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PREFACE 

Here we stand 
infants overblown, 
poised betwee n two civ ili zations, 
find i ng the b alance irksome, 
itching for something to happen, 
to tip us one way or the other, 
groping in the dark for a helping h and-
and finding none. 
I 'm tired, o my God, I'm tired, 
I 'm tired of hanging in t he middle way -
But where can I go? l 

This sentiment is typical o f the g reat mass of black 

Africans who, during the period of coloniali sm in Africa, 

found themselves uprooted from their t raditional cultures, 

thrust into new a nd unfa~iliar situations , and left confused 

and anomic on a middle road somewhere between their past and 

modern , twentieth-century civi l i za t ion . Many of the leaders 

o f the new African nati ons that have emerg ed wi t h the demise 

of coloniali sm have taken upon t hems e l ves the c h al l enge of 

guiding these African masses into the twentieth-centur y and 

farther away from their triba l past. 

These several elite, educated Afri cans--for t he most 

part train ed a nd educated a b road in both the Western and 

Eastern worlds - - comprise the vangua r d i n the s earch for a 

uniquely Afric a n identity a nd dignity, for a sense of 

"one-ness" or "African-ness. " 



- ii -

Indeed , as y et, the great masses of African people 

h ave little knowledg e of--nor real i nterest i n--this search; 

nor are they fami l iar with the intellectual, often a b stract, 

c oncepts o f Ne gritude, African Personality, and African 

Socialism, which h a ve been created as guid i ng forc es in the 

quest for an African "one-ness . u 

Leopold Senghor o f Senegal, Kwarne Nkrumah (formerly 

the President of Ghana), and J ul i us Nyerere of Ta nzania are 

the chief--but by no means the only--advocates of these 

intellectual constructs. Thes e members of the elitist 

class of educated Afr icans , perhaps the only class capab le 

of comprehending such mental abstractions, are struggling 

to verb alize their ideas t hrough gra phic , often forceful, 

t erms and methods, in the hope that they can make some 

fruitful impressions on the minds of the African masses. 

I t is felt that if t he masses can b e reached and mobi l i z ed- 

if some common, Pan-Af rican identity or sense of c ommu n i ty 

can unite the disparate strands of Afric an culture into s ome 

whole--then , Afric a and i ts people can surmount the obstacl es 

facing them i n the wake of thei r c ommon trauma t ic colonial 

experi ence a nd can face the world with a renewed sense o f 

prid e a nd a new African dignity, while at the same time 

contributi ng to, and sha ring in, the fruits o f world progress. 
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Sekou Toure, President of Guinea, expressed well the 

e sse nce of t h is new African " revolut ion " or ~rena i ssance" 

and the nature o f the revolutionaries themselves who are 

guiding the assault: 

To take part in the African r e volution i t is 
not enough to write a revolutionary song: you must 
fashion the revolution wi th the people. And if 
you fashion it with the people, the songs will 
come by themselves , and of themselv es . 

In order to achieve real action, you must your
self be a living part of Africa and of her thought: 
you must b e an element of that popular energy which 
is entirely called forth f or the freeing 0 the 
progress and the happiness of Africa. There is no 
place outside that fight for the artist or for the 
intellectual who is not h i mself concerned with and 
completely at one with the people i n the great 
battle of Africa and of suffering huma n i ty.2 

This study is an analysis of several of the most im

portant and influential forces and concepts opera t i ng within 

Africa today and directing the current search for an African 

dignity and i denti ty. The following pages consti tute more 

than a mere " justification 11 of i ndige nous African contri-

but i ons to the world ( for , at once, this signifie s that 

Africans must "prove 11 their worth as huma n beings, when, 

indeed, it i s clear t h at their many a c h ievements in various 

areas have only bee n i gnored or overlooked by arrogant, 

ethnocentric "judges" f or d ecades ) . Personally, this study 

constitutes a testimonial, an expression of esteem for the 

uni que cultural achi evements and contributions of Africans to 

manki nd. 
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PREFACE 

FOOTNOTES 

1a. McLeod Bryan, Whither Africa? (Richmond * 1961), 

2Frantz Fanon, The Wretched of the Earth (N. Y., 196 3), 
p . 167 . 



CHAPTER I 

EMERGENCE OF THE 11 BLACK AFRICAN" 

Prior t o 1 900 there was little conscious n e s s anywhere 

in the Afri c a n continent o f be i ng Africans or b lacks . Most 

Africans were unaware that there was such an entity as 

"Africa , .. a s a n African °conti nent. 11 The re was no predomi nant 

r a c ial c onsciousness, nor was there a ny sense of national 

or Pan-African ident i ty. The only real sourc e of i dent i f ica

tion f or the African was with his particular tribe or ethnic 

group . Few Africans , except of course the herders and nomads, 

tra vel l ed far from the i r homes. Communication being as 

poorly developed as it was, and transportation bei ng practical

ly non-existent, most Afr icans were scarcely aware of the 

existence of peoples outsi de the peripheries of their own 

territor i e s. Except on the coasts, along which most Eur opea n 

and Asia n traders and explorers had bee n confined for 

centuries , inte rracial contact had been held to a mi nimum, 

most of the Africans i nha biting the forest and bush c ountry 

having, be f o r e 1900, s een few white Europeans or Asians. 

Afte r the turn o f thi s century, a new awareness bega n 

gradua lly to be instilled in the mi nds of some Africans--a n ew 
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"consciousness of kind,t as Franklin H. Giddings would call 

it--a sense of being both black and Africano and a sense of 

the high importance of those two designations. Still more 

gradually, literate Africans began to regard themselves as 

Kenyans, Nigerians , and Senegalese, rather than merely as 

Luo, Kikuyus, Yorubas, o r Wolofs. New national and conti

nental identities b e gan to deve lop as challenges to tribal 

affiliations. These new sources o f identification are still 

in the process of development today as African governments 

attempt to intensify nationalism among all the p eople. 

Since the purpose of this thesis is to explore con

temporary a spects of what may (with some latitude) b e called 

"the African mind , " it is necessary to understand the 

developments which worked to create that mind . If the first 

developments are, in themselves , innocuous--for there is 

nothing inherently insidious in the two adjectives "black" 

and "African"--the succeeding stages all involve assaults 

upon the self-assurance of practically every person in contact 

with Europeans i n the continent. That the undermining of 

African personalities was not part of a conscious design of 

the European masters is irrelevant: that many of the white 

people were motivated by the highest idealism, aimed at bene

fiting the black man, is likewise irrelevant. What is 
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important is that during the decade s of colonialism few 

Africans escaped the con stant awareness of the difference 

b etween 11we 11 and 0 t hem . " 

I t may b e suggested that 11the African mind •• was 

created by '" the European mi nd.•• That is to say that i t 

developed beca u se of what white men b e lieved, thought, 

assurned--and b ecause of what they d id a s a result of t h eir 

attitudes and convi ctions . First and most c onsta nt, was 

the serene assuranc e o f all Europeans that being white was , 

in the nature of things , an i ncontestable blessing. 

The myths perpetrated by these wh i t e men reflected 

the air of superiority they carried about them. All Africans 

were categorized as h eathens, b lacks , primitive s avages , and, 

i n general, were treated as c h i ldren in a patroni zing manner . 

These Europeans interfered i n the economic , political, 

religious, and most other affairs of the Africans they e n

counte r ed . African societies and cultures were deni grated, 

while European civilization was held up as a paragon to be 

followed f or the sake of progress. Missionaries made the 

African feel ashamed of his ani mistic religion and of h is 

ancestor worship, teaching him that Christiani ty was the 

only way to achie v e salvation. The Christi anity that the 

missionaries preached was rarely practiced by Europeans in 
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Africa: these whi tes we re unable to separate Christianity 

from the trappings of Western civil i zation. Most whites 

treated Africans as social inferiors, b e lie ving that the 

black man was not a fit partner for social i ntercourse . 

Where the white man settled, he subordinated tribal chiefs 

to h is own form of political administration, thus undermining 

traditi onal authority in African societies. 

I n recent years several intensely psychological studies 

have been carried out with respect to African societies and 

individuals now caught i n the process of transition from 

traditionalism to mode rnity. Everett Ha gen, in his book 

On the Theory o f Social Change, has studied the reactions 

of younger Africans to the situations in which they f i nd 

themselves today. 

Probably most living Africans h a ve grown up in the 

midst o f conflict, pe rhaps not always perceived , betwee n 

the va lues of their traditional societies and those of their 

new envi ronment . These Africans have seen their fathers and 

their fathers' way of life ridiculed or simply ignored as 

trivial. Along with their parents they have been led to 

feel sha me, to the point of developing what our age has come 

to call inferiority complexes. No matter which model one 

has followed, pain has been the inevitable result. If one 
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associated himself with traditional values a nd culturep h e 

experienced the same wounds felt by h i s father i n the hands 

of superior white groups. If , on the contra ry, one followed 

the examples of the white man, he suffered the pain of losing 

the respect of those members of the traditional society wh ich 

he h ad abandoned . Such bewildered Africans have o f ten been 

led, accor ding to Hagen, i nto retreatism. Their only escape 

has appeared to l i e in the denial that the values and the 

recognition of either group are of importance; in the denial 

that life itself offers any high expectations for satis

faction o r conte ntment. Beli eving that full happiness cannot 

be f ound in life, they feel that i f they do not expect too 

much, they cannot b e wounded by their failure to achieve 

much. This repressi on of values and of z eal for life in the 

quest for security and safety, has, over the generations, 

bred apathy. 

Many Africans came to feel what Hagen calls intense 

"'rage" at the situation into which they were placed. Finding 

no satisfactory outlets , this rage wa s often repressed . But 

some t i mes outlets were f ound, which took the form of shocking 

violence and colonial uprisings . These Africans had come 

to realize that they could rise up, t ake charg e of their own 

destinies, a nd throw out the masters who had violated thei r 
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cultures. Such violence generally startled those arrogant 

whites who had regarded the African as a docile, apathetic 

creature, one that should have been grateful for the contacts 

given him with advanced civilizations. 

As noted, Africans gradually became aware of "race" 

as an identifying mark. Europeans, though, had not im

mediately assumed an inherent racial inequality between the 

white and the black man. I n the earliest racial contacts 

there seemed t o be little evidence of inferior-superior 

relationships--the white man treated the strange black man 

with respect, and t he b lack man in r e turn did not e nvy the 

white man whose technology at that time was in some respects 

similar to h is own. But with the advent of the industrial 

and t e chnological revolutions in Europe, which coincided with 

a European religious revival, Africans became the targets 

for missionary and mercantile operat i ons . Colonialism and 

alien domination were key factors in the development of this 

new racial consciousness. The devastating slave trade , which 

cost Africa an estimated fifty million persons (according to 

Basil Davidson), did more to open the eyes of the Africa ns 

to their blackness and to their alleged baseness and inferiority 

as a race, than a ny other single factor. It was always the 

Negro who was the oppres sed, and the white man who was the 
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oppressor . 

Those Europeans who chose to make t h eir homes in 

Af rica made t he African aware of hi s present relative b ack

wardness . In the comparison o f l ife-styles , the European 

way of life was always regarded as modern, a nd the African 

wa y as backward. The white a nd brown men {Europeans and 

Asians) dressed well while the Africans went naked or wore 

rags. The whites drove b i g, expensive cars while the Africans 

choked in their dust. While the Africans went hungry and 

slept in mud h uts, the whites grew fat i n their fancy houses. 

These disparities the Europea ns attributed to inherent racial 

differences. 

Certain colonial policies , especially those of France 

and Engla nd, helped lead Africans toward a new sense of 

identification. Educated Africans were led to a recognition 

of European categories, and , therefore , they could think of 

themselves for the first time as Africans i n contrast to 

Europeans. 

Through their policy of assimilation, the French at

t e mpted to destr oy a great deal of traditional African life. 

Selected Africans were sent to France to be educated, where 

they were seduced into a renunciation o f their tribal culture 

and into an approbati on of French culture. I n the Fre nch 
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African territories the evolues were to a large extent, 

assimilated into French l i fe; they usually spoke perfect 

French and rarely wrote in their native tongues. The English 

also provided opportunities for Africa ns to study abroad or 

in mission schools in an effort to implant European ideas in 

their minds. The English, furthermore, helped train clerks 

and, through indirect rule, left Africans with some small 

measure of self-government and polit ical experience. Br i tain, 

however, did not try to assimilate their subjects into 

English culture as thoroughly as did the French. Although 

the French really ravaged African culture, they accepted 

Africans as equals with Frenchmen as long as they renounced 

their African identi ties. Africans were even given a part 

in the French National Assembly: thi s , of course, was de

signed to take the heart out of the nationalist movements by 

creating a new class of uprooted Afro-Europeans. It was 

from these Afro-Europeans that the most vigorous anti-

assimilation protests were to come.* 

All of these aforementioned factors led to a gradual 

dawning awareness on the part of literate Africans (who were 

* Which of these colonial policies--the British or the 
French--was more harmful to Africans? 
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slowly but steadily increasing in number) of the political 

divisions of the continent made by the Congre ss of Berlin 

in 1885 . Through constant observation a nd study o f maps , 

the educated African developed a conce ption of h is own 

11 country , 11 which was an e ntirely new idea to h is way of 

thinking. The administration of h is "country" as a whole 

by the colonial power further stre ngthened the literate 

Africa n' s conception o f h is nation. I n s p i te of tribal a nd 

regional disparities, the African saw that there was de

v e lopi ng in his "country .. as a whole a common language, a 

general system of public works , equita b le t axation, as well 

as an overall system of i nternal rule--al l of which were 

fac t ors making for a sense of unity or na tionhood . 

I n al l of t hese factors then--the defamation of 

African c ultures, the development of an African racial 

consc iousne ss, the various colonial policies, and the 

Afri can's s ense of indign i ty and rage--are found the seeds 

o f nationalism and the desire for independence as well as a 

new fee ling of dignity and pride . As Fred G. Burke observed: 

To be t reated wi th disrespect, to be a pauper on 
one 's own l a nd, to serve and not be served, to be 
ruled and never to rule--once an awareness exists that 
these things are not implicit in life but only in the 
live s of black men--is to be without dignity, a con
dition that no sane man can long tolerate. This 
awakeni ng to the fact that to be black and an African 
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is to b e without dignity has coincided with the 
world-wide dissemination of philosophies pro
claiming the equality of all men and the political 
d ogma that equal men possess an inherent right to 
rule themselves .l 

Nationali sm , after the rather vague b e ginnings mentioned 

above, rapidly increased its power among the literate Africans. 

Its development is traced in detail in the following chapter. 

Since independence, it has been the intent of every govern

ment to i ntensify nationalism among all the people. This 

h as been attempted by means of devi ces rang ing from education, 

propaganda, anthems and flags, to football matches a nd other 

sports. But in addition to this nationalism, so familiar to 

Europeans and Americans who al so h ave it, t here are three 

other phenomena , all uniquely African in origin and development-

all designed fundamentally to give dignity to Africans. These 

are the concepts of "N&gritude," "African Personality," and 

•~frican Socialism. "* 

*These three attempts to create or strengthen a sense 
of important differences between Africans and European s , with 
the African qualities worthy in themselves, are by no means 
the only ones that could be cited .. "Ethiopianism" (African 
re-interpretations of Christianity) has assumed dozens of 
.forms; revolts and insurrections (of which the Mau Mau is merely 
the most notable); prejudice exhibited against Indian, Lebanese, 
and Arab traders: insistence upon a significant Jl.frican °h istory ~ 
and civilizat ion when Europe was benighted--these are other 
examples of movements to establish African dignity. 
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' 1Negritud e" is an i ntellectual c oncept, i d e ntified 

with French-spe a king Africa , which r efers to the tota lity 

of civi lizing values which are s upposed to c h aracteri z e the 

Negro world . Be sides t he assertion o f African value s and 

pride in t he Ne g r o-Afr ican heritag e , Negrit ude is a denia l , 

an angry protest a gain s t the i nfantile role in which the 

West has placed the African i n the sweep of world h i story 

a nd c ulture . 

"African Personal i ty" is a pol itical expressio n 

formulated by Kwame Nkrumah, f ormerly President o f Gha na . 

Like na tional charac ter , it takes into account cultura l l y 

regular traits of nationals who are integ rat ed into a common 

social tradition . As a nationalist expressio n , it is a 

reaction a gainst European domi na tion and c olonialism, as 

well as a protest against the repudiation by Europeans of 

the value in African c ultures and the consequent imposition 

of European c ultur e s . African Personality, Nkrumah asserts , 

is the b asis for the unity of African nation s , o r Pan

Africanism , whi ch is discussed i n subsequent chapters. 

The a ttempt by s e veral African nations, notab l y Tanza nia , 

Mal i , Senegal , Ghana, and Guinea to follow their own African 

road of development, i ndep e ndent of b oth Eastern a nd Western 

economic domination, h as led to t he development of the c oncept 
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of "African Socialism." African Socialism is based upon 

indigenous, traditional African society, especially the 

exte nded family or ujamaa (brotherhood). I t is opposed to 

capitalism which , by the exploitat i on of man by man, tries 

to build a happy society. It is also opposed to doctrinaire 

socialism, which plays on t he inevitable conflict between 

men i n order to create its happy society. Afri can Socialism 

stresses new symbols of common solidarity a nd is a unify ing 

factor in Pan- Africanism. 

Th ese unique African concepts , all designed to give 

dignity to the African, will be discussed at length in 

subsequent chapters. I n order better to understand these 

phenomena, i t is necessary f i rst to trace in detail the 

development of African nationalism from its seeds, as im

planted in the above discussion,to their fruition i n the 

i ndependence moveme nts o f the present decade. For these 

concepts developed, essential ly, along with the nationalist 

moveme nts, a nd in the hands of African nationalist leaders. 
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CHAPTER I 

FOOTNOTES 

1Fred G. Burke, Africa' s Quest ~ Order (New Jersey, 
1964), p . 8 7. 



