent Lnal Lo whiich
they refer, but in referring veyond themselves, thney must "bind
J : o J ]

tiie presence of tnat reality te themselves "2 The neality to

which they reler or the Reality which they represent is the trans-

cendent as discloged in fundamential understanding. - ine diife:ent
: '
*Paul Tildicen uses the ierm *parvicipates® (Dynamics of
Fatth, p. 82,04 W Y omith uscs the term "activales” 'geligion
2 3 1 e v .'-L'_{.) § AT Gard « ek lend bl T4 - UEes Chie pRrase
; mbol® (New Approaches 1o : er Pailhs, Ps F24}a




attributes of the various g mbols (Kall as personal and witn form)

only revresent the fundamental wunderstanding because at the mument.

of saying that Kali is personal anu wiih forwm, one is no longe: funda-

f (:Z'l.[,é'x;J“"," urnderstanding. 9o recognize how tne atiributes given tothe trans-
cendent dimension as LELQCJALJyd in dundamental under stand ing parti-
cipate in tne {undamental understandling invoives a more suctle pro-
cesBs 10 do 80 one* must recognize one's own regporse as u‘r'z(: hears

the phrate "Carist is tne Lord." Upon hearing the phrase, one 1s
reminde? of tne means whereby one exuvregses ovne's own fundasental
understanding oif tne transcendent without first taging the subject

matter of the phrase out o1 the context f such an understanding.

hHowever, i1f there is a non-Cnristian who nears tne same phrase and

~

asnlehc Christian wnal iie phrase means, .the Cnristian's (esponse
can onlily 2i.e the reprecentational quality vecause the non-Cnris-
tlan haa asned tine question from a context which demonstirates thnat
Lhe suﬁJLuL matter of tie phrase 1s not a means by whicn he ex-
presses his own [dndamenlal understanding.

Accordingly, wnen a rHindu states, "It is true that Branman is
the transcendent dimensicn," he is only claiming tiat tne “ truth®

55 llie trans-

oI Brapman, 18 that 1l 4s tne means whereby e ean expt

[¢1]

cendent dimension as he rundamentally understands it. 1he phrase

"Brahman is itrue," when made by a Hindu, does riot coniradict or

stand in conflict with tne pnrase, "Christ is true,

when made by

a Christian, because wnal 1ls bdelng expressea in voth instances is

*It has been assumed toat Lhe reuwder participates in the

it ool ¥ et vl o 4 i ) A BNy LT IV RE LA e % o W8
GhHELStian traditions LI HNLTL, SULSLLTUEe [0Gf Gh Ll rs et Lo
whatever ciner pnrase 18 appropriate. ¢
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Lae fundanentad  Gives S iy : r s e Uransos o deEnt | linens .;.Ufl, arnd
not metapuysical quaiities abou® ¢it.”?3 .What is “true about both

‘Christ” 1s that tuney are volh means whereby |

"prahman" uand
the more Pundamental religious Gk, whicn nes its locus in &
person af e lunddamentally uncerstands the trapscendent, cun oe
expressed. .for inis jeason, ithe "trutly ol the symbols Bréhman,
‘Qulist, Kali, etc., is derivativé from Me religicus truth of
fundqmanf@] unde ratanding,

geligious irutn, ior samakrishna and osmiih, 15 not the expres-
slon "Branman ic the transcendenti almension,” or “"Christ is tne
transcenieiit ¢imensior, Rather, religious trutn is that which
makes such an expression possible. Furthermore, oola namakristna
arci Smith maintain that this religious IruLL' is inherent in all
persons. . samaki isana antup, *Trath is one; it is called Vy Gil-
ferent names. . all people are Gesiings tne sume ;ruLA.“’%

are gsee i (e “sdame Truth" in tnat all gre seeking to aet in

such & way ienatl tuey can. lsee apnd handle the world." ' The meaning

of the religious symbols "sBrahman®™ and "Christ" 1s -the Lesybnse
3 s T e e IO Y VO £ T y 5 worde " ¥ 3 ¥ e ard" v
OnNneg Liets L e ey g O, SEEEL L e e Lire wWOras LArlst 18 LAE O (678