CHAPTER I I 

THE RISE OF AFRICAN NATIONALI SM 

AND THE DRIVE FOR INDEPENDENCE 

I t is assumed by many that African nationalism is only 

a rec ent product . But African political demands are part of 

a movement which is over seventy-five y ears o ld. The roots 

of African nationa l ism are f ound in the o ppression of the 

colonial period, the earliest struggles c onsisting for the 

most part of plaintive requests f or b etter c onditions and 

more rights. The b i g African power struggle did come, h ow

ever, aft e r Wo r l d War II with an increase i n the numbe r o f 

cha r i smatic leaders and popular movements , especially 

congresses a nd opposition partie s . And o n l y after the war 

was it made truly obvious by the colonial powers that 

freedom was f orthcoming . 

The earliest organized efforts of t h e nationalist 

movements were , strange ly e nough, made not by African s , but 

by American Negroes a nd Bri t ish West Indian s . I n essence, 

it was more of a Pan-Africanist moveme nt , first c onceiv ed 

by He nry Sylvester Williams of Trinidad. Willi ams , in 1900, 

orga nized a Pan-African c onference in London as a protest 
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forum a gainst the a ggres s ion o f the white c olonizer s and a s 

an a ppeal for the protection of Africa n s . Later Pan-Afr i can 

Congresses , o f which there were four by 1927, were promoted 

largely by the Ameri can Negro, w. E. B. DuBois, as anti 

colonial protests. The movement, however , l a nguish ed until 

the post-World War II period, the Fifth Congress not taking 

place until as late as 1945. But by this time the Africans 

c ons t i tuted the majority in the Congress a nd the movement 

was s h ifting f r om the hands of Caribbean and American Negroes 

to those of the black African. The major objectives of the 

revived nationalist movements according to the prog ram of 

the Cong ress of 1945 were self-determinat i on a nd self-

government : 

We are dete rmi ned to be free •••• We demand 
for Black Afri c a a utonomy a nd indepe ndence •••• 
We a re unwilling to starve any longer whi l e doing 
the world' s drudgery •••• We shall comp lain , 
appeal a nd arraign •••• We will fight i n every 
way we can for freedom , democracy and social 
b etterment. 1 

Until t h is time the nationalist movements had been 

oriented mainly toward British Africa. Since the earlier 

i n i t iatives--the Congresses--had been taken b y Bri tish West 

I ndians and American Negroes, the origi nal language of 

pr ote st was English. Further more, the Congresse s were 

domina t ed by Africans from British territori es; thus, most 
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protests and ca s es were orie nted toward British colonial 

issues . 

The b eginning o f the Second World War , howe ver , 

witnessed the French West Africans in situations akin to 

those of their brothers in the British c olonial terri tories • 

• • • nationalism had not yet taken root ••• 
but there existed a simple sense of rac ial ism, 
ch iefly fel t by Africans most in contact with 
forei gners. A s mall vanguard h ad c ome into 
b eing that t ook pride i n it s African heritage 
a nd was not c ontent to remain i ndefinitely in 
a static position midway b etwee n the .French 
and the rural population. 2 

Having no b road political program like those of the 

Pan-Afri can Cong r esses , t h e French-speaking Africans were 

content with the attainme nt of certain specific e nds. They 

wanted , for i nstance , the ab olition o f the military draft; 

the abolit i on o f d isciplinary penalties ( indigenat): no 

forced lab or ; exemption of women and children from poll 

taxation: wider use of Afr ican langua g es : more responsible 

position s with h igher pay: and greater s ecurity o f African 

land tenure. 

The tactics of English-speaking Africa n na t i onalist s 

were oriented toward i ndependence, as s een i n the c reed of 

t h e Pan-African Cong r esses: "Seek y e fi rst the polit ical 

k i ngdom, and all else shall b e a dded unto i t. " 
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The i ndi s pensab le i n i t iative peoples must hold , 
o n all level s (political operations , economic and 
social vital ity , scientific, cultural and spiritual 
intuition and creativity ) , is esse ntially of a 
political order. It necessitates independence. 
Be yond this stage other problems, i n turn , pose 
themselves. Because political independence is not 
an end, but an indispensable step . 3 

The French-speaking Africans p r esented more of a flank 

a ttac k on the c ommon objective. The French African nationalist 

movement was intelle ctually i nclined , b eing a value-oriented, 

humanist movement . These Africans ofte n did not discuss the 

question of inde pe ndence until just b efore f ull autonomy was 

reach ed. They attempted , i n the fi rst place , to develop an 

African elite of "Black Fren chmen." Th i s led to the restudy 

o f African culture, t hen to the conce pt of Negritude , and 

finally , t o an active i ndependence movement . 

I n c omparison of these two forms of African nationalist 

movements a n African studie s student was led to quip: "The 

British African nationalist leader writes c onstitut i ons , t h e 

French leader writes poetry .u4 

Th e French African intellectuals throughout their 

movement have been working on an ideology based on values 

and concepts of traditional African cult ure . The French 

literary journal, Presence Africaine, s ponsored primarily 

by Andre Gide, Aime Cesaire, and Theodore Monod , has given 
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the fulles t expression of these ideas to the nationalist 

movement . I n thi s j ournal Gide expressed its b road humanism : 

However rich and appealing our civilization 
[French ] , o ur c ulture , we have finally c ome to 
admi t that it is not the only one . S 

Furthermore , Presence Africaine proposes a 
vast program: to welc ome all that which aid s 
the cause of the Africans, and any Afr ican voice 
that is worth h earing.6 

The common media of pr otest , which occurs with greater 

a nd greater frequency in Presence Africaine, is poetry . 

Typica l is the Senegalese, David Diop' s , poem, Souffre 

Pauvre Negre: 

The l ash whistles 
Whistles o ver the sweat and b lood 

on your back 
Suffer poor Black 
The day is long 
So long carrying the white ivor y of the 

White, your master 
Suffer poor Bla ck 
Your children are hungry 
Hungry and your tumble-down hut is 

empty 
Empty of your wife who sleeps 
Who sleeps i n t h e Master's bed 
Suffer poor Black 
Black black as Misery.7 

With the passage o f t i me and the development of t h e 

i ntellectual moveme n t of Negritude, the French nationalist 

movement began to d iscuss more a nd more political, ideological, 

and economic questions . 
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Political independence is almost at our door. 
The solidarity of underdeveloped peoples begins to 
b e understood , and recognized on various levels as 
a modern necessity. But when will we realize the 
west has never wished a nd indeed cannot conquer our 
underdevelopment a nd our weakness? When will we 
reali ze that it is nec essary to pay dear, very dear, 
in building a strong and respected world? That what 
is needed is a cree d (mystique ) to reach this ob
jective a nd to compensate for the capital we lack?8 

This mystique mentioned above had taken the form of 

Ne gritude (not to be confused wi th .. Negroid-ness" nor " Negro

ness" ). Negritude is an i ntellectual concept, used by 

French-speaking African elites, which constitutes an assertion 

o f a unique African identity as well as a protest against, 

and a re jection o f , white (European ) political and cultural 

domination. This concept will be d iscussed a t length i n a 

subsequent chapter. 

These French nationalist movements did not become as 

emphatic in denouncing any form of association with the 

former colon ial power as did English-speaking African countries. 

The French-speaking i ntellectuals could place their own 

thoroughly exami ned cultural values, as well as humanistic 

and technological achievements, on a philosophical a nd 

ideological b a se. This enabled them to face their former 

masters with convictions of their own inner worth; thus , 

t h ey did not have to reject European contributions in order 
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to "prove 11 the validity of their own Afr i can cultural 

achie vements. 

I t is significant that a c oupl e of the colonial powers, 

England a nd Fra nce, helped Africans a ch i eve self-government 

to the extent that they supported colon i al peoples i n the 

metropolitan countries . I n West Africa , where c ont a c t b etween 

the races was at a minimum, independence wa s direc t e d almo s t 

exclusi vely against t h e metropolitan powers , wherea s, in 

East a nd South Africa , whe r e racism was r ampant, Africa n 

nati onalism centere d a s much upon the rac e issue , as upon 

the que stion o f i ndependence. 

Afri can na t ionali sm in multi rac i al groups presente d a 

unique s i tuation . I n most multi rac ial territori es, the 

metropolitan power g e nerally acted a s a mediator b etween 

racial groups. Nat i onalist efforts were directed against 

the counternationalist movements of the dominant white 

minori ty more than a gai nst the colonial officials. These 

multiracial territor ies used constitut ional methods, like 

the rest of Africa , but they also used violence and the fear 

of violence whenever ne cessary. 

West African countrie s, having experienced less inter

racial cont act and prejudice , looked to t h e future, instea d 

of displayi ng mere anger over the past. In the future they 
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saw a s s o c iation with Europeans as u s e f ul i n increasi ng their 

store o f necessary skill s , advice, and c api t a l. In fact, 

there wa s a ver y orderly transition to i ndependence in most 

Af r i c a n countries. 

The c r itical peri o d for sel f -de termina t i on i n Af rica 

wa s between 1 955 a nd 1 960. It is t r ue that the events 

dramatizing these y ears were the res ult of factors c oming 

into play from the beginni ng of the partition of Africa in 

1885 at t he Congress o f Berl i n to the c lose o f the Second 

Wor ld War a nd to the e n s u i ng post-war p eri od. These long 

years witnessed the gradual rise of na t i onalist movements 

aime d a t overthrowi ng the colonial s y s tems . However , onl y 

withi n the present d e c ade has colonial i sm really met i ts 

demise . 

By 1954 there were only four self-governing Afri can 

nations--Li beria, Egypt, Ethi opia, and t he Union of Sout h 

Africa , the last o f which i s neverthel e s s dominate d by an 

oppr essi ve white mi nori ty. The other parts of Afr ica were 

divided among the Be lgian, Bri tishp Fr ench, Spanish, and 

Portugue s e coloni al powers. In 1955 the f ormer Anglo

Egyptian Sudan received i ts independence , followed soon 

thereafter by the Gold Coast (Ghana) in 1957, and Guinea 

the followi ng year. "The Ye ar of Africa , " 1960, brought the 
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flood, as Cameroun, Togo, Somal ia, Congo Republic, and 

Nigeria joined the ranks of independent nations, v irtually 

knocking France from the ranks of colonial powers. 

With independence, however, many new African nat i ons 

have demonstrated their reluctance to s e ver all ties with 

their former colonial masters by joini ng the British Common

wealth and the French Community, a notable exce ption to the 

latter bei ng Gui nea which has broken all ties with France. 

At the present the last o f several British protectorates 

are receiving their independence--Botswana (th e former 

Bechuanaland ) on September 30, 1966, Lesotho (th e former 

Basutoland) on October 4, 1966, and Swaziland i n the near 

future. This leaves only white-dominated Rhodesia a nd 

South Africa , the Portuguese colonies o f Angola a nd 

Mozambique, and, to a lesser extent, the s mall Spanish pos

sessions of Rio Muni , Fernando Poo, and Spanish Sahara as 

focal poi nts and targets for future Pan-African nationalist 

movements . 

Nationalism a s a concept has a d ifferent meaning in 

the African context from that given in general political 

philosophy, which rega rds nationalism as i nseparable from 

the idea of nationhood. First and foremost , i n African 

u sage, nationali sm represents a striving for i ndepende nce 
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from colonial rule . James S. Coleman defined "modern '1 

nationalism, saying that it comprehended " sentiments, 

activities and organizational developme nts aimed explicitly 

at ••• s elf-government a nd i ndependence ••• on a basis 

of e quality in an international state system.~ 9 

It seems as if the main wave of nationalism appeared 

suddenly around World War II , for it was then that African 

nationalists found their way into posit ions of power. There 

were many influential factors enhancing t he growth of 

nationali sm that arose fr om the colonial era. The arb itrary 

t erritorial boundaries agreed upon at the Congress of Berlin 

in 1885 seemingly brought together diverse tribes i nto some 

degree of unity, though tribalism--as we can well observe 

today--was only superficially surmounted , more harm than 

good, it i s generally agreed, arising from such divisions. 

A common metropoli tan culture a nd lingua f ranca were intro

duced into the colonies which were partial ly effective in 

surmounting tribal cultures a nd differe nces and in o ffering 

some measure of linguistic uni ty among tribes. Moreover, 

European economic penetration and exploitation aided the 

growth of African nationalism i n response to this "rape" o f 

Africa and its resources. 

The development of African nationalism has been 
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directly related to the opportunities for educational ad

vancement offered by the European powers to the African, 

as well as to the administrative policies of the colonial 

powers. Whereas Britain was foremost in developing education 

in its colonies and in permitting Africans s ome degree of 

self-government {largely through their system of 11 indirect 

rule"), Portugal was at the other extreme in its s tubborn 

reluctance to allow Africans any measure of self-determi nat ion 

or self-improvement. French and Belgian policies were 

located at points between these two extremes. 

Urbanization brought Africans of diverse backgrounds 

together in new towns where new associations could develop 

as f o rums for the expression of nationalist sentiments. 

Labor unions grew up in industrial centers and among workers 

in mines and on agricultural projects, serving the nati onalist 

movements as vehic les of united , guided protest and criticism. 

Separatist religious sects developed out of the conflict 

between Islam and Christianity, sects which were soon i n 

filt rated by disgruntled African nationalists. 

Moreover, some Africans began to develop a keen pride 

in the Negro historical past and steadfast c onvictions of 

the worth of African cultures (expressed in Negritude)~ and 

others (especially Nkrumah) recognized the need for a 
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political base f o r t h e expressi on o f t h e s e valu e s (Africa n 

Pers onality). Ma ny black Africans, not ab l y the e l i t e , we r e 

tired o f being flouted a nd regarded as childr e n, c a pable o f 

no worthy ach i e veme nt s. Although important i n the k i ndl i ng 

o f nationalist sent i ments , the real search for value s a nd 

d i gni ty has only r e c ently commenced . 

I n the changed setting of Afr ican life, the 
search for values c an be said to h a v e gained 
effective momentum only with the a tta inment of 
self-government. During most o f the time Africans 
were under foreign c ontrol, aborigi nal Afr i can 
values, and attempts t o balance them agai n s t what 
t he Europeans h ad b r ought to Afri c a , we r e r arely 
discussed.lo 

The nationalist movements throughout Afri c a wer e 

effectively bolstered by the experi e nces o f black African 

soldiers fighting i n the Second World War e Africans , 

through living abroad , r e turned to Africa with a greate r, 

more sophisticated, k nowledge of the ideo l ogies, histories , 

and practices of many Euro-American d emocratic institutions . 

Many o f these Africans serving abroad began to ex p e r i ence 

true freedom for the f i rst time. The i r experiences and ob

serva t i ons also taught them that white people, not just the 

blacks, could b e stupid , poor, ignorant , and so forth. Thes e 

experiences gave them keener i nsight s wi th respec t to their 

c olonial ove rlords and the wor ld around them. Equally im

port ant , these Africans wer e offered an alternative p i cture 
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through first-hand contact during or after the war with the 

Communist regimes of China, Eastern Europe, a nd the Soviet 

Uni on. Spurred on by these developments, by new knowledge 

and experiences , as well as by the forceful examples o f 

Asian i ndependence drives (notably India in 1947 and I ndonesia 

which became a republic in 1950), the African nationalist 

movements burst powerfully on the scene i n the post-war era 

and led to the rapid demise of colonialism throughout the 

continent. 

African leaders are now engaged in the building of 

nationalism throughout the continent. According to Arnold 

Rivkin, nationalism comes about when educated elites lead 

large inarticulate masses t oward the goal of independence 

in anti-colonial movements. Nationalism is a foundation 

for nation-building, that is , for economic and political 

development. It does not start with any hard core of 

unifying factors, such as common language , religion, cultural 

attainments 11 history and mythology, o r common symbol s . 

Rather , after legal i ndependence is attained, nationalism 

has to be built, like the elite claimed . 

In Africa two main roads have been followed in build

ing nationalism--a country can build itsel f into a nation, 

or it can attempt to build a Pan-African nation by creating 
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an African Pe rsonal i ty and ideology i n c ommon with other 

African states . A third, t hough less common, alternative 

may be one similar to that taken recently by French Somaliland 

in voting agai nst i ndependence and for continued association 

with France . Pan- Africanists combine the independence move

ment and the integration of states into a larger framework 

gui ded by a social revolut i onary mission o Pan-Africanism 

seeks to restructure society, the relation of the i ndividual 

to the s t ate , and that of the state to the party--all in an 

effort to bring African societies, or more precisely , nations, 

into some f orm o f union. Most African leaders, however , are 

committed to bui lding their own countries into nations , 

holding open the possibility of a larger union in the f uturee 

The earliest organized expression of 11 i nd ividual 

country nationalism" has come within the present decade, 

since 1957. Surprisingly, educated African leaders h ave 

generally been able merely to d emand independence, and it 

was granted. I ndepe ndence often fo llowed such dema nds e ven 

before a substantial amount of anti-colonial unity coul d be 

developed . Even less was there any real s ense of nat i on 

among t h e disparate populations o f these newly independent 

countries . 

Gha nai a n na t iona l ism, for example, was unl i ke that of 
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Libya, Sudan, Tunisia, and Morocco, in that it incorporated 

the idealistic concepts of Pan-Africanism. Nkrumah spoke 

of this African political unification in terms o f the 

''African Personality," whi ch is a symbol or expression of 

"the community of aim and purpose. . . [which } will allow 

us to speak with concerted voice in the cause of peace and 

for the liberation of dependent Africa and in defense of our 

national independence , sovereignty, and territorial integrity. "11 

Nigeria , however, differed from Ghana. It was the 

task of the Nigerian leaders to forge internal unity out of 

three distinct r egions, each with an underdeveloped economic 

system; therefore, national cohesion was of prime importance. 

As there were nineteen other independent African 

nations in the same position as Nigeria, too weak alone to 

resist a Pan-African movement, these nations joined with 

Nigeria at Monrovia, Lib eria, to form the Monrovia bloc . 

This bloc of nations , pragmatic, conservative , and regionally

oriented , asserted the political indepe ndence of each member 

state, concerning themselves primarily with economic and 

social exchanges. Rejecting Pan-Africanism as a political 

goal for the near future, yet sharing with the Pan-Africanists 

"African Socia lismu as a n ideological fr a mework, the Monrovia 

group emphasized the right of nations to individual existence 
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and the development of their own p e r s onal i ties , a s well a s 

the princ iple o f non-interference i n the internal affairs 

of member nations . For refusing to sacrifice national 

soverei gnty to continental unity, the Monrovia group wa s 

attacked by its oppone nts a s reactionary and as a status guo 

seeker . 

Speaking at the Monrovia Con ference , Pres ident Tubman 

of Lib e ria stated t h e a im of i ndividual c ountry nationalis m: 

Political union is attained by v i rtue of a g ree
ment . I n the abs ence of free agre ement any form of 
political union i s but i mperial domination •••• 
History has clearly demonstrated that political 
union as oppo sed to political d ominati on can be more 
readily achieve d where there i s a c ommunity of eco
nomic interest, c ultural cross-fert ilizat i on, a s well 
a s f ree social i ntercourse and as s oc iation .12 

Speaking at the same c onferenc e, Leopold Senghor , 

President of Senega l , a dded : 

••• If we wi sh to succeed , we must emphasize 
cult ural, techni c a l , a nd economic co-operation rather 
than the co-operation o f political part i es . We must 
a d vance step b y s t ep, kee ping our feet firmly on the 
ground.13 

The militant Pa n-Africanists, led by Kwame Nkrumah 

of Gha na , formed the Casablanca group i n 1961 . Morocco, 

Alge r ia , a.nd Egypt joi ned the t hree countri es wh ich origina lly 

compose d the Union o f African State s (UAS)--Gh a na , Guinea , 

and Mali-- i n stressing the primacy of political unification. 
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Nkruma h e numerated the four stages of Pan-Africanism as 

being national independence, nati onal consolidation, the 

creation of transnational unity and community, and social 

and economic reconstruction on the basis of African Socialism. 

Comparing the two opposing blocs, a Monrovia spokesman 

said that the two blocs had 

one basic difference of an ideological nature 
which should attract the serious attention of 
all who sincerely advocate African unity: ••• 
the conspicuous absence o f a declaration by the 
Casablanca powers that they recogni ze the right 
of African states to legal equality ••• ; to 
self-determination: to safety from i nterference 
in their interna l affairs •••• The African 
states can be as separate as the fingers i n 
their domestic affairs, but can be as united as 
the fist in matters of external and general 
c oncern •••• We shall yet succeed in forging 
unity of purpose a nd identity o f interests among 
the diverse peoples of Africa.14 

President Nyerere of Tanzania was somewhat critical 

of the pragmatic Monrovia group i n h is comment on regional 

cooperation: 

No true African Socialist can look at a line 
drawn on a map and s a y, 'The people on this 
side of that line are my brothers .' ••• Every 
individual on this continent is h i s brother.15 

Rupert Emerson, in his discussion of 11 Nationalism and 

Political Development," acknowledges the fact t h at national ism 

is the most potent force in the African revolutionary drive. 

Yet, he cautions, nationalism must, due to its nature a nd 
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history" be imprecise and hard to pin down: 

To demand that each nation have a single positive 
content and program f or nationalism is to ask that it 
s elect from a diverse h i story certain strands which 
alone will constitute it s legitimate national heritage. 16 

Emerson cites the fight for a n improved standard of 

living as being second in importance to self-determi nation 

as the key drivi ng force in the African revolutionary movement. 

Evidence indicates t hat t h e average poverty-stricken African 

expects to pay the price of tempora ry economic privation in 

o r d er to obtain national salva t i on; material well-being, in 

other words, wil l c ome naturally as a result of self-determina

tion. The standard nat i onalist phrase runs: "We would rather 

be governed like hell by ourselves than well by someone else." 

And as Nkrumah rema r ked: "We prefe r self-government with 

danger t o servitude in tranqui llity. "17 Adopting the creed 

of fonner Pan-African Congresses, Ghana's Convention People's 

Party proclaimed: '"'Seek ye first the political kingdom a nd 

all t h ings shall b e added unto you. " 

Of utmost concern to nationali st leaders throughout 

Africa today is what Emerson calls the uleadership gap, 11 a 

problem which has created a false sense of unity and which 

may eventually undermine future efforts toward unity. The 

leadership of the new African nations has been removed from 

the bounda ries o f traditional society and from the hands of 
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the masses, only to be assumed by an educated Western-oriented 

elite. Nationalism , howe ver, must spring from the b ackground 

of the people: it cannot be the property of a minority. 

Can, then, a Western-oriented elite effectively bolster and 

lead the move ments t oward nationhood? Can nationalism b e 

superimposed upon a people from above? Does the national 

purpose have the same meaning with respect to bot h the masses 

and the elite? In which direction will these groups move? 

Most like l y, the elite will not move back into t h e past, but 

the masses wi ll probably b ecome more Westerni z ed . 

The presence of s uch a great gap i n society b etween 

the masses and the e l ite raises the question o f whether real 

solidarity can exist within a nation in the face o f such 

great internal divisions . A false s ense of uni ty may arise 

due to general negative feelings among the masses aimed at 

the foreign powers. But ,,,mat happens to this unity when the 

taint of colonialism has vanished? Perhaps we can see the 

answer to this question today as we witness renewed t rib a l ism 

ragi ng in many African nati ons, notably Nigeria and the 

Congo . 

Such new, dissonant African s tates, generally created 

by imperialism, must b e redesigned if they are not built 

upon a national foundation. A new identity must be created 
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if one h as not already b een bred over centuries of common 

history a nd des t iny. This , however, cannot b e accomplished 

overnight . Where such an i dentity is lacki ng, the govern

ment must assume the role of creating a nat ional conscious

ness, or at least, o f guiding the nation in its quest for 

unity a nd identity. However, as Emerson poi nts outi 

I ntegration is possible where peoples have an 
original s i milarity a nd may be totally or virtually 
excluded where they are divided by large-scale dis
parities in such basic e lements as race , culture, 
religion , and language. 18 

Such b a rriers to the c r eation of a single national community 

are East African communalism and South Afr i c a n apartheid. 

I n Africa, maintains Emerson , nations h ave yet to 

come i nto the making: at best, they are i n the p rocess of 

developing. The traditional units o f culture and society, 

the tribe and the clan , are s till dominant. The effects 

of war , conquest, and so forth, have not united the masses 

into national communities to an extent c omparable to other 

parts of the world. Some argue that the nations of Africa 

really only exist in the persons of the nationalists them

selves, since it is these few enlightened pers ons who have 

transcended tribal bounda ries and who can view the society 

in which the y live in a b roader sense than can the masses • 

As James s. Coleman remarked in 1956: .. • until 
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the last five years the overwhelming majority of the peoples 

of northern Togola nd were unaware of the existence of Togo

land."19 

I ndeed, it seems as if the African people will tend 

to follow a national leader no matter what their prior 

political sentiments may be. Because the masses are just 

not as interested in daily political activity, they may 

never close the wide gap b etween themselves and their leaders. 

However , if the masses simply prefer to be told what to do, 

if they lack the ability to stand up, defend, and fight for 

their rights as they must have done for centuries in their 

traditional s ocieties--then how can the nationalist leaders 

develop a new consciousness among the people, people who 

have such a vital place in this transformation? The leaders 

must speak i n the name of the people , for what is involved 

in the building up of nationalist aspirations is the con

ception that the mass of ordinary people are of some c onsequence 

or worth. Perhaps it is only the ignorance of the masses 

which prevents them from giving expression to their national 

soul; in this ca.se, nationalism develops only with difficulty 

as the leaders of the various nations face the problem of 

g iving some specific content to the national will. The elite 

must create an emotional cement to hold the people together 
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whe n d i s a greements threaten to pull t hem apart. 

This whole line of argument, i t must be remembered, 

is predicated on the assumption that there are no common, 

national , unifyi ng bonds within most African nations that 

can serve to create a nd bolster a nationalist movement. It 

is largely in opposition to this a s sumption that various 

African leaders throughout the continent h a ve promoted the 

doctrines of Negritude, African Personality, and Africa n 

Socialism, in an effort not only to reaf f i rm their pride in 

all that is African, but, as well, to foster a sense of unity 

among all Africans and all African nations. It is with 

firm c onvictions of a n underlying Afric an uni ty that 

nationali st leaders are trying to surmount tribal barriers 

in order to found nations built on self-respect, esprit d e 

corps, and social solid a rity. It is generally thought that 

once this national i dentity i s established within a nation, 

the va lues, decisions , a nd institutions necessary for adva nce 

can come about with greater ease and s uccess. 

Tom Mboya o f Kenya affirms thi s latter belief in 

speaking of the quest of the African peoples for a rediscovery 

of themselves , for subjec tive self-promotion. For Mboya , 

African na tionalism echoes the past with its ideals, values , 

and cosmological ideas; it signifies a search for foundations 
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upon which tri b es can bui ld their own institutions. These 

foundations are r epresented by the concepts of African 

Socialism, Negritude, a nd African Pers o nality which will 

b e discussed in detail in s ubseque nt chapters . The ardent 

nationalist and Pan-Africanist, Kwame Nkrumah, has also 

recognized the need in African society and in nation- ·building 

for a unifying ideology which will account for the needs of 

all segments and remove c ompetition. Nkrumah thus developed 

h i s philosophy of 11 consciencism, .. which, like Negritude, 

African Personality, and African Socialism, affirms African 

values and reflects African dynami c unity. 

PAN-AFRICANI SM 

The Pan-African movement wa s b uilt largel y upon the 

work of w. E . B. DuBois and the socialist George Padmore. 

The term .. Pan-Afr icanism 61 has varied meanings, o f t e n serving 

as a catchword for African na tionalists looking for a common 

destiny and some form o f political associa t ion. That it is 

somewhat vague, existing without clearly defined boundaries , 

is evident i n the somewhat varying emphasis g iven to Afr ican 

unity, black national ism, and socialism i n the following Pan

African visio ns of the late George Padmore : 
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I n o ur strugg le for nat i onal freedom, human 
dignity a nd social redempti on, Pan-Africanism offers 
an ideo l ogical alternative to Communi sm o n t h e one 
side a nd Tribalism on the other . It rejects both 
white r a ciali sm a nd b lack chauvi n i sm. It stands f o r 
racial co-existe nce o n t h e basis of absolute equality 
and r espect f o r human personalit y. Pa n-Africanism 
looks above t h e narrow c onf ines of class , race , trib e 
and rel i g ion . In other words, it wants e qual oppor
tunity for a l l . Talent i s to b e rewarded o n the basis 
of me r i t . I ts vision stretches b eyond the limited 
front ier s of the nation- state . Its perspective em
b races the federation of regional se l f -governi ng 
c ountries and their u l t i mate amalgama t i on into a United 
States of Af rica. I n s uch a Commonwealth, all me n , 
r ega rdless o f tribe , r a c e, colour or cre ed, s hall b e 
equal and f ree. And all the nat ional un i t s comprisi ng 
t h e regiona l federat i ons shall b e autonomous i n a l l 
matt e rs o f c ommon i nterest to the African Union. This 
is o ur v i sion o f the Africa of Tomorrow-- t h e goal o f 
Pan-Afri canism.20 

Later , Ge orge Padmore stated, with more emphasis on 

b lack na t i onalism and Social i sm: 

Pan-Africani srn seeks the a ttainment o f the govern
ment of Africans , by Africans, f or Africa n s •••• 
Economical l y a nd socially, Pan-Africanisrn subs c r ibes 
to the f undame ntal ob j ectives o f democratic socialism, 
with s tate c ontrol of the basic means o f production 
and distri b ution . It stands for the liberty o f the 
subject within the law a nd endorses the Fundamental 
Declaration o f Human Rights , wi t h emphasis upcn t h e 
Four Freedoms • •• • Pan- Afri canism sets out t o 
fulfi l l the socioeconomic mi ssi on of communism under 
a lib e rtarian polit ica l system ••• [ for ] t h ere is 
slowly ari s i ng a • •• strong brotherhood of Negro 
b lood t h r oughout t h e world. 21 

The Fifth Pa n-Afr i can Congress of 1945 wa s t he most i m

por tant i n t he developme nt o f Pan-Africanism . The ideolo gy 

developed b y the Congress e acco r ding t o Kwa me Nkrumah , was 
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,.African nationalisrn--a revolt agains t colonialism, r acialism, 

and imperialism in Africa. 022 This stre ss on nationalism 

was incompatible with doctrinaire Marxism, y et , i n one of 

h i s more Marxist moments, DuBo is said to all Africans: 

"Your bond is not merely color of ski n but the deeper ex

perience of wage slavery and contempt. 11 23 

It has been charged by some critics that Pan-Africanism 

is merely a crust, a hollow slogan. Yet , it does have some 

practical bases which give it substance. I t is possible 

to name at least five a reas of similarity in African cultures 

which form the bases of Pan-Africanism, maki ng it a philosophy 

and plan of action. 

All African countries have h ad the common experience-

and perhaps i t has been their most intense reality--of being 

under the colonial yoke for decades. African unity has been 

enhanced due to the common glue of colonial oppression • 

. Africa ns, however, do not want the unity created for them 

by the colonial regimes. This source of cohesion is rapidly 

disappearing with independence, and African nat ions are finding 

it tough to create their own, new unity. 

How easy it seemed to achieve African unity 
in the old days whe n the colonial regimes ruled 
almost the whole continent.24 
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It seems as if there has been little after all in the 

past or recent history of Africa t o make Pan- African unity 

easy or natural. Perhap s the only effective operational 

unity wi ll be based on similar political ideologies and 

governmental systems. The t endency, though, has b een toward 

a greater divergence on these matters . 

A second area of simularity making for some degree of 

Pan-African unity is the simple factor of the timing of 

i ndepe ndence. Most African nations have achieved independence 

within a few years o f each other, and all feel in varying 

degrees inexperience a nd insecurity, and see the need for 

mutual understanding and aid. Strength i n unity is envisioned 

especially in respect to the United Na t i ons and the Cold War. 

A third basis of unity is common poverty--economic 

and soci al underdevelopment. Poverty is blamed on a common 

oppressor, the colonial powers, thus Africans feel no disgrace , 

only a common challenge and a source of unity, cohesion and 

purpose. Several Africa-wide developmental institutions 

have been f ormed in response to the common need for development. 

Efforts have been expended to establi sh an African Development 

Bank and an African Common Market. To promote technical co

operation i n Africa south of the Sahara , the Commission for 

Technical Cooperation in Africa (CTCA) was formed. A g reat 
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deal o f t oleranc e has developed b e tween African nations and 

African leaders bec ause all real i ze that e ssentially they are 

in the s ame boat~ All to a n extent play off the East against 

the West in their e c onomic programs. 

Fourth, the r e has developed a new racial self-consc ious

ness over the years o f colonial oppression which has led to 

a common expression o f outraged pride . 

Finally, an i mportant basis for unity is African com

munalism as an indige nous way of life: African Socialism is 

bui lt on this heritage . As Julius Nye r e re of Tanzania said: 

Modern Africa n Sociali sm can draw f rom its 
traditional herita g e the recogniti on of society 
a s an extension o f the basic family unit. But i t 
c a n no longer confine the idea of the socialist 
f amily within the l i mits of the tri b e , nor indeed, 
of t h e nation. For no true Africa n socialist can 
look at a line d r awn on a map and say 'the people 
on this side o f the lin e a re my b r others, but those 
who happen to l i ve on t he other side of it can h ave 
no claim on me.' Every i ndividual on this continent 
i s h i s brother.25 

Pan-Africanism h as followed three f or ms, all of which 

are popular among African leaders. Fi r s t, it expresses a 

des i re for the comp lete liberation o f the whole continent 

from colonial rule. Second , there must be the development 

of cultural unity, as expressed in the somewhat mystical 

concepts o f African Per sonali ty and Ne gri tud e . Concerning the 

latter, Se nghor has said: 
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Negritude is the whole complex of civilized 
values ••• which characterize the Negro-African 
world. All these values are essentially formed by 
intuitive reason. e • the sense of communion, the 
gift of myth-making, t he gift of rhythrn.26 

Thirdly, Pan-Africanism serves to promote i nternal 

development and to establish international power positions 

through the furthering of unifying activities in the social , 

economic, and political s pheres. African Socialism is such 

a unifying ideology which is directly related to Pan-Africanism; 

indeed , almost all Pan-Africanists are socialists (African 

Socialists) today . These socialists believe in a single 

"traditional culture" for all Africa; in the common suffering 

by all regions of Africa due to colonial exploitation; in 

the need f or an economic basis for unity--that is, the ex

ploitation of African resources for the benefit of Africans: 

and, finally, in progress which can only come through 

rational continent-wide planning due to the uniqueness of 

the African situation. 

The belief in Negro rights and .,Africa for the Africansn 

includes Negroes from all over the world. The feeling of 

Negroes for their homeland and for a communion with their 

heritage can be seen in this poem by Claud McKay: 

For the dim regions whence my fathers came 
My spirit, bandaged by the body, longs. 
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Words felt, but never heard, my lips would frame: 
My soul would sing forgotten jungle songs. 
I would go back t o darkness and to peace. 
But the great western world holds me in fee, 
And I may never hope for full release 
While to i ts alien gods I bend my knee • •• 27 

This poem shows the belief that a free Africa could bring 

renewed hope to Negroes throughout the world and could help 

liberate those Negroes of African descent l i ving overs eas, 

often in despair upon finding themselves rejected by white 

cultures. 