"Atman i: Brahman,® one ca:i focuc on his own fundamental under-

standing ol the transcendent Jdimensicn without first making tlne

subject matter of the phrase something which is merely oveing

tallked auuutl, then ohe nas understood tine meaning of a religicus

sympol as belny participatory, or “"effective." 3

rergons witnin the same religicus traditions do respond to

tihe ‘saune: symoedlsy e.Z. Ehrlstians, wupen hearing the phrdse. "vhirist

. ! : #
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press their own tundamental mmucthangh;. Lo agsume that be-
cause the symbols are the same then the meanling ol Lhe symbols are
the same is a wmistake. One's own response 1s the meaning that a
symbel nas for nim, alone.* The weaning ol a cellpgious symool is
jifferent for every individual who responds to it, in tne suame man-
ner that the faiih ol every individuazl is diifferent because it

'

is gne's own capaclity to act in terms of the itranscendent dimen=

sion.
in conclud' g nis section ol Kamakrisnna's expecience of

Chrigt, Stark proposes tnat ne has used ,Ju‘.itn_':s analysis ol faith
to dewonstrate "Sri —amakrisina's veriitlication of the Christlan
Falbh a0 By using toe phrase "tne Cnristian faitn,"” he nag
missed Smith's, as well as namakrisnna's, primary Luesis: Hor
poth Smitn and Ramairishne, raitn or the fundamental understanding
ol tne transcendeutl dimensicn is inherent i peix;u1t5 not, tradi-
tions. Hence, otark's claim tnat Srl Ramakcishnae' experienced

Christ does not support his thesis that mamakrishna "“veritfied
the Grlz'i;sLiﬁirl faith" because there 1s no such i;ne;rniunczluxl a5, tile
Christian fait :." .Whatl Ramakrlshna's experience of Christ did

‘ -

verify was - that, for himself, tine symbol oi Christ, as well as
the previoug symuols ol Sranman and Kali, enauvled him tu.eXpress
and elicit his fundamential understanding of the transcendent die

mension, itls motive for eéven attempting Lo participate in the reli-

gious lraditions wac not to discover what tie symuols megnt for

.

g 8 T IR S g Vo et 1 o say that there cdpn-pever be aly Snared meaning
oI response ., :

bl v G . ‘ - -~



the participants of tne itraditivns. rnather nis motive was to ver-
ify tn v nis fundamental understanding ol tune itranscendent dimen-
sion could be expressed ih: ougi symeols of dnother tradition.

The symbol of Kall w.s the first means vy wnlch Ramakrisnna

expressed nis failt, or fundamertal understanding

. naltnougn ne
expressea his faitn uttering, JAuli showed trnat arl was Conscious-
ness," he was rveceptive to the idea thnat nis fundamental under-
standing could be expressed tnrough other symuwols. Thus, his
endeavor to participate in the tradition of Bhairval sranmani
(the Tantric tradition) was not motivated by an usuumptiun tnat
the transcendent was perhaps of a diiferent quality tinan that of
Kali. Rather, he desired to ve able to exnpress nis ocwn falth
through- other symbols with tne equal conv ction or sincernit, that

e had when uttering "Kali." ‘Ihis may appedr to ve a most radical

iiea and pernaps even heretical. However, pernaps ar analogous
example of a snift of symbols will show that Ramakrisnna's snift

of symbols is by nou means so extreme, Tnus fur, only Kall, sranman,
Lnrist, ete. have veen referred t¢ as s;mbols, Bty khere ape

cther minor Symbols sucn as ‘ihe Cross, a Slaluw of tae Virzgin

Mary, a carvins ol tne guddha, a snamanistic totew pole, gte.

Tney are symbols vecause tLhey are means by wulcn orie pcxsun nas
expressed nhis falth, and second tie response .o Lnum‘Lu one of
fundamental understasding or falth in that as a €nristian looks

~

at The Cross, he does not first seek any other 'meaning' tnan

B o , e : . S i} Ka
Lhie meanling thad Nls Owhn I'eSponse has 10r hime. HOW o L1 5 ] O X
ample, & Christian eniers a oshinto shrine witn ut any desire "to

~

become a Shintolst" or witlhout yuesiloning what tne shring repre-

sents dnd finds the shrine {o e spiritually -moving, it would not



Ee claimed Lhit-the Leceling of bein, "spicitualdy moved" was

fals

[¢5]

. ftet, it was a symvol other than that of the Christian tra-
dition that elicited such & response. Vinen questioned ds to what

this feeilng was, tThe Chcistian would pertiaps i ond: scmetuing

like, " [elt the presence -of Jesus Ghirdstst | S eediiss "Cn{‘i;t" 18
thne MeAns oy wuicn the Cnriut;un'cumLu_mosi adequatedy, mest touly,
express this feeling.  wWhuat is most striking or radical a@out Réma -
krishna's expressions ol his experiences was that he could express
them with diiferent Symuols with equal convictiion. It may be in-