On May 25, 196 3 , the Organi zation of African Uni ty (OAU ) 

c harter was drawn up in the realization of the need for 

c e ntralized political direction in Africa a nd some unifica

tion o f overall policies and objectives. The OAU d i d away 

with the Monrovia and Casablanca groups in their p resent 

form and symbolized new heights for African unity. It was 

designed: 

••• to promote the unity and solidarity o f the 
African states: to coordinate and i ntensify the 
cooperation and effort s to achieve a better life for 
the peoples of Africa: to defend their sovereignty: to 
eradicate all fo rms o f colonialism in Afric a: and to 
promote international coopera tion having due regard to 
the Charter of the United Nations a nd the Universal 
Declaration o f Huma n Rights.28 

The format i on of the OAU seemed to hail the recognition 

of a sense of "one-ness , " o f "African-ness, " that all Africans 

posse ss a fundamental scale of values and beliefs--a unique 
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11 personality 11 that could fi nd expression in many ways . 

Yet, three years later, at the third summi t conference 

of the OAU in 1966, such illusions seemed to be fading . There 

is a great deal o f di scord and misunderstand i ng among the 

African leaders which is due primari l y to three main factors 

within the continent . 

There has b een , first of all, a general loss of con

fidence among Afr ican leaders in the past several years due 

to rising difficulties wi thin their countries a nd within 

Africa as a wholer this can be seen in the rec ent numbers of 

army coups. 

Secondly, with the steadily increasing number of 

independent African states--over forty now--there are such 

causes of tension as frontier disputes, especially the recent 

clashes between Somalia and i ts neighbors, Kenya, Ethiopia , 

and French Somaliland. 

Most important, however, is the growing sense o f dis

illusionment taking hold of Africa's leaders; the former 

atmosphere of optimism and exuberance is swiftly fad i ng among 

the dry realities of i ndependence. Leaders are beginning to 

realize that they must either first mend their fences at home 

or face the probability of domestic discord and personal 

deposition. The fates of such leaders and countries as 
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Nkrumah of Ghana , Ahmed Ben Bella of Algeria, and the late 

Sir Abubakar Tafawa Balewa of Nigeria , a nd many others, have 

served as c onvincing examples to most Africa n leaders. 

I ndeed, as the conference adjourned, one might well 

have questioned the strength of the Pan- Africanist movement 

as shown in the results , if any, of the meeting in Add is Ababa. 

Besides finding complete agreement in their commitment to 

fight a gainst white supremacy in South Africa, Rhodesia, and 

the Portuguese territories , there were few positive, concrete 

programs or objectives accepted sufficient to hold this Pan

African organ i zation together in any meaningful sense. 

President Julius Nyerere of Tanzania--always a realist--commented 

that all this c onference had really achieved was additional 

time with which the African leaders could seriously rethink 

their problems . But, he added, the future of the Pan-African 

movement, as embodied in the Organizati on of African Unity, 

depends largely on where the thinking of these leaders leads 

them. The OAU wil l not survive and grow stronger merely 

because it is desired and useful to the stability of Africa. 

As Thiam, the Pr i me Minist er of Senegal, has said, 

in summary: 

Pan-Africanism remains, above everything, a 
c onception without sharply defined boundaries which 
rests at one and the same time on realities a nd on 
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myths. The realities are those o f the same conti
nent, similar economic and social conditions, the 
solidarity created by the colonial experience that 
all the peoples of Africa have experience d and are 
still experiencing. The myths are a group of 
ideas, feelings , beliefs , sometimes legends, which, 
put together, make the pan-African ideal and which 
cause Africans to believe in a common destiny. 

A mixture of realities and myths, pan-Africanism 
is al so a mixture of contradictory elements. It is 
a supernationalism that claims to embrace all of Africa, 
or at least all of one part of Africa •••• but it is 
a supernationalism that contains within it the germs 
of an imperialism. It is a unifying current opposed 
by centrifugal forces that contain factors of discord 
and dislocation. 29 

Thiam reflects a c ommon suspicion on the part of many 

French-speaking African leaders as to the purity of motives 

and ideals of Pan-African advocates. Conflict over the 

leadership of the Pan-African movement, coupled with these 

suspicions, the preference for national i nterests , the dis

sonance wrought by tri balism, as wel l as the different 

colonial situations at independence , have all led to dis

harmony and doubts as to the future of Pan-African unity 

and cooperation. 
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CHAPTER II I 

"AFRICAN SOCIALI SM: IDEAL AND PRACTICAL" 

President Senghor's definition of soci ali sm as a 
sense of communi ty appeals to u s greatly. He a dds 
that t h is is a r eturn to Africanism: we would rather 
say this is the essence of Africanism which must be 
preserved at all c osts i n our endeavor to modernize. 1 

African nations , due to various environmental and 

h istorical conditions, are faced with their owno unique 

economi c problems, which are, in many r espects , unlike those 

of any oth er country in the world. The e ducated leaders of 

these African nations are wel l aware of t he ch allenges i n 

volved i n the economi c development o f their respective 

countries . And yet, it i s not enough for merely the elite 

to b e conscious o f these needs and cha llenges. Genuine 

economic reform in Africa can come about only through the 

widespread modification of certain peasant attitudes and 

traditional methods , as well as the education of the ma sses 

with r espect to the nature of the forthcoming local and 

national economic r evolutions. For t h ese r eason s most edu-

cated African leaders are attempting to instill i n the minds 

of their people an aware ness not only o f special Afric an 

problems, but also of novel African solution s to these 
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problems . African Socialism is one particular solution 

which has been adopted in various forms by several African 

leaders. This doctrine represents a unique, African response 

to the challenges faci ng new African nat ions, and as such,Africa n 

Socialism is an attempt to instill in the African people a 

sense o f pride or d ignity with respect to their~ abilities, 

achievements, and contributions. 

Only through knowledge of indigenous Afri can societies 

can one fully comprehend the dilemmas of Africa in the present 

and the African hopes for the future. Just as the roots 

o f contemporary economic problems are found largely in the 

past ( that is, in indigenous African society as well as in 

the colonial era), so African socialists look to their 

traditional heritage for inspiration and gui dance. With 

these thoughts in mind, the f orthcoming discussion of 

African Socialism wi ll begin with an examination of African 

economic traditions: will be followed by various defi nitions 

of the concept: and finally, will c lose with an analysis of 

contemporary African economic proble ms as well as several 

current attempts to implement or operationalize African 

Socialism. 

There have been those who, out of ignorance or prejudice, 

have doubted that economi c laws could be applied to Africans, 
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the line o f reasoning generally being that Africans b ehave 

i n an economically irrational fashion. I s there, however, 

any country in the world that is completely r a tional in its 

economic activities ? I t is generally a lack of understandi ng 

of the African environment that accounts for s uch fallacious 

judgments, for the fact i s that Africans are grea tly c on

cerned with, and motivated by, economic considerations . 

I ndeed, perhaps the most pressing da i ly concern or reality 

of most Africans is food--or more precisely, the lack of it . 

If one were to give a name to t he form of economics 

common to most of Africa , it would probably have to be the 

.,economics of development , u for Africa is a continent in the 

midst of change and development. Economic development, it 

will be seen, is inex tricably bound to political and s ocial 

development. Political i ndependence cannot truly be success

ful--will not lead to stab i lity and a better life--unless it 

is followed by efforts to secure social and economic re

construction. This problem of deve lopment is a legacy of 

the c olo nial era--an era which substantially disrupted 

traditional African economic systems with the i ntroduction 

of new i deas, techniques, and products before adequately 

preparing a path toward gradual transition . 

Consequently, after political independence, African 
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leaders are faced with t h e additional , but less crucia l, 

problem of creati ng viable economic i nstit ut i ons withi n 

their countries. For the educated e lite, the problem o f 

adaptation (reconci ling the past to the requirements of the 

prese nt ) is generally not as difficult as i t is for the 

great masses of conservative, traditi on-directed African s 

who still repre sent the large majority in Africa today. 

Because these elites h ave opened wide t h e doors of their 

countries to innovation 8 Herbert J. Spiro i n The~ Africa 

i n Politics (1962) was led to pronounce several mislead i ng 

generalities: 

••• Africans are t he most present-minded 
people on earth •••• Without significant excep
t ion s , all African leaders ••• share the 
passionate desire to acqui re all the good thi ngs 
which western civilization has produced in the two 
mi llennia of its history. They want especially to 
get t h e technologi cal blessings o f American civiliza
tion, a nd to do so as quickly as possible. The lack 
o f historical consciousness of their peoples gives 
the African leaders a great advantage in moving 
rapi dly toward this goal of moderni zation. They are 
not e n c umbered by written traditions, or by the 
visible and tangi b le physical presence of the ruins 
of their own ' civilized' past--as most Asians have 
b een. Therefore , they do not have to reconcile 
every innovation with the different practices o f 
their past.2 

Mr . Spiro, however, seems to ignore the binding force 

of tradition which, although it ma y b e rapi dly enervating in 

urban centers , still remains strong in most rural areas and 
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a mong t he majority of African peasants. If not ••encumbered u 

by written traditions, t hese African masses are certainly 

linked to their past by t heir religion, folklore, a nd by 

practically every other c ultural trai t of t heir societies. 

Thus , although modern i nnovations may b e welcomed a t the 

top, by the elite, it is a t the base of society--among the 

masses--that they must be accepted if they a re to provide 

a ny appreciable measure of i mprovement or success. 

Furthermore , to say that all African leaders have a 

passionate desire f o r wealth and the material benefits of 

Western societies, is , according to one African statesman, 

an unqualifi ed overstatement. 

That we want to banish poverty is one thing. 
The setting up , as a social aim, of t he creation 
o f unlimited wealth may be quite anoth er. If we 
accept that a s our whole aim it can quite easily 
lead us to a distortion of human values. For 
isn't i t just this worsh i p of wea lth , with its 
conc omitant distortion of values, wh ich--in some 
societies--has led the masses to esteem the 
wealthy striptease arti ste, or the adolescent 
' rock' singer, above the painter or the musician ? 
Once a society makes the creation of wealth a 
ma tter of prestige , it's difficult to persuade 
individuals not to a dopt the same outlook.3 

Granting, then , the obvious a nd real need for economic 

development i n Africa, the next great question which arises 

d eals with the kind of r econstruction that can and should be 

attempted. Yet thi s problem cannot b e successfully debated 
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wi thout some general knowledge of the social and economic 

structures of traditional African societies. I t is there

fore necessary to study in society what I gor Kopytoff has 

called the " social mythology," which c onsis ts of assumpt i ons 

and myth s about one ' s own society and society in general. 

Applied to traditional African societies such .. myths"-

"communalism," Mlprimit ive socialism, " a nd "' the submerg ence 

of the i ndividual in the group11 - -often evolve i nto stereotypes. 

I n African societies cooperati on exist s in some re

spects, b ut not in others: b etween some people , but not 

b e tween all . Does "commun i ty" to the African stand f o r 

h is family, lineage , v i llag e, or nati on? Does c ooperation 

take place i n production or in consumption--or both? I n 

fish ing or i n agriculture? Merely b ecause cooperation is 

found in o ne place does not mean that it can be predicted 

i n a nother: for example , cooperation wit hin the corporate 

lineage is different from c ooperation b ased upon strict 

reciprocity. Jul i us Ny erere, in pointing to the i ndividual 

c omponent i n African economic relations , remark ed : ''To 

him [ the African }, the wage is h is wage: the property is h is 

property." "But h is b rother ' s need is h i s brother's need, 

a nd h e cannot i gnore that need . 11 4 

A great deal of confusi on h as arisen among Western 
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sch o l ars ove r the re l a tion o f institution s f ound i n Afr ican 

cultures a nd the " pe rsonality " of the pe ople o f thos e culture s . 

Kopytof f i nsist s t h at c oo pe r ative inst i tutions do not i mply 

t h e existence of coope rat i ve persona li t ies. I n s upport of 

h is c l a i m, h e a l lude s t o a recurrent t h eme in African 

l i t e r ature--t h e ab a ndonme nt of cooperativ e patte r ns when 

ther e i s n o individual uti lity involve d a nd whe n sanc tions 

supporti ng them a r e removed . 

Ne verthe less , wi tho ut denying the i ndiv i duali stic 

component s o f African c ultur e s, several basic soc ial 11 t r end s " 

can b e distinguished . First is the i dea of the s ocial 

obligation to work, which, according to Nyer ere a nd others , 

i s t r a di t i onal: 

I n traditional African society everybody wa s a 
worker . There wa s no other way o f earning a livi ng 
for t he community. Eve n the Elder , who appeared to 
b e en joyi ng himself wi t hout doing a ny work and for 
whom everybody else a ppeared to b e working 1 had, i n 
fact, worked hard al l h is younger days .S 

Si n c e independe nc e , t he low l evel o f developme nt o f 

many Afr i can socie ties has b een of the utmost c o nc ern to 

most leaders . The idea c urrently i n vogue i s that all men 

h a v e an ob ligation to work t o increase the ma t erial wel l -being 

of soci e t y . The cardina l s ocial sins are par asitism and 

i d leness. Kwame Nkrumah mai ntains that sinc e the state h as 
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solved, or a t t empted to solve, many basic economic problems 

of the African workers, these workers h a ve certai n responsi

b ilities to the state in return. 

And yet, argues Wil liam H. Friedland in African 

Socialism, the urgency of work alluded to by most African 

leaders i s actual ly opposed to the t raditional African view 

of work, which is somewhat similar t o tha t of the Greek s. 

In other words, work is regarded as an evil necessary for 

survival, but by no mea ns is it a social obligation. Most 

African societies were , and many still are, subsistence, 

and they didn't conceive of work in ethical terms. As y et there 

are no legal obligat i ons regarding worku though there are 

often informal sanctions against those refusing to contribute 

their labor to community p r ojects. One of the greatest 

problems faci ng the new Afri can nations t oda y is the fact 

that their populations h a ve not fully developed syste matic 

work h abits necessary for rapid economic growth. 

Traditional African s ocieties h a v e , moreover , been 

generally regarded as classless or minimally stratified 

societies. Social class is regarded as a European i mport, 

i ntroduced t o Africa through conquest. Indi genous Africa n 

society, it is claimed by many educated Africans today, wa s 

essentially economically homogeneous and unstratified, though, 
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i n t ruth , there has been some stratification wh i ch is ex

plained a way in socia l istic terms. Fo r instance , wi th 

r e gard to the position of the Elder in society: 

The wealth he now appeared to possess was not 
h i s, p e rsonally : i t was only .. h i s" as t h e Elder 
of the group wh ich had prod uced it. He was i t s 
guardian . Th e wealt h itsel f gave him n e ither 
power nor prestige . The r e s pect paid to h im b y 
the young wa s his because h e was older than they , 
and had served his c ommunity longer . 6 

De s pite the fact t hat some s tratifications are extant 

wi t hin Afr i can societies , many Africans hold the view that 

.!!2. c l a sse s should in reali ty exist . If a ny, the number of 

strat a s hould be s mall a nd the differentials bet ween the 

strata s hould be minimal . As one s ocialistic- mi nded African 

explained : 

Th e true socialist may not exploit h i s fe l lows . 
So that if the memb ers o f any group with i n our 
society are going t o a rgue t hat, b ecause they happen 
t o be c ontributing more to t h e national income than 
some o ther groups, they must there f o re take for 
t hems e lves a greater s har e of the profits of their 
own i ndustry than they a c tually ne ed: a nd if they 
i n sist on this i n spite o f the fact t hat it would 
mean r e ducing their g roup 1 s cont r i bution to the 
genera l i n c ome and thus s lowing d own t he rate a t 
whi ch t h e whole community can b enefit, t h e n that 
g r oup is exploiting (o r trying to exploi t) its 
fellow human b e i ngs. It i s displaying a capita l ist 
atti t ude of mind. 

The re are bound to be certai n groups which , by 
virtue of the "ma rke t va lue" of thei r particular 
industry , will contribute more to t h e nat ion's i ncome 
t h a n others. But t he othe rs may actua lly be producing 
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good s and services which are o f equal, or greater, 
intri nsic value a lthough they do not h appe n to 
command such a high a rtificial value .7 

Dr . Nyerere h as warned against the dangers o f class 

formation: 

As nationalism b e comes successful~ the ch a nces 
of the Europea n s and the Asians of maintaining a 
permanently privileged position in our countries 
will tend to diminish. But the chances of the 
educat ed Africans to become a new privileged class 
will multiply. Yet this will not be so obvious while 
the Europeans and Asians are so str ikingly wealthier 
than the Africans . Th e would-be African exploiter 
can masquerade a s a great social reforme r by con
centrating the attack on European and Asian privile g e . 
Be f ore we know where we are , what is now a n essen
tially dy ing-out privileged class will have b een 
replaced by a permanently privileged class of educated 
Africans.a 

This prophecy has been borne out , it seems , in Kenya 

as recent l y as December , 1966. Kenya h as decided to expel 

all non-African traders f rom the central market, to b e 

replaced by Africans . This act i on, in response to intensified 

appeals f or more rapid Africani zation in the country, i mperils 

the f o rtunes of more than 180,000 Asians who h ave h e ld a 

virtual monopoly on small business life in Kenya, and as 

such, with their substantially higher incomes ($1500 a nnually 

compared to $220 for East Africans ) constitute a somewhat 

privileged c lass. I t i s hoped that black Africans will be 

able t o f ill these jobs , even though they now occupy onl y 



- 58 -

seven per cent o f all jobs in the nation•s private sector. 

Whether or not these new African entrepreneurs will constitute 

a new, prestigious class remains to be seen. 

The Tanzanian government, TANU , envis ions cooperatives 

as replacements for Asian middlemen. Thus, there would b e 

little opportunity for the personnel within the cooperatives 

to become established as a middle class . Essentially, this 

is not an anti-Asian movement, but r ather the government is 

trying not to create a new class system while building 

institutions amenable to capital accumulation. 

As is obvious , a major problem deals with the relative 

economi c positions o f di fferent groups, a problem which i s 

a cause of the freque nt recriminations of unionists and 

polit ical leaders aga i nst each other. Several political 

repercussions are due to i ncome differentials . First of 

all, if workers get h igher wages and benefits, it will result 

in adverse effects on capital accumulation as well as on the 

standard of living of the rest of the population. Thus, 

there is a need for leaders to keep wages in hand. Secondly, 

increasing differences in the standard o f living between the 

rural and the urban populations result in the movement of 

more people to the towns. Therefore, a large unemployment 

problem is mounting. These unemployed masses, in turn, are 
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sus ceptible t o demagogic influe nces and are potent ial dis

rupt ive f or ces of p ub lic order . 

Fur the rmor e , it is naive to expect those with political 

power to b e sati s f ied with an acces s to material wealth 

equal to those with no power. People d o not seem to recog

nize the obvious f acts that stratification of s ome form will 

inevitabl y exist in society and such i nvidious distinctions 

b e tween stra t a wi l l probably conti n ue in t h e f uture . It has 

b een stated that African s ociety wil l b e classles s when the 

state event ual ly owns the means o f production~ neverth eless, 

the indications are that the ex p loitatio n of man by man will 

cont i nue . I n order for under developed African states to 

grow, their societ ies must, i n the economic sphere , become 

g reatly str a t i f i ed . Since s killed manpower i s in short 

supply , African nations must pay premium pr i ces f or s k il l s 

needed i n al l field s . As skil led nationals replace ex

patria tes , they wil l naturally i ncrease t h e ir d emands for 

greater payments for services r endered. Or e lse t h ey will 

go where t heir dema nds will b e met in t h e world market; thus , 

t a l ent will lea v e the country . 

Often these a rgume nts f or a class less society a re, 

a ccording t o Fried land, me rely ideol ogical j ustific a tions 

f or t h e effect i v e monopoly of mat e r i al we a l t h by powe r f ul 
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groups. Such arguments also seemingly justify the exercise 

of power by a political elite. In such a state of ferment 

a s persists today, where new institutions are formi ng, it 

is necessary to have careful treatme nt with respect to t h e 

function of ideology in a classless society. 

Land, in Afri ca , has traditionally b een a corporate 

possession. Land was owned i n common by the tribe , but an 

i ndividual could obtain rights to a piece o f property pro

vided he made use of it . Besides s erving as a s ource o f 

livelih ood, land has traditionally been bound to a variety 

of social a nd religious beliefs and practices. This 

i ndigenous pattern of land t enure h as been, according to 

several authoriti e s, a chief obstacle to economic growth: 

••• it is clear that the root cause of the 
economic backwardness o f various African terri tories, 
as well as of the native areas in the Union, lies in 
the fai lure to modify customary control of land oc
cupation and tenure , which has p revented the emergence 
of land use and ownership c ompat i b le with modern forms 
o f c ommercialized production i n a money economy. The 
failure to make of the land a viable economi c factor 
of production has condemned the peoples on it to eke 
out a precarious s ubsistence. 9 

Since independence , subsistence agriculture has been 

increasingly giving way to the production of cash crops a nd 

to further efforts at modernization. Some i ndividual free

hold tenure has been introduced i n a n attempt to provide 
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i ncentives for land use and conservation. 

Accepting the urgent need for development, and recog

nizing certain alleged socialistic elements in i ndigenous 

African societies, the problem now facing African leaders 

deals with the kind of reconstruction that can and should 

be attempted. 

Many African leaders are skeptical of following the 

capitalistic path of development. These Africans have pointed 

to the disastrous affects of private enterprise in Latin 

America as consequences not desirable of repetition in 

African countries. Most of the Latin American nati ons that 

have adopted capitalism are poverty-stricken, chaotic in 

social structure, as well as corrupt a nd dictatorial. None 

are really free, say these Africans , of colonial bondage. 

I ndeed, Africa's own past experience with capitalism 

h as not b e en a h appy one . The colonial capital ists exploi t ed 

the extractive industries practically t o the exclusi on o f 

industry and agriculture . Capital has been foreign-owned , 

with profits usually exported to the home country. Some 

African leaders argue that capitalists sell European products 

at exploitative prices, while buying African produce at low 

prices. Perhaps the greatest indictme nt a gainst capitalism, 

as practiced by the colonial powers , is that i t destroyed 
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African culture. Af ricans were generally subject to only 

t h e worst aspects of capitalism, those of social alienation, 

economic rootlessness , and national exploitation. 

Africa , f urthermore , bei ng larg ely excluded from the 

profits of European capitalism, has not developed much of a 

capitalist middle-cla ss: a nd a country cannot h ave capitalism 

with out capitalists. There have b een some Africans who 

have made a lot of money, but they have not i nvested it in 

t he kind of capital i nvestment needed to make capitalism 

work. 

Nkrumah has said that there is only o ne wa y that 

Ghana can really advance--u ••• it can only be through c o

operative and similar bodies, s i nce experience has shown t hat 

private Ghanaian businessmen c annot or will not work on a 

sufficient scale to compete with oversea s fi rms. 1110 

I f capit a lism i s chosen, maintain s ome educated elites, 

one of t wo thi ngs h appens to a n African country. Eith er there 

is a very l ong period o f very slow development , or there is 

an e qually long period of t utelage (economic) to wealthy 

Western nations. And it was these countries, African s cannot 

forget, that brought chaos t o African life. Neither o f these 

alternatives has seemed very promising to Afr icans as fa r as 

promoting economic a nd s ocial expansion and reorganizati on. 
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It seemed rather that both alternatives would lead to dis

content a nd the format i on of opposition groups, which would 

then require suppression in an authoritarian fashion. 

There are few signs, then, that African nations are 

going to depend upon the historic process of capital accumula

tion. Yet the fact remains that the new African nations 

desperately need to accumulate capital: and if not by capital

ism, how can this be done ? African nations would be forced 

to decrease consumption and withhold i ncome from the masses. 

This, however, raises the i nevitable conflict between with

holding i ncome and the urevolution of rising expectations.'" 

Even with loans from foreign sources , most capital will have 

to come from domestic sources. The apparent danger is that 

foreign aid will be used for consumer i ncome, which will 

inhibit domestic saving and investment. 

Some African leaders have thought that the fragmenta

tion and expropriation of holdings belonging to f oreign 

elements (such as Kenya whites) would aid the cause of 

capital accumulation. But this would probably lead not only 

to a decrease in the production on these lands, but also to 

a decrease i n the tax revenues secured from whites for their 

high rates of production. 

Incentives for saving must be increased or else 
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consumption will increase , with less being availab le f or re

i nvestment. Where a free market doesn 1 t exist, t h e state 

must act as a restraint upon income: and it is h ard for a 

d emocratic-oriented stat e to make such unpopular decisions. 

I n some West African countries such restrict i ons have tak e n 

the form of denying to the growers of a particular crop 

(cocoa, rubber, cotton) the full value of the foreign exchange 

rece ived f rom crop exports. Also, in the past, laborers in 

mines (notably those in Ghana) h a v e been denied t h e right 

to collective bargaining to get the full value of their 

output from the mines . But the state must restrict wages, 

incomes, a nd consumption when there is no market apparatus 

available to do so. 

According to some Western economists , there should 

also be some form of political or economic orga nization which 

will invest these funds. If the funds are t o survive , 

though, there can b e no political corruption, h igh standards 

of l iving f or bureaucrats and leaders, or ineptitude on t h e 

part of those entrusted with t he funds. If there is no 

private or c orporate enterprise to carry out the investment 

of the funds t hat are withheld from the c onsumers , then a 

state enterprise would probably have to b e created to do so . 

Underdeveloped African nations, these same Western 
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experts maintain, should b ecome internationally competitive 

i n order to pay for capital equipment i mports a nd essential 

consumer goods r th i s o f ten means that wage rates must b e 

kept down . Most African nations have ample resources of 

cheap labor, but when l abor costs per unit increase faster 

than labor productivity, then this resource too is dissi pated . 

All i n all, a totalitarian state a nd dictatorship is 

l ikely to result , according to some experts , if a state must 

provide for what the market could do in a capitalistic system. 

The case of Nkruma h in Ghana is an exce llent illustration, 

where even personal liberty was suppressed under h is cult 

of personality, the result being t hat Ghana's economic 

problems were i ntensified , rather t han solved. Thus , many 

experts, African as well as non-Afri can , stress the im

portance of incorporat ing c ertain aspects o f capitalism 

in African economic development. 

No African country wants to use capitalism as i ts 

ideal model for economic development , t hough there are s ome 

leaders--namely Houphouet-Boigny (Ivory Coast ) , Tubman 

(Lib eria), a nd M'ba (Gabon)--who prefer to adapt some forms 

of capitalism to the specific needs of their countries . Just 

as no African country h as adopted American-style capitalism, 

per ~ , so none of the African nations h as foll owed the 
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examples of the Soviets or any other country in their particu

lar brands of socialism or communism. African socialists 

ma y value Marx for his humanism and revolutionary fervor, 

but there is little obedience shown t o Marxist dogma or to 

Communist bloc dictates. I n a comparison of European soci alism 

and African socialism, one student has stated: b1Socialism i n 

Europe is to take the wealth and spread it out, but African 

Socialism is the common effort to create wealth."11 

The Soviets have strongly objected to African attempts 

to counterpose Africa n Socialism to scientific socialism. 

These Soviet socialists maintain that all socialists are 

united by a common desire to abolish the exploitation of ma n 

by man. Conditions throughout Africa are ripe, so it seems 

to t h e Soviet economist , I . I. Potekhi n, for all nations 

to make the transitio n to socialism (of c ourse, he means 

"scientific" socialism ) . The bulk of the African masses 

are poverty-stricken and exploited; the number o f wage 

laborers in Africa is small compared with capitalistic 

countries; mass mi grant labor is common; and a skilled 

proletariat is growing and formi ng trade unions. It is 

possible , claim even the Marxists, for Africa n countries to 

bypass capitalistic devel opment and get directly to socialism; 

it is not essential for every nation to pass through all the 
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successi ve stages of historical development. 

And yet, African leaders have rejected so-called 

"tested and proved " scientific socialism for several reasons. 

One main motive fo r the rejection of scientific socialism is 

that African leaders generally consti tute the top , privileged, 

exploiting echelons o f society, and they do not want to lose 

their positions. These African elites, asserting that Africa 

has an i ndigenous form of s ocialism, argue that Africa is in 

no need of adoption of any new 0 scientific" version. More

over , several educated Africans have a rgued that African 

societies have been t raditionally classless , therefore, 

there has b een no need f or any Soviet c oncept of the class 

struggle . Soviet experts have been qui ck to retort that 

Africa has had--and still does have--classes, notably the 

high-salaried civil servants. Neverthelessq Soviet attempts 

to persuade African leaders to adopt a Marxist brand of 

socialism have fallen on deaf ears. Thi s rejection o f 

Marxist Communism can also be attributed to the effects of 

anti - Communist propaganda , particularly that of some mis

sionaries who have exploited African r el igious feeli ngs and 

set many of them against socialism. Finally, the propagation 

of false socialist theories , for example, udemocratic 

socialism," has created confusion and suspicion about true 
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socialism, leading s ome Africans to avo id this road o f 

development. 

AFRICAN SOCIALISM--IDEAL {CONCEPTUAL} INTERPRETATIONS 

Several Afri can leaders--namely Senghor (Senegal ) , 

Toure ( Guinea), Nkrumah ( Ghana), and Nyerere (Tanzania)--have 

looked to an African brand of socialism--or, as they call it , 

African Socialism--as the most promisi ng path of developme nt. 

These Africans, in pointing out the i ndigenous roots o f 

socialism i n their countries , stress equa l ity, cooperation, 

colle ctive welfare, and i nternationalism, as opposed to 

hierarchy, competition , i ndividualism, and chauvi n ism. What 

these Afr icans want i s a non-aligned socialism, p r agmatically 

related to the needs o f l ocal, African situations. And so 

the path of deve lopment they have chosen i s one of the 

middle road--between the extremes of capital i stic and o f 

communi stic organization--incorporat i ng t h e best from both 

systems . 

Because the c oncept is still quite young, educated 

Africans have, as y et , failed to prese n t a precise definition 

of African Socialism. African Social i sm is not the product 

of a single thinker, but rather of diverse leaders in many 

different situations. Rather than a specific guide to action, 
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the concept represents a set of dimensions which will only 

be given conte nt as Africans work out their daily problems: 

in other words, African Social i sm looks to long-range goals. 

At the present, it is mainly a potpourri o f ideas . As 

African nations struggle to sati s fy their d ivergent needs b 

these ideas will b e shaped to meet new demands. Unsuccessful 

tende ncies will gradually disappear , it is hoped, as time 

matures the concept of African Socialism into a clearer 

ideology. 

At the present what all Afri can socialists are a g reed 

upon is the belief in the f reedom of each leader to develop 

and shape his own b rand of socialism i n response to the 

particular needs and prerequisites o f his own country. These 

educated Afr icans strongl y object to attempts by other nations 

to project their particular economic systems on new, African 

c ountries , as if these new nations could not satisfactorily 

work out their own problems i n their own ways. As the 

socialist Chi siza argued: 

It i s both unnecessary a nd ob jectionable to narrow 
the range of choice to two systems : capi talism and 
communism. As a matter of fact the chances of 
e ither •• • being adopted i n its unadulterated form 
are very slim . I n Af rica , the t endency is toward a 
pragmatic approach which discards t he i rrelevant and 
incorporates the best from both systems.1 2 
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Mamadou Dia, the f ormer Prime Minister of Senegal, 

stresses the importance of basing African Socialism on 

uniquely African values and realities : 

A synthesis will be possible b etween individualistic 
and s o cialistic values , harmony between them being 
achie ved in the complete human personality. This 
synthesis of a true socialism and a true humanism, 
which will rest on African r eality a nd African values 
while not rejecting the enriching contribution s of other 
cultures , will b e genuinely African , but will at the 
same t i me have universa l irnportance .13 

Facing new African nat i ons are several problems with 

which, according to William H. Friedland and Carl G. Rosberg, 

African Socialism is identified, and which , in effect, 

constitute the "'themes" of African Socialism. These, as 

discussed i n African Socialism, are the problem of conti

nental ident i ty, the crisis of economic developme nt, and 

the dilemmas of control a nd class formation. 

In a ttempting to differentiate African Sociali sm 

from other types of socialjsm, African socialists show that 

they a re searching for a common continental identity--an 

Afr ican identity . With the old uni fying aspect of a nti

colonialism gone now, there is the need for a new u nifying 

principle . This search for a continental identi ty consists 

of a re jection o f all things originating from the metro-

politan powersr as a reaction against Europe , African 

Socialism is similar to the c oncepts of Ne gritude and African 
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Personality . Th ese African socialist leaders are attempting 

to instill i n the masses a s ens e of .. African-ness, 11 an 

awareness of being Africans above all else . Moreover, these 

leaders l ook to traditional African society to di scover t h e 

roots of Afric a n Socialism. As e vidence of i ndigenous 

socialism they point to t he c ommunal ownership o f land (or 

the small extent of individual, private land ownership ), the 

egalitarian character of s ociety (or the low degree o f 

stratification), and the extensive network of social obliga

tions which lead to cooperation. Thus , t h ey conclude that 

capi t alism i s not an appropr i ate economic s ystem for Africa 

because it i s 11 unnatural. 11 

African Socialism is also identified wi th the crisis 

of economic d e velopment . Though there is a great deal of 

fluidity in the policies of African sociali s t s, it is 

generally a greed that development must be concent rated 

largely i n t he public sector . For t his reason the role of 

the government is emphas i z ed in planning, providing capital , 

and in g uiding the economy. The development of a n Afri can 

entrepreneurial class h as been discouraged , fo r such a class 

is regarded a s 0 self-interested " rathe r than as contributors 

to the general welfare. 

Even t h ough the development of native capita lism is 



- 72 -

di s couraged , generally African socialists e ncou r age pri vate 

f oreign i nvestme nt . These socialists do not wa nt to create 

a local g r oup whi ch can ent rench itsel f a nd act with a 

d egre e of economic independence that might h ave s o c i al and 

politica l r a mifications i n t he future. But they encourag e 

foreign i nves tment because there is a n eed for capital 

importat i on which is rega r ded as a government respons i b ility . 

The governments o f these socialist countr i es sometimes seek 

to accumul ate needed cap i t a l by encouraging t he growth o f 

ins titut i ons that accumul a te capital, but which are manipu

l a ted b y a central authority--for example , b a nks a nd ma r keting 

c ooperatives. There is some scattered talk o f partnersh i ps 

between go vernments and forei gn investors , t hough the spheres 

open t o for eign i nvest ment will probably b e c onside r ab ly 

contro lled. The need f or technical skills , as well as capital , 

from abroad , means, however , that governments c annot b e too 

rigi d in c ontrolling externa l assistance. 

African Socialism face s several dilemmas in the realm 

o f eco nomic development. Many African economies r ely on the 

export of pri mary products f o r needed capital. Afr ican 

Socialism , however, is c ommi tted to indu s tri ali z a t i on and to 

a reduction of the d e pendence on exports . As long as 

d e velopme ntal budgets depend upon expor t earni ngs though, 
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countries will want to increase their exports. Many govern

ments, therefore, support i nternational commod i ty agreements 

and trade arrangements which will bring higher and more 

stable prices for primary products or provide new outlets 

for i ncreased production of these expor ts. 