]

ter jected tnat this phenomenon is merely a4 functicn oi nis lndian

heritage in that nindu tragition nas the concept .of Lstadevata, or

the desired ferm of God.* put tnere is no application of. this idea
for symbols outside the Hindu tradition.

it was noted earlier in the essdy that one may objecti tu the

idea that Ramakrishna had participated in the Carist.an and Islamic
traditions because he did not adnere te the unigueness oi Christ
01" Allah as set rorth in most Caristian. and islaule theoclogies
respectively. ‘lhatu ochu;Lpn can he:eoy oo :uotlveds lnstead of
reiterring io namuaniqhnq's claim of expericuncliy, Christ and Allan

-
as a claim oi . "participating in the traditiong," one needs to
recognize namakrisnna's claim as a snift in symools used to ex-~
press his iupdamental understaanding of tnre Lru“uuuugcnt dlmernsion.

During thne experience of Cnrigt, namakrisihina said thnatl ne "prayed

torthe Divine -Mother, ‘but: 1o 'Vaan. 118 'love and regard Job. tne

a

LS CLncenii . Was bl ed el X LET- A il he . 80T I0n . Ol ghanairl ennet

.
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Hindu SOUS  WELR: SYWe il caiWeln 0y Liids. Lidead v‘.LL\_’-\;."?’\‘) dric pray .1.1'15

was in vain because he could not CApLESS nis fundamental under-
standing of the 1lranscendent dimension inrough ihe symbol ol

rali any longer. ‘1a- gymool through whicia he gould expreéss ais bt
Lurdamun;@i'un‘uvgtand;nh was that of Cheist. LT such an’ intér-
pretglion is mude, then he had adhered tc the unigueness of Christ.
Frops Gidea: ol a shifit in Symools and cunsequently a denlial ol pre-

vious symools isg apparent in tie nirvikalpa ga.adhl experience as

Hesgaid, sVas oo Wy Bhe gracesust torm ol cthe Diyine mirehiont ains
gearca edore me, 1 used @y power of discrimination as 'a -sword and

wilh 1t ‘severed ner form in twoi"“f and ln tae Lslamic esdperience

4as he said that ne "feli disinciilned to see 1mazZes of the rindu

>

guds and goddesses mucih less worsihlp thea,for the dindu way of

tiiinking had diga .peared altogethner from my ming."-2°

PUSfic Oy il BRA Il Loy famakrlsnng” 8 dtCounies 0L A1ls

caperiences, it will be noted that he morelivejuenil; uéplicts tne

m

than a description ol tnat wnig¢h induced

i

feelings ns aad rath
suciy feelings (M1 -Lelt the pregence or lne Divine mulnar;"j9 1
felt tnree days in thdt mooi and had the full realization of thelir

A -
fag o "Trom the inmost recesses o0l Kamakrisnna's heart went
up the note, 'lhere ig tne Christ wnu.,.'")ﬁl This is Lhdichive
oi the ‘1dea that the fundamental dnderstanding wne das ol the trans-
cuordent dimsnsion 1s the acting in terms oi itund not any-"hnuwledgeﬂ
one has apart from such acting. To articulate these feelings or
fundamental unuderstanding, he nad to use the symools ol Kali, Brah-

~ . 1

4 i ! - 4t I8 o~y N . sy . B 7 o 2 1 7 1
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came  gack to, Lot ober weolk il Maen launllico @t Lhig eide ot tae
mirror, i would sece nim alone, and wnen lookKin,, at Liie reverse
oo T o i T T SRR € R Y, L 1 o e s o ) e s 4 e L s aY o
S1te L) Saw LAE Sane. Lol Lhe parase Seelny: Lhc Same D 15
what Lhnis paper has presentea ag fundamentally undergtanding the
sane God." Four Ramakrishna, his religious eaperiences were

of the "same God" because altnough tie medns ol eapression were
Jifferent, tne (undamental undeirsiandlinag, or ithe capacity. to

L '

act lan such a way inat he could “see and nandle tne world," was
note - Yo fundament 1ly understand tne transcendent dimension has
been depicted as being in religious truth. Accoraingly, Kama-
krishna stutes, "Pruth is.-ones only it is callea vy diiferent