Other conflicts a rise over the scale of interterritorial 

markets for industrial products, as wel l as over the question 

of how to lessen a country's reliance on exports to Europe 

and elsewhere. Some see, i n response to the latter conflict , 

an answer i n the creation of African common markets whi ch 

could lay the basis for widespread industrialization. Critics 

of this proposed solution maintain that t h i s would only i n 

crease the degree of support that lesser developed countries 

would have to receive f rom more advanced nations. There-

for e , many African economists envision growth and change 

only within thei r own territorial economies. To some edu

cated Africans , African Socialism appea r s to be merely a 

rational i zation, a convenient doctrine used to justify 

government i nvolve ment in the processes of economic growth. 

African Socialism i s closely identified with the 

dilemmas of control and class formation . As sta ted before , 

African socialists hold a fundamental view o f human nature 

b ased upon traditional society which is classless, communal , 
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a nd egalitarian. Th ey believe that only within society c an 

the individual fulfil l himself: it is wi thin soc i ety that 

he is g iven shape, f orm, and cohesion. The Afri can socialist 

must create an atmos phere of hard work a nd self-sacrifice 

on the part of all for the larger collectivity, the nation. 

They must get the enthusiastic cooperation of all people for 

sustained economic activities that will aid in the accumula

tion of capital without disrupting the distri bution of the 

national i ncome . In the past this t ask has bee n completed 

through the extended kinsh i p family; now, African socialists 

are try i ng to carry over this collectivity to the nation 

from the parochial kinship unit. 

For most Africans , i ndependence has not b een a 

revol utionary experience: element s and att i tudes o f 

colonialism still largely remain. Little change has come 

about in rural areas, t hus , conditions of life have not bee n 

much improved . The promises of nationalist leaders have yet 

to b e fulfilled. It is i n these areas t hat African Socialism 

can be a source of i d e ntity for large amounts of Af ricans. 

There are present, however , i nterest groups and social 

clas ses which have b een in the process of forming since 

independence and which are dangerous to the cause of African 

nationalism. This idea of separate economic classes and 
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c ompeting groups and classes has been attacked repeatedly 

by African socialists a s detrimental to the advancement of 

e c onomic development. I t is charged that these capi tali s t ic 

trends heighten individual ambition a nd produce t h e desire 

for personal gain , thus destroying the valuable character o f 

African society. 

As previously mentioned, there are as ma ny different 

interpretations o f African Socialism as t h ere are African 

leaders and nations . For the cardinal principle behi nd all 

concepts o f African Socialism is that every leader s hould be 

free to develop the economy of hi s country a ccording to the 

particular needs o f his na tion and acco rding to the dictates 

of h is mi nd. Thus , as we shall see later i n this chapter, 

there have b een ma ny conceptual and operational differences 

with respect to African Socialism. Seve ral a ttempts have , 

however, been ma d e to reach some sort of a g reement on African 

Socialism , notably the Dakar Colloquium held i n Senegal with 

eighteen African nat ions represented . 

The African leaders represente d a t this confe r ence 

were basically agreed o n the c ommon t a sk of African develop-

ment: 

Deve lopment requires a. c omplete and conscious 
association of the e n t ire people , • •• a policy o f 
denationali z a tion of the great industrial centers 
and of the essential sectors of production for the 



- 76 -

benefit of common deve lopment, ••• the unifica-
tion of market s , a nd t he abolition of c ustoms barriers, 
whose harmful and artificial nature nobody can 
deny •••• The first step toward the African way of 
development is t he revolutionary rejection of the old 
[colonial) structures •••• Our way to deve l o pment 
leads al so to a c ommunity-centered social i sm; ••• to 
a socialism which , after having been the instrument 
of national liberation, will b e that of the lib eration 
of man.14 

The first common concept, and one that has already been 

discussed in detai l, is the urgency of development in all 

African nations. Secondly , the Dakar Colloquium examined 

socialism with r espect to rationality a nd planning. Leopold 

Senghor observed: 

For us, socialism is merely the rational organiza
t ion of human society, considered as a whole, according 
to the most scientific , modern, and effective means.15 

The Dahomean l eader, Chabi Mama, made the followi ng 

comment on socialism: 

Socialism has been chosen because its scientific 
method f or the analysis of reality will enable us to 
understand the realities of our nation and hence to 
transform them rationally.16 

Finally, Mamadou Dia, of Senegal , added: 

Socialism is a method f or the understanding of 
social realities a nd more particularly economic 
realities. As such it is scienti fi c . Far from 
being the exclusive property of a single determined 
ideology, i t is the conunon source of all those who 
are in search of objectivity. As such it is also , 
fundamentally , a method for adjustment to realities. 17 

All African leaders present at the Dakar Colloquium 
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agreed upon the uniqueness of African Socialism, for the 

fact that it has taken particular African conditions into 

account. Rejecting classical Marxism, Senghor spoke for 

most African socialists: 

It is evident that African Socialism can no longer 
be that of Marx and Engels, which was designed in the 
n ineteenth century according to European scientific 
methods a nd realities. Now, it must take into con
s ideration African realities. This is particularly 
necessary because Marx and Engels were not anticolonial. 
Engels defended classical slavery and Marx supported 
British coloniza tion of India.18 

African socialists are striving , f urthermore, for 

economic modernization without ali enation. They realize 

that development can , and often does , increase inequality 

and alienation. The socialist, C'haker, pointed out the 

effects of this alienation and inequality on socie ty: 

The social structure is in a state of efferves
cence because o f increased proletarianization due 
t o the exodus from rural areas and the decline of 
the artisan class, and an increased awareness among 
the masses of their misery a nd the wide gap existing 
b etween themselves and the privileged groups.19 

The greatest threat , according to these African 

socialists , c omes from the political elite . As A. Kithirna of 

Congo-Leopoldville noted : 

Our s ocialist convictions are .in revolt against 
the growing gap which separates the class of the 
privileg ed of the new regime: government employees, 
military men, politicia ns, from the mass of the urban 
and rural proletarians, the unemployed and the jobless 
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y outh~ 
We demand of our rulers a policy of austerity 

and of political purge which constitute the pre
requisites for economic development. 20 

The dilemma of traditionalism and modernism was the 

fifth concept adopted at t he Dakar conference. Believing 

that alienation ste ms fr om the colonial situation as well 

as from economic stratification, African Socialism has 

chosen a middle ground which is both t•man-oriented II and 

"community-oriented . " 

African Socialism is a humanistic socialism 
because it is an attempt to bring out the qualities 
o f man ••• African Socialism is thus the complete 
flowering of man through the flowering of the com
munity in the midst of which he has chosen to live 
and work.21 

Dr . Biobaku spoke for all delegates to the conference 

when he praised President Senghor's concept of socialism. 

President Senghor' s defin ition of socialism as a 
s ense of community appeals to us g reatly. He adds 
that this is~ return to Africanism: we would rather 
say this i s the essence of Africani sm which must be 
preserve d at all costs in our endeavor to modernize. 
In a society which h as never really b een stratified 
into classes a redistribution of wealth is a normal 
process: the provision of equality for all is merely 
tra nslating into modern te rms what goes on all the 
time and perhaps extending it more c onsciously beyond 
the confines of the extended family.22 

With regard t o the pressing p roblem of traditionalism 

versus modernism, which lies at the heart of e c onomic develop

ment, M. Chaker has this to s ay: 
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The way to sociali sm i n Africa i nvolves the 
b reak-up of economic , social , and psychological 
structures in order to change our present soci ety 
into a b alanced a nd harmonious one ••• It is an 
established historical fact that traditional political, 
economic, and socia l structures have plunged our re
spective countries i nto decadence, regression 0 

feti shism, and finally colonization •••• Economic 
a nd social structures a t the p resent stage of t h e 
evolution of o ur c ountries c onstitute the main ob
stacle t o our advancement and if we seriously i ntend 
to b laze our path toward social ism we must attack 
these structures. It is here that our first efforts 
must be appliea. 23 

Mamadou Dia agrees with Chaker o n this problem regard

i ng traditionalism. 

Th e fi rst step on the Afr ican p a th to development 
is the revoluti o nary rejection o f old structures ..... 
This c ondemnation a nd this rej ection bear first of all 
upon the structures which the coloni zer h i mse lf has 
created and e stablish ed . But they must also b ear with 
the same force and the same determination on t h e archaic 
structures, on the fe udali sm which the colonizer pre 
s erved a nd arti f icially consolidated , while a t the same 
t i me he subverted t hem to make out of t hem the i nstru
ments of his own domination.24 

The solution t o t he problem, adds Chaker i n a qualify

i ng statement , is not the outright r ejection of all tradition, 

but r ath er " selecti ve conservation. " 

I do not advocate a crusade against traditions: 
those which represent our past civi lization, our 
attachme nt to moral values and ind i vidual g enius, 
wil l be jealously guarded; those which are the by
prod ucts o f declining centuries will be denounced 
and combated wi th our last breath .25 

Tradi t i on, point out Afri can socialists, provi d es 

i ntegration and social cohesion, whi l e new i nnovations 
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estab lish modern productive apparatuses leading to higher 

standards of living. 

The mobilization of the masse s is a fundamental 

concept among African s ocialists: it is general l y agreed 

that human resource s are of the utmost i mportance in 

development, especially with regard to agriculture. Senghor 

recognized this f act: 

There i s need for a pla n. But it is evident 
that agriculture condi t i ons everything else even in 
developed countries . Marx did not understand this, 
Lenin had begun to, and Mao Tse-tung understands it 
fully.26 

Mobilization to Afri can socialists implies the need 

for genuine change in attitudes, a re-education . 

It is ••• essential to a s sociate the citizens 
with the design and the realization of the plan. It 
is not a matter of gaining their formal support or of 
mobilizing them by a simple recourse to commands . On 
the contrary, it is necessary to make t h e population 
conscious of the policy of development , to make them 
experience the problems, to make them will the means , 
first at the level of village realities , and then , 
step by step, at the level of regional and national 
realities.27 

For a gri c ultural modernization, African socialists 

realize that one must account not merely for the soils a nd 

plants , but also for the nature of man , i n particular the 

peasante There is a great need for discipline a nd authority-

though not of the totalitarian nature--as well as for devotion, 
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sacrifice, and organization. 

The need for world solidarity--a world crusade against 

poverty--i mplies a deeper meaning for Africa n Socialism. It 

echoes the natural demands of the poor in the mi d s t of 

plenty: i t joins the clamor for justice voiced by the under

privileged nat ions throughout the world. 

It is in the best i nterests of the highly de
veloped countries in the world to help all under
developed countries to develop a nd modernize. In 
a world becoming more and more closely knit--distance 
b eing annihilated for airplanes which could shortly 
be traveling at three times the speed of sound-
prosperity, like peace , has become indivisible and the 
world cannot long endure half developed and half 
underdeveloped, half fabulously rich and half abjectly 
poor. Not to mention the fact that to increase the 
purchasing power of the people of the underdeveloped 
countries is indirectly to increase the markets for 
the goods of the developed countries. So we do not 
regard external aid as charity--it is merely essential 
assistance to enable us to help ourselves and there
fore benefit our h e lpers and the world at large.28 

One of the chief reasons for the i ncreasing popularity 

of African Socialism i s t he variability in i nterpretat i on it 

offers the leaders of new African nat ions, who are searching 

for economic doctrines applicable to the particular needs o f 

their countries. One would expect, therefore, to f i nd 

different conceptions of African Socialism among African 

leaders as well as different practical uses for the concepts 

within their respective nation s . Thi s expectation will b e 
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bor ne out i n the followi ng discussion o f th e various 

interpr etations of African Social ism a s presented by Tom 

Mboya of Kenya , George Padmore of Ghana , J ulius Nyerere 

o f Ta nzania, Kwarne Nkrumah of Ghana, Leopold Senghor of 

Se n e gal , and Sekou Toure of Guine a. 

Tom Mboya b eliev e s tha t African Socialism mus t b e 

placed in a temporal c ontext in order t o understand its 

significance. He g e ts upset with those '" peddlers of slogans" 

( soci alists) and emot i o n s who s peak in vague generalities 

a nd don't understand the 0 noble aspirations" o f the African 

people . The cause h e ch ampions is the fight aga inst so

called "intellectual i mperial ism." Mboy a agrees with others 

who ma inta in that African s need a n ew political phi loso phy 

to explain, valida t e , a nd c ement their experiences. African 

Sociali sm can provi d e such a philosophy when it is under

stood. i n relation to the political situation of a country. 

His conc ept of African Socialism inc ludes proven codes of 

conduct wh i ch have g ive n dignity and security to Afr i can 

soci e t ies throughout the a ges . Calling thi s "universa l 

charity , " he refers to Afr i can thought processes and t h e 

cosmological ideas of Africans which regard man as an end 

and entity i n society, not me rely as a means to some social 

end . 
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Afr i can Sociali sm, argues thi s Western-educated Kenya n, 

does not s tand in a class by itself: it is no different, in 

principle , than any other form of socialism. Mboya claims 

that socia lism is a mental c onditioning, an attitude of 

mind, established s o as to bring about r ational relation

s hips and harmony in society. He stresses the interrelat i on

ship of the individual and society, and the interdependence 

of the members o f soc i ety, claiming that no man can exist 

apart from society . In a somewhat Marx i st tone , Mboya says: 

••• the b e s t and most rational wa y of running 
a s ociety is to do s o in such a way that there 
is equal i ty o f sacr i fice in all walks of l ife , 
a nd i n such a way as to give t o each according 
t o h is needs and take from each according to h is 
ab i lity.29 

Th e c oncept of s o c ialism, according to Tom Mboya, i n 

g eneral '' stands for e quality o f opportunity , security of 

income a nd employment , equality before the law, the rule 

of law, i ndividual fr eedom, universal fra nchise , state 

regulation of economi c life, state control of vital means 

of production and distribution, etc. '*30 

I n Afri ca, Mboya says , the a cquisitive inst i nc ts of 

people are tempered by their sense of togetherness and 

their rejection of graft a nd meanness; the ob jective is the 

" social weal . •• He cites the widespread African belief that 



- 84 -

•• we are all sons (and daughters) of the soil " : this belief 

h a s a powerful infl ue nce on African social , economic, and 

polit i cal relationships. Businessmen, therefore, are faced 

with the task of evolving suitable b us iness ethics while 

retaining certain s tandards of ef fici ency, thri ft , a nd 

initiative. But are these standards possible in a socialist 

soc iety? Mboya believes s uch standards are possible in 

Africa, due to the superiority of traditional African Socialism. 

This i ndi genous socialism ga ve both livelihood and a sense 

of security to the members of African society; it provided 

them with the opportun i ty to take part i n procuring their 

own happiness. 

Neither the East nor the West can really understand 

the b ackground of African Socialism due t o differences i n 

values. Many are s uspicious of the African values of 

community i nterest, hone sty, and sacrifice--the Christian 

ethics t hat Africans cherish ( though, perh aps Africans are 

unaware that Westerners regard them a s being '* Chri stian 11 

imports) . Because only Afr i cans can truly understand the 

concept of African Socialism, Mboya cautions against seeking 

i deological support from either the West or the East . 

Let us go abroad to ask for loans and technical 
skills, not for ideal s a nd i deologies . We must come 
forward ready to build f rom our own resources, energy 
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and sweat the Af r i ca of our own v i s i on and d r eams, 
and not the bluepri nts of the West or the East.31 

George Padmore de ve loped a program f or African 

Socialism, applicable in particular to Ghana , t hough it 

could probabl y serve a ny Afri c an nat i on . Padmor e s a w that 

there would have to b e a c omplete r eorganization of society, 

of ideas , o f the mental outlooks, a nd of the social habi t s 

of peop l e : i t would b e necessary to rid people o f their 

prejudices a nd socia l attitudes. The education of the new 

cit i zen must teach him of his history a nd his socialist 

f uture: his need to l i ve i n cooperat ion with others and to 

serve h i s state: and the need for his country to l i v e in 

unity with other nat i ons. 

Any program o f African Sociali sm, Padmore explai ned , 

must b e g i n with the l a nd. I n an effort to move from a sub

sistence economy t o one o f surplus and c apital accumulation, 

a count ry must diversi f y its a gricultura l program and get 

away f rom reliance on a s ingle-crop economy. An i n c rease 

in the p roduction of food would substa ntially rel ieve the 

fina nc ial burden of food i mportation. Ma rkets ought to be 

creat ed , believes Padmore , in orde r to maintain higher price 

l evels and t hus increase i nitiativee Padrnore's socialist 

program for African nations calls for the creation of 

producers' cooperatives to provide the necessary links with 
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i nd i vidual farm production . The gove rnment should help in 

major i nd ustrial projects i n order to help move the 

country away from a trading economy and into an i ndustrial 

economy . The preoccupation with merchandise must decr ease 

i n favor of the production of consumer goods . The important 

role o f the government in technic a l plann i ng and capital 

formation is stressed by Padmore . Above all, the village 

must b e retained as the foca l point of the c ommunity in an 

effort to keep the peop l e a way from the disruptive influences 

o f the cities and to ensure the effective operati on of 

s ocialism in the country . 

Perhaps the mos t lucid and persua sive spokesman f or 

African Socialism is Julius K. Ny erere , the President of 

Tanzania . The basis for Nyerere's Africa n Socialism lies 

in the Swahili word, Ujamaa, meaning "familyhoodon Ujarnaa is 

opposed to both capitalism a nd doctrinaire socialism--to the 

former because it is b ased upon the exploitation of man by 

man, and to the latter because it plays upon the inevit a b le 

conflict between men in order to build a happy society. 

Africa n s , Nye rere c ontends , do not need to be '*taught 11 

democracy, nor "converted 11 to social ism, for bot h are rooted 

in the African past. Nyer ere does not accept the European 

supposit ion that capitalis m with its class conflict is the 
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fath er of s ocia lism. Unlik e European social ism , Af ri ca n 

Soci ali sm did not have the benefit of the a grari a n or 

industrial revolutions : i t did not origi nate becaus e o f 

conflicti ng c l asse s . Nye rere points out that t he basis and 

the object i ve of African Socialism is the exte nded family. 

The Af rican socialist r egards all men as his brethren, as o f 

h i s extended family. TANU, the government of Tanzania , 

reflects this belie f i n i t s creed: "Bina damu wote ni nd ugu 

zangu, na Afrika n i moja . 11 ( 11 I believe i n human brotherhood 

a nd the unity of Af rica . ") 32 

Nye rere bel ieves tha t socialism is an "attitude o f 

mind , •• which is esse nt i al to i nstil l i n the mi nds o f men 

if t h eir welfare is to b e c ared for . It i s unsocialistic 

to b e a c q ui sitive i n order to gain powe r a nd prestige : thus 

the spiral of personal competition i s a nt i -socialistic . 

Power a nd wealth, howeve r, are not b ad per ~, unless t hey 

are used to dominate someone . If a society really cares 

about it s i ndividuals and if the indi v idual is wil ling to 

work , then, if he does not hoard his wealth, he has no rea s on 

to wor ry about what will happen to h i m t omorrow. A person 

can depend on the wealth o f the communi ty in t i mes of ad

versity, because socialism is distributive. Members of 

African soc i e t i es have sec urity, being a ble to rely on 
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universal hospital ity. I n this type of society, according 

to Nyerere, capitalism is impossible. 

The production of wealth requi res land, tools, and 

above all, human l abor. In traditional African society, 

everyone is a worker. Nyerere reminds us that there is no 

such thing as socialism without work. The idea, moreover, 

o f "worker*' as either 11 employee .. o r "employer " is f oreign 

to the African way of t hinking, a product of colonialism. 

Even t h e Elders in traditional society are workers, though 

they may appear to do nothing. In fact , t h ese Elders had 

worked hard all their younger days , and now t hey were 

"guardians" of the wealth t hey possessed . 

In African society t here is no exploitation, and, 

moreover, no loitering , for loitering is a disgrace. Rather 

than existing as parasites, taking advantage of the hospi

tality of their hosts, guests are expected to take part in 

the daily work of the household they are visiting. An old 

Swahili saying goes: ,.Mgeni siku mbili: siku ya tatu rope 

jembe. 0 ( 11 Treat your guest as a guest for two days: on the 

third day give him a hoe . ")33 The importance of cooperative 

development is illustrated i n the story of one skeptic who 

asked a Tanganyikan to point out an example of Ujamaa, of 

African Socialism in practice. The African simply pointed to 
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sever al men who were rebuilding the house of a neighbor 

who was paralyzed . 

Nyerere says t he first step Africans must take is 

toward regaining the i r former socialistic frame of mi nd, 

toward re-educating themselves. There must be a return to 

the traditional African c u s tom of land-holding. This 

tradition gave Africans the right to ~ a p i ece of land , 

even though the land was owned c ommunally . Several foreign 

concepts entered with colonialism which subvert ed tradi

tional cus toms by teaching t hat an indi vidual c ould claim 

land whether he intended to use it or not. Nyerere also 

warned Africans to beware of those cla iming a g reater share 

of the national income because of the fact that the market 

value of their products increase the national i ncome more 

than other products. Others may produce goods and services 

o f equal , or greater, intrinsic val ue , even though they do 

not command such a high arti f i cial value . 

Nyerere speaks o f the possi bility of development of 

a United States of Afr ica i n the future . He says there is 

a sentiment of ~African-ness,u a feel ing of mutual i nvol ve-

ment which pervades all life . This sentiment , a h i ghly 

emotional term, is simi l ar to the concept of African Personality 

developed by Nkrumah. Nyerere says that Af rican unity is not 
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c oncrete at the mome nt, but is only an emotion , born o f 

colonial ism and oppression. Unity will c ome not by c on

quest, but through negotiation. African nations, the 

Tanzanian President a rgues, want unity, but with it must 

come a great degree of self-expression for i ndividual 

nations. What is needed at first is a loose association 

of states which can c onsult on matters of mutual interest 

and can exchange visits. All countries have their own 

internal policies which others must r efrain f rom judging, 

concerning themselves only with problems that have inter

African repercussions . Nyerere hopes that through African 

Sociali sm, unity, poss ibly in the form of a common market 

and joint action on certain economic que stions, can be 

attained throughout the continent. 

Kwame Nkrumah, former President of Ghana and one of 

the most renowned of African nationalists , believes that 

the concept African Socialism arose in r esponse to the need 

for a unifying ideology t o encompass all of the diversi ty 

in African cultures. Today, at independence, there are 

three segments in African society--one c omprises the tradi

tional way of life; one t h e Islamic tradition; and the last 

is the Christian tradition and the culture of Western Europe 

{brought in by colonialism and perpetuated by nee-colonialism) . 
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Each of these segments has a different a nd competing ideology. 

In African soc i ety, then, at independence, t here i s a need 

for a unify ing ideology which wi ll account for the needs of 

all s e gments and, at the same time , will remove, or lessen, 

competition. Such an ideology--African Socialism, or his 

version of it , philosophical consciencism*--must r eflect the 

dynamic unity of Africa and lead to continued progress . 

Nkrumah, like most other African socialists, maintains 

that Africans are socialists by nature. This is because 

ma n is regarded as a spiritual bei ng, a person with dignity, 

integrity, and value. Nkrumah poi nts out the oppos i tion o f 

this socialistic conception of man, to whom original value 

is attributed, to t h e Christian idea of original sin and 

the degradation of man. This socia l istic concept ion o f the 

nature of ma n is the theoretical basis f or African c om-

munalism, which stresses the equality of all and the 

responsibility of the ma ny for all other persons. 

• a retton, i n The Ri se a nd Fall of Kwame Nkrumah (1966 ), 
poi nts out that there is a good possibility that Nkrumah's 
book , Consciencism, was written in close collaboration with-
or even e ntirely by--several disinterested British stooges. 
If this book was written by European friends, i t might b e 
their attempt, with Nkrumah 's approval of c ourse, to give a 
high philosophical aura (i .e. ethics , political theory, etc .) 
to pure pra gmatic pol icies. See Bret ton, page 81, for greater 
d e tail on t h i s matter. 
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Nkrumah speaks of Marxian classes which he says 

cannot arise in African societies because of the communal 

na ture of society . Marxian classes bring out di s p roportions 

in political a nd economic wealth, and thus, this type o f 

class has a place in horizontal s ocial stratification s ystems. 

I n traditional society t here is no domi nant sectional 

interest, the wel fare of the people b eing regarded as 

supreme. 

The coming of the European changed a nd distorted 

this b a sis, making colonial administration necessary. To 

i mplement this new admi n istration a new cadre of educated 

Africans was needed--a cadre infected with European ideals 

which were assumed to b e valid for African society. New 

syst ems of prestige and rank arose which were antithetical 

to traditional systems. 

Also arising were merchants, traders, professional 

classes, politicians, trade unionists, and so forth6 all 

o f which demonstrated new affluence. Two of the most i m

portant o f t h e new ideas put before African societies by 

the European h ave been new thoughts about the s cale and 

type of e conomic activity, and the idea o f t h e accountability 

of the i ndividual conscience a s i ntroduced by the Chri stian 

religion. 
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African society t oday, says Nkrumah, is not the old 

one , but a new one enlarged by Islamic a nd Christian i n

fluences. There i s , accordingly, the need for a new 

ideology which wil l i ncorporate the best of the new while 

preserving the original humanist principles of African 

soci ety. This ideology, or philosoph ical statement, Nkruma h 

says, will b e born out of the crisi s of the African conscience. 

He calls it "philosophical consciencism." 

Communalism is the a ncestor o f s o c ialism: its 

principles are merely presented in modern terms. There are 

no profiteering motives behind socialism: socialism provides 

the greatest satisfactions for the greatest numbers of 

peop l e i n the shortest possible time. Socialism is, however , 

conce rned with transformation and development. Nkrumah 

maintains that materialism, not idealism, will provide the 

conceptual basis for the restitution of Africa •s egalitar ian 

and humanist principles. For this mate riali sm will obstr uct 

the growth of arbitrariness , inequality, a nd injustice. The 

tasks fac ing African nations cal l for materialistic solutions: 

••• that the r eal income of all types of 
workers, farmers, a nd peasants must ri s e; 
t h at prices of goods must not o verleap wages: 
t hat house rentals must be within the means of 
all groups; that educational and cultural amenities 
must be available to all the people.34 

Nkrumah beli eves. that capitalism might be too complicated 
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a system for newly indepe ndent countries . If t h e pillars 

of capitali sm established in t he colonial e ra are to b e 

destroyed, thus making wa y f or the continued development 

of i ndigenous socialism, then a true revolution, not merely 

reform, is needed . More than mer e socialistic talk is 

needed: 

All t alk o f socialism, of economic and social 
reconstruc t i on, is just e mpty words if we d o not 
seriously add r ess ourselves, to the question of 
basic industrialization and agricultural revolution, 
just as much as we must concentrate on s ocial i st 
education .35 

The development of basic industries is of the utmost 

importance ~ though s econdary i ndustries cannot b e neglected 

in the process of this d evelopment . In order to h ave any 

industrialization, ener gy must first b e created and harnessed 

(Nkrumah cites as an example the Volta River Project ) . 

I ndeed, planning itself must become muc h more organized 

a nd coordinated , so as not to fall pre y to a n i n effectual 

bureaucracy. 

If t h is n ew e c onomic a nd i ndustrial policy is 
to succeed , there must b e a change of outlook in 
those who are r esponsible fo r runni ng our a ffairs. 
They must acquire a socialist perspective and a 
socialist dr i ve keyed to the socialist need and 
d emands. They must not remain the servants of a 
limping bureaucracy.36 

In African So cialism, Colin Legum, an accomplished 

Africanist, presents a somewhat political interpretation of 
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Af rican Soc ialism in Gha na , which reflects the style o f 

Kwame Nkrumah. * 

Nkrumah said that Ghana would not b ecome a socialist 

stat e until complete i ndustrialization , as well as an a gri

c ultural revolutio n, comes to the country . These revolutions 

must, he argues , b e accompanied by the State take-over of 

the ownership of the means of production. At this t ime Ghana 

*Henry L. Bretton i n The Rise a nd Fall of Kwame Nkr umah 
(New York, 1966), pp. 11-12 , speaks of the h eritage of 
colonialism in Ghana which left the country faced with cul
t ural, psychol ogical, and political voids , al l of which paved 
the way for the i ntroduction of the personality of Nkrumah 
as a central unifying force , a nd then , for the development 
of h is personal ity cult . Ghana's cultural , social , and 
poli t ical heritage was of little functional va lue in solving 
Ghana's pressing social a nd economi c -development problems, 
nor could it help in the construction of a modern political 
mac h ine . 

0 The colonial regime , in accordance with its central 
purpose , had blocked the development of a spirit of citizen
ship, a sense o f modern social c ommunity development , and an 
aesthetic orientation meaningful to a people seeking contact 
with the mid-twentieth century. 

Colonialism had no a ppreciable i nterest i n the intel
lect or the s oul. (I am ignoring the concerns of the 
rel igious missions.) Crass material ism, c ultural vacuity, 
and social vulgarity, cyni c i sm and unbridled pragmatism, all 
seasoned with racialism--th e black races being treated as 
g e netically unfit for self-rule--could only evoke a crassly 
materialistic, politically crude, and cynical African 
response.u 
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cannot develop a Marxist s ociety, realizes Nkrumah , b ecause 

it lacks the required resources and p ersonnel . At the 

present, socia lism is resisted in Ghana, and throughout 

Africa, by those who envision a loss of privileges (general l y 

the· e l ite) . So cialism then , says Nkrumah , must be built not 

only in one c ountry , b ut t hroughout the whole continent. 

Since i ndependence also mean s economic i ndependence , Nkrumah 

calls f or a single , mass , continent wide political party 

t o arise a nd fi ght for independe nce {here we can see Nkrurnah 1 s 

efforts to create some sort of Pan- African unity ) .* 

Socialism, according to Legum, has no real roots in 

Gha na , in spite of al l the claims o f African s ocia lists to 

poss ess an indig e nous socia l ist heri tage . The people of 

Gha na are very i ndividualistic and operate with in ethnocentric 

c ommunal patterns. Thereforer strong t ribal and r e gional 

interests mitigate against s o c ialist idea ls, sinc e i ndividual 

*rn Ghana: The Autobi ograph y of Kwame Nkruma h (London 
and New York: Thoma s Nelson, 1957 ), Appendix A, Nkrumah 
mai ntains that capitalism, due to its complexity, cannot 
survive in a newly independent nat i on; r ather t here is the 
need for a socialistic s ociety backe d up , whe n necessary, 
by di scipline of a totalitarian nature i n order to e nsure 
t rue f reedom . Nkruma h believed that a n all-inclusive 
political mach i n e c ould be success ful l y c onstructed in a 
socialist state, wherein pub lic and privat e domains are 
merged . 
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enterprise is favored. The struggle agai nst collectiv i zation 

of any sort is led by the middle class, traders, fishermen, 

peasants , a nd the like. There is private ownership of land, 

though much is c ommunal l y owned . Private producers produce 

t h e vital cocoa crop. Even the cooperative marketi ng 

system has been resisted , especially by the 11 market mammies" 

who favor i ndividual trading. When indepe ndence came to 

Ghan a , private enterpri se got a boost . It was a strong 

group of traders who developed the businesses and manu

facturing enterprises in t h e new nation. 

In Gh ana, the Convention People 1 s Party (CPP) 

adopted the program of the s oc i alists: but this program was 

not popularly received . Kwame Nkrumah and his col leagues 

thought this would b e the best method for development and 

f o r liquidating the vestiges of coloniali sm, so after they 

though t it was safe, they began to push t hi s soc ialist 

ideology. The program of the CPP was gradually changed over 

to a socialist one. Unfortunately for Nkrumah, it was not 

generally recognized that this socialist program was a 

response to the needs of Ghanaian society . Perhaps, say s 

Legum, this capitalistic or non-soc ialistic b ackground of 

t h e Gha naian people led to the downfall of Nkrumah . 

While in power, Nkrumah seemed to fluctuate b etween 
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r ealism and i d e alism : thus, his economic polic ies often 

a ppear experime ntal a nd f luctuating. Stil l , he foc used 

o n t wo poi nts--a vanguardist conception of the pa rty 

o r ga nization a s the way to move the masses toward s ocial i sm , 

a nd the need to organize society e conomically t h rough t h e 

state ownership of the means of product i on. 

To i nsure a socialist trans formation of society , 

Nkruma h n e eded the full s upport of his ci vi l servants and 

h is party; to the extent that he did not get continued, 

ful l support , it reflects the nature of Gha nai an s oc iety. 

The CPP n e ver gave f ul l s upport to r evoluti onary ch a nge i n 

Ghana , only lip service to Nkrumah. Th e government , more

over , lacked capabl e s ervants who could i mplement Nkruma h 's 

ideas . For Nkrumah d id not have the time to train the 

members o f his growing mass party (CPP} i n socialist ideal se 

Afric a n Socialism i n Ghana h as been given the na me 

" Nkrumaism" in honor of i ts chief s pokesma n.* As Nkruma h' s 

*According to an expe r i enced stud ent of Ghanaia n 
affairs , David Apter, Nkruma ism is an ideology onl y in t h e 
sense that , as is true of most writ ings on African Socialism, 
it appea r s to be a s uita b l e framework f or the r apid, i f not 
forced , s o l ution of d evelopmental problems in Gha na. "I f 
the philosophy of Nkrurnai sm is by no means orga n i zed and 
progra mmati c , it is clearly~ language of socialism, progress , 
and deve lopment [ italics added ] ." (Bretton, The Rise and 
Fall of Kwame Nkrumah, pp. 86-87.) Thi s language, as does 
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spokesman, Mr. Baako, said, i n citing t h e af f i nity of 

Nkrumaism a nd traditional African society: 

I would d e fine Nkrumaism as a nonatheistic 
socialist philosophy which seeks to apply current 
socialist i deas to the s olution of our problems •• • 
by adapt ing these ideas to the realities of everyday 
life. 

For this r eason Nkrumaism is a social idea and a 
way of life that is completely at home in Africa. I 
think i t is i mportant that I stress t hat Nkrumaism 
d o e s not aim at the abolition of personal ownersh ip 
o f your own personal property ••• provided t hat you 
do not use what you have to foster an explo i t a t ion of 
man by man .37 

Nkrumah put it pragma tically: 

We want to see full employment, good housing, 
and equal opportunity for education a nd cultural 
advancement for all the people up to the highest 
level possible . 38 

Actually, Nkrumaism emphasizes Pan-Africanism more 

than socialism according to the 1964 definition by the Kwame 

Nkrumah Ideological Institute : 

Nkrurnaism is t he ideology for the New Africa, 
independent and absolutely free from imperialism, 
orga nized on a c ontinental scale , founded upon 
the conception of One a nd United Africa , drawing its 
stre ngth from modern science and technology and from 

most language, c onceals as much as it reveals to the people, 
a nd is subject to "' symbol manipulation. " In other words , 
Nkrurnai sm to Nkrumah meant that h e could b e as vague as 
possible i n applying hi s "ideology " in the operation of his 
political ma chine, so as to obtain the support of substantial 
segments of the popu lation. 
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the traditional Afri can belief that t h e free 
d evelopme nt o f each is condit i oned by the free 
d evelopment o f a11 . 39 

Nkrumah initiated several soc ialistic programs which 

engendered qui te a b it of oppositi on. The "Work a nd Ha ppines s " 

program of 1962 was an attempt to use a one-party stat e (all 

power in one man) to create a socialist state . The "First 

Seven Year Pl an , " a somewhat unorthodox Marxi an plan, foll owed 

the 1962 program, calling for a mixed economy for a twenty 

y e a r trans i tional pe r iod . Under this plan, na t i onali zation 

wa s r ejec ted as a necess i ty. Supposed l y , the s t a te would 

take over the greater rol e in financing productive i nve st

ments i n Ghana. so that by the end o f t he twenty year p e r i od, 

the sta t e would contro l t he dominant share of the e c onomy. 