NAmMes ¥

pota namakrishna and Smitn have depicted tne situation of

@

ligious pluracily a8 a situation ol a plurality oi persons

ol faith who express thelir fundumental uynlerﬁstdrnxliy5 oi the
transcendent dimension dillferently. f9hat tne diffcrent individ-
uals €expi ¢ss their fundasental underwstand.ng dilterently has oc-
casioned Q dillemma 1n that, Lor crasple, the wheravada suddhlist

has interpreted a Christiants response to tne guestion, "l1s uwod

personal o< imys:Qnai and with form or wituout?" as uunLLduicthé
his own answer. 1o.resolve tals apparent proble., one muct aScer—
tain wnat meaning tine gquestion can possibly have. f1he guestion can
not be addressing one's fundamental understanding of tne trans-
cendent dimension becdause  the fundamental umi_u. standing ol tne

transcendent dimengion is the capacity te act in terus of it with-

out first mazing tne transcendent dimension an entity 1Icg thematic

-



LRGUALEY v Rathery s The Juestion can only address the t8ste of “how

one expresses his fundamental undersgtandl ¢ the- transcendent

dimension. How one exg fundamental understanding 1s

tnrough symoolsy bmitn nas positea that to ask yuestions about
W =

the faith ol another is "in ltsell to ruiuu guestions asgout one's
own faita."%% pecause one's own [fundumemtil understanding or
faith is cxpressed turough symuels, to ask questlons avoul the
symbols oi another 1s contingent upan'raiuinquae$tions aboul
orie's own symiols. One's own symbol is most tfundamentally under-
st od when eone is responding to 1t and when using it 1o express
one's own fditm, Thus, tiae mneans whefeuy one can appreciate, out
not fundamentally understand, tp;.Smeols of another is oy QUSchQ
ing tne sltuation in which anotaer responds to or CKHECd;S nis
faith tarougn a symoul. wsven this must be transcended, however,
because to observe these situations witn the uvert intent ol ar-
riving at sovme type ol appreclation corresponas with Ramagrisana's
thJUHOF‘a?uuL thne mangoe iree. aowever, 1in Lals lnstance, one

s godng. to the garden, not tou count the u:anbncb, but- to waicn

i

another -eatl thne fruit.
-
The disciole whno asked Ramagxrisnna, "How can vne belleve
Lt |

in God without form wnen one believes in God with form?" was in

trne same prelicament 4s ne wino 1s guesticning the symbol ol another,

Fishna answer -1s by “hnelding fast-to your cwn eenvichions.”

Raficr

One's "own convictions" refers to what has been called fgith or

fundamental understand ingZ. in saying

O

“hold Tagst o your own coi=

"

viclions, ' sfamakrisnna 138 lmplying tnat at times an-individual®s

-
BES B ratE pob - S S lE D RSN a8 Gihsr tamE s i Lne glse



ciples's guestlon, "bou Witi ferm’ aml "Wod wituouwr IHrm' are
two symbols used by individyulis whereuy eacn expresses "his own

convictions" or faitn. Thus, “amafrisnng is saying indt the full-

egst  appreciation of what a symsol means to anotner will arise
when one's own falti 1s most dnlencey Lu.duse one can appreciate

Lhe meaning thuat a symuol Lag ol ancother when bne's "seeingiand
handling the world" i1s most acute and because faitu 15 the cap-
acity to act in terms of the transcendent dimensilon, appreciating
the meanlng that a gmbol has fur another will arise as & mede ol
Ehis capacity

1l can not end with a dogmatic assertion as to now this com-

ing to have an appreciation of another's symbols 1s a mode of

-

tne capacity to act in terms of the transcendent dimension be-
cause there dre w8 wAnNYy cal;acl'LLmz.a;s there are individuals, 1
can say thal one who desires to appreciuate bie meaning that -a

symbol has Jor anotner will nave it ELPLA"::C,Ltlh..\_Qfl as -one LOOKS

to onesell. durning to unesell is thé means by which samakrishna

app:,‘_')e;;(:‘m,ij Lilte situation of 'LL.'.LJ.,"‘LUM‘.' g_JJ_u"ciL-'L'L‘y in tast instead
of asking anvther winut als symbeol wmeant, “amasrishna turned to his
-

own fundamental understanding of the transcendent dimensiaen in an
attempt to discover 1l ne could express his lundamental understand-

ing througi these different symbols. as to the jueltion of whetuer

ot not one 1s expressing nig fundamental understanding correctly,

Ramakrisnna asserts it is not wituin oulr capacity to demgnstrate

or ascertain that possivility.

1f there are errors in olher religiouns /symbolsy, that
is none of our business. wod, tou waom tne wosld De—
' 5y btakes eate of thuat. Qur duty 1s somenow Lo

g
A I i U
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