This plan envisioned t he need for private i niti ative, s o 

the people could help themselves. I ncreased private 

indigenous i nvestment woul d decrease the country's dependence 

on foreign aid. 

Some middle-cla s s opposition t o s ocialism a nd to 

Marxism a rose, due to t h e f ear of this class of losing wha t 

power a nd interests they ha d. Fish ermen did not want to 

sell jus t to a single, state purchasi ng organiza tion: the 

.. market ma mmi es 0 were angry because they were eliminated a s 

middlemen: and traders did not want to be limited to 
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s ma l l -scale enterprises . 

The CPP and the gove rnment were, conse que ntly, ex 

coriated i n Nkr umah's "Dawn Broadcast " for not a dhering to 

"socialist pri nciples. 11 Th e Party h ad bee n given the k ey 

role i n economi c planni ng , therefore , i t was t he duty o f 

the Pa rty to educate t he people and b r ing them i nto the 

picture , making them fee l a part o f this reconstruction~ 

Nkrumah even had to send his government personnel to the 

Ide o l ogi cal Institute to learn to b e social i sts. The c risis 

i n 1961 hastened the rise of the socialists i n power, with 

Nkrumah b e coming the undisputed leader of the CPP . Gha na 

wa s, by t hen, a one-party s tate, and t he s ocialists b ecame 

a feared pa rty. But s t i ll the non- and a nti -socialis t s 

were not e liminated. 

The Spark, the CPP press, has spoken of Nkrumah's 

alleged o pposition to African Socialism a nd o f his espousal 

o f Marx i s t scientific s ocialism. The Spa rk reject s a ny 

noti ons of "African Soc i a lis m" as " neoco l onialist " a n d 

"spurious." Supposedly, according to t he CPP press , African 

Socia l i sm, as defined by the Dakar Col loquium, h a s the 

"historic mission ••• t o combat and i f possible defeat 

scientific socialism, fir s t ly by introd ucing elements alien 

to socia l i st thought, a nd secondly by denying some of the 
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foundations o f socialist ideology. " 40 

Rejected also by The Spark is the .. communa listic" view 

o f t radit i onal African Sociali sm. 

The traditional collectivist wa y of African life 
is a mere i llusi on . Afri can soc i ety must e volve : it 
cannot go back to two or three c e nt uries ago . What 
is the old c ollectivist way o f life i n Africa? It 
wasn't a c lassless s ociety. Nor were relations in 
it harmonious. It was a feudal system based on t h e 
hegemony of a few b i g f amilies l o rding it over less 
privileged ones and e ven serfs. Human rights were 
nonexistent and industrialization was ab sent.41 

The Marxist editors of The Spark b eli eve that socialist 

parties i n Africa t oday have to emphasi ze the class strugglee 

The socialist intellectual has a key role i n deemphasizing 

African Socialism and in play i ng up the class struggle. 

They must quickly s potlight and destroy a ny 
attempt to revise or even deny s ome f undamentals of 
socialism under the gui se of creating a n "African 
Socialism." I n particular, they must wage unrelenti ng 
war against the v iew that there are no classes in 
Africa . For classes do exist in Africa both i n the 
sense of economic groups occupyi ng different positions 
i n the productive system and in the sense of dif ferent 
income groups . An added reason is that the denial of 
the existence of t he classes i n African s ociety is 
ulti mately a deni al of the need for socialism in 
Africa.42 

The Ghanai an Times spoke o f two revolutions which must 

c ome to Ghana. The first , the fight for political i ndependence 

f rom colon i al rule , is waged by a nati ona l liberation front. 

The s econd , the socialist revolution , is wa ged by a people's 
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liberation f ront. 

With respect to relations with the Communist world, 

Ghanaian socialists h a ve remarked : 

However , we do not believe that the CPP should 
become a Communist Party, or that it should be 
affiliated with the international Communist movement. 
To do so would i nvolve entanglement i n the cold war, 
and it would destroy our policy of nonalignment. For 
us, nonalignment and Pan-Africanism remain touchstones 
of our own ideology. It is this that separates u s 
from other Marxist Communists. Thus, al though we are 
aligned to all those who uphold scientific socialism, 
we are strictly nonaligned with a ny of the powers in 
the Socialist world. That goes for China as well as 
f o r Russia.43 

Nkrumah (assuming that his opinions have not been 

altered with his downfall) is not a n orthodox Marxist, 

though he is a Marxist . He rejects the class struggle 

idea of the Spark Marxists and o f the Communists, believing 

t hat there is a communal basis to African society which 

comprises t h e ancestorship to socialism . Nkrumah maintains 

that revolution is not necessary to achieve socialism: 

traditional African society is genetically evo lutionary, 

b ut historically revolutionary. 

Nkr umah constantly emphasizes the need for a unifying 

i deology to link the different segments of African society, 

as well as the old a nd the new. While some would call such 

an ideology "African Socialism, 11 Nkrumah calls his idea 
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"philos ophical conscienci sm. " He believes t h a t thought and 

practice must go h and i n hand. 

The fir s t step must be to create a body of c onnecte d 

thought to use in guiding actions towa rd societal unification. 

I n other words, an intellectual revolution must underlie a 

social r evolution. Consci encism describes the principles, 

methods , and strate gies by which "lib erated territories" 

can make t he transition to social ism. This philosophy must 

make use of the environment and the living conditions of 

the African people as its weapons: these will provide t h e 

i n tellectual c onte nt. "The emancipation of t h e African 

continent is t he e mancipation of man . " 44 

For emancipation to succeed, Nkrumah says two things 

must come about--the egalitarianism of human society must 

b e restored: and all resources must b e mobilized toward this 

goal of restitution. The present African conscience is 

inflicted with conflict : philosophical consciencism provides 

a way to pr ogress out of t h a t c onflict. 

Materialism is the basis for consciencism. Nkrumah 

asserts his belief in the absolute and i ndependent existence 

of matter which is endowed with self-motion. These two 

principles are the basis of the materialistic aspect of 

c onsc i encism. Consciencism does not imply the sole existence 
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of matter, but rather the primary reality of matter. Th us 

it is not a n atheistic philosophy. Materialism, Nkrumah says , 

will not wither away after t he socialist victory. 

In discussing the ethical b asis of egalitarianism, 

Nkrumah observes that these ethical princi ples are no t 

permanent but are modified i n the course of evolution . 

Socialism seeks a connection with the egalitarian a n d 

humani st past of the African people prior to colonialism. 

It wants to take what it can from the colonial era that 

would be helpf ul t o societ y, and it seeks to prevent the 

spread o f a noma lies and domineering interests b rough t in 

by capitalism and colonialism. Socialism also strives to 

erase the "colonial mentality " of the people , i n order t o 

lead them back to their former psychological state o f mind . 

Socialism constitutes a defense of the security a nd inde

pendence of the people of Africa. 

The cardinal ethical principle of philosophical 

consciencism is to treat man as an end i n h i mself , not as 

a means to a n end . This, according t o Nk r umah, const itutes 

a materialist viewpoi nt, t herefore, egalitarianism is the 

social reflection of material ism. 

Ph ilo s ophica l consciencism is a political theory as 

well as a s oci al-political practice. It i s here that Nkrumah 



- 106 -

shows the i nterrelations hip of ethics and politics i n hi s 

philosophical system. 

Philosophical consci encism seeks to e nhance personal 

(individual) development i n a way such that the conditions 

for the development o f all become the conditions for the 

development of each individual. The purpose of this is to 

insure that i ndividual development does not b ring i n di

versities which could threaten e galitarianism. Therefore , 

planned development is essential. 

Philosophical consciencism is faced with colonial ism, 

imperialism, disunity, and the lack of development. Speaking 

of the dangers of colonialism, Nkrumah notes that t he first 

task of c onsciencism must be the eradication of colonial ism; 

for t h is task, the mass party has an important role. A 

government cannot compr omise on the true welfare of a people, 

yet thi s is what nee-colonialism attempts to do. Philosophical 

consciencism must b e a regenerative concept, leading to 

positive action , a l ink between the past a nd the future. 

This ideology must, moreover , be socialist i n form. Nkrumah 

rec ognizes that much socialism i s mer e talk , therefore , there 

must be less t alk a nd more social i st development. 

Nkrumah, it seems, i n publishi ng h is philosophy 

Consciencism, is trying to be the "Lenin of Afr ica . 11 In 
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Gha n a i while he was i n power, Nkrumah s truggled to bui ld a 

n ew s ociet y, as well as t o s urvi ve politically and physically. 

In this tra nsitional period, Nkruma h tried to obtain for 

Ghana the best of both worlds--the East and the west--whi le 

remain ing non-aligned . He did not want to frighten away 

Western capital and create opposition with his ideas , so he 

fol lowed an e volutionary , rather than a revolutionary and 

fully authoritarian, economic policy. Yet i t appears that 

for all his philosophi zing and attempts to d i ssuade Gha na 

from its capitalistic path, Nkr umah's ideas and methods were 

too revolutionary for t he majority o f the Ghanaia n people. 

The c ult of personality Nkrumah had built up about himself, 

in which he was cast in t he mold o f the hero, was eve ntually 

crushed ; ousted along with the man, Nkrumah, were many of 

his ideas and economic plans for Ghana. 

I n African Socialism, Charles F . Andrian presents a 

comparison of two contrasting types of Afr i can Socialism, 

that o f Gui nea--as r eflected i n the ideology o f Sekou Toure-

and that of Senegal--the chief spokesmen of wh i ch are Mamadou 

Dia and Leopold Senghor . 

African Socialism stresses new s ymbol s of common 

solidarity i n order to reconcile the traditional-rural with 

the modern-urban sect ors . Senghor speaks o f new mutual b e ne f it 
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organizations and cooperatives as i ntegrative forces motivated 

by similar ideals. Mamadou Dia remarks that 

••• our way to development leads also to a 
community-centered socialism: to a socialism 
not o f coercion, but of solidarity, of free 
a dhesion and fre e cooperation: to a socialism 
which, after having been the i nstrument of 
national liberation, will b e that of the 
liberation of man .45 

Toure envisions solidarity as c omi ng primarily from 

the natural state a nd t he party, not so much from traditional 

culture . Solidari ty , according to President Toure, is 

esse ntial to Guinean society. Toure as well as Senghor and 

Dia combine Marxist concepts with tra d itional African values. 

The difference between African Socialism and scientific 

socialism i s expressed by Toure: 

Instead of applying s ociety to science, we must 
apply science to s ociety. Thus, Marxism, which has 
served to mobilize the African peoples and particularly 
t he working class and to lead that working class toward 
success , has been shorn of those characteristics which 
do not c orrespond to African reality. 46 

Senghor would retain the methods, not the institutions, 

o f European socialism. Tour e regards Africa as a thi rd force, 

and e nvi s ions a middle road f or Afri c a : 

••• what we consider first and above all is 
the Africa we intend to liberate from foreign domina
t ion, sickness, misery, and ignora nc e.47 

All three spokesmen reject capi talism as the basis f o r 
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economic d e velopment. Toure b elieves tha t capitalism dis

rupts normal productive f orces, and, as well , i nitiat es 

Africans t o the ideas of i ndividualism and e gotism . Africa, 

b e sides , has o nly a s mall b ourgeoisi e a nd not much capital 

accumulation: r ather than a bourgeoisie , a 11 s ubproletariat 11 

seems to have b een created. 
. , 

Capitali sm , according to Toure, 

has n e gle cted the African peasantry by being too preoccupi ed 

with industrializati on: it has neglec ted the artistic, 

religious, literary, and philosophi cal values o f Ne gro-Africa . 

The Senegalese President, Leopold Senghor , condemns 

capitalism as useless a nd outmoded for Africans because it 

is too specialized and is t he c ause of alienation . He 

stresses economic democracy and s pirit ua l freedom as i m

portant to t he Negro- African mode o f socialism . The first 

four -year plan o f Senegal has included research i nstitutions, 

state banks, state enterprises , produce marketing boards, 

and cooperatives . But private capita l ism has not been 

legally suppressed, nor has a nything b een nationalized . 

Senghor b eli eve s i n preserving the good points o f colonialism, 

among which are the economi c and technical i n frastructure , 

and the French educationa l s y stem . 

Communi sm, as practic ed in the Soviet Uni on is also 

reject ed by Toure, Senghor , a nd Dia . All see striking 
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simi l arities b e tween capitali sm and communis m. Toure s a y s 

that c ommuni sm i s the e quivalent o f c ollective or state 

c a pitalism. The Soviet Union, like the West, is too modern 

and too developed for Africans to accept their ideologyo 

Both the East and the West sacrifice freedom o f thought a nd 

art for materialist ic values. 

The class struggle theory is rejected by Toure on 

t he grounds of its i rrel evance to the African situation. 

The only conflicts arising in Africa are those b etween dif

ferent social strata or categories, wh ich arise mainly from 

conflic t ing interests or the lack o f political maturity. 

Senghor maintai ns t hat African s o ciety has n o classes 

based upon wealth, though t here may b e castes , and so forth, 

due to r eligion. The chief source o f confl ict arises f r om 

the racial domination to which the mass of Africans have 

been sub ject. There h as been a grea t deal of concern for 

the peasantry and for agricultural development. 

Industrialists must never forget t hat they are 
dealing with Negro-African peasants. I n the Negro 
society, the work of the l and is the most noble 
activity, and the Negro soul rema ins oriented to 
peasant ways. 48 

Dia says that Afri can nations must b eware o f maki ng 

i ndustrialization an end i n itself. In mos t c ountries 

agriculture is given a n economic priority . Because Af rica is 
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an agricultural r e g ion , i ndustrialization should merely act 

as a complement to agriculture. Since China i s an agri

cultural country, Dia states that African states are generally 

more favorable to it t han to Russ iae Ninety per c ent of the 

Guinean population is e ngaged in agriculture. In Africa , it 

is general ly the ca s e that the peasants and the women are 

the most exploited groups, not the workers. 

Dia and Senghor attack the Communi sts on account of 

their authoritarian nature : autocratic methods are rejected 

as unacceptable for Africa which traditional l y values the 

individual. Some aspects of Marxism are heart i ly embraced 

however, especially by Toure. Toure likes the idea of a 

dominant party organization which will ensure discipline, 

organization, and contr ol. Believing that philosophy should 

be sacrificed i n order to obtain basic needs , Toure establishes 

the priority of political interests. Toure believes, then , 

in using economic activities for political ends. The most 

importa nt aspect of Marxi sm according to Dia and Senghor 

is its humanistic philosophy. Senghor says that capitali sm, 

on the contrary, has brought economic, polit ical , and 

cultural alienation to Africa: i t has alienated man from 

the fruits of his labors and has given b irth to racism. Dia 

rejects Marx's labor theory o f valueu for t he worship of work , 
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h e believes, will lead to an inhuman civilization. 

The Senegalese leaders d iffer somewhat from the 

Guinean leader with respect to their views on the tradi

tional African economy. Senghor and Dia stress the 

.,communitarian" values of traditional culture , while Toure 

deemphasizes these values. Senghor says that this community

based solidarity is a spiritual quality of African life 

which will make it easy for socialism to come to Africa . 

Dia, agreeing with Durkheim and French sociology in general , 

calls this solidarity the "collective mentality" which is 

respon sible for motivating individuals. 

Senghor points out that due to the collective owner

ship of land and the nature of work , the individual felt 

that what he labored for was of value to h i mself. It gave 

him responsibility, dignity, and a sense of joy: it was a 

means of fraternal communion with h is fel lows. There was, 

of course, both private and community property depending on 

the nature of work--collective work brought necessities, 

whi le individual work created luxuries. Dia maintains that 

the character o f precolonial African economies was not luxury, 

but rather simplicity. There was an equi librium between 

supply and demand. The supply was based upon the enthusiasm 

of the members of the collectivity: the demand was based upon 
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simple customs. Life r equired simple tastes and equa l 

s h aring, not surplus and extravagance. 

Toure is less con c erned with the communi t a r ian idea, 

but h e praises it n everthe less. "It i s also because of those 

human qualities that an African cannot imagine organizing h is 

l ife outside that of his social group--family, v illage, o r 

clan. 1149 

Toure prefers the word "communicratie .. to 11African 

Socialism .. : this is b ecause the term '"socialism .. might i mply 

adh erence to an alien ideology~ Toure seems to value 

entrepreneurial skills less than political control by the 

party. Gui nea now a ppears to be l earning from its mi s takes 

and i t is cutting down on the nat i onalization of indus tries 

in an effort to enter into partnerships with private enter

prise: lessening taxes: a nd strengtheni ng economic ties with 

the United States and with France . Toure recognizes the 

need for a temporary increase i n the depend e nce on foreign 

aid and investment, especially for use i n education a nd 

technical assistance . 

* Toure's i d e ology, however, as well as the wi thdrawal of 
all French assistanc e (Guinea lost the support of France at 
independence when i t declined a n invitat i on to join the 
French Community), has h i ndered the economic growth o f 
Gui nea . 
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The development of Senegal has also been s l ugg i sh, 

even with close economic ties with France . The production 

o f b a sic crops, as well as industrial production, has de-· 

creased. Senghor' s ideology partially accounts for this 

decline in production . Senghor stresses aesthetic values 

to the relative neglect of entrepreneurial skil ls . He has 

stated repeatedly that the African renaissance will be the 

work of Negro writers and a rtist s more than of politicians. 

In general the ideology of educated Senegalese is that of 

Negritude as defined by Senghor ( this c oncept will b e dis

cussed in detail in the foll owing chapter), more so t h an that 

of African Sociali sm, though there a re simi lar ideas in 

b oth c oncepts. The Senegalese have shown little interest 

i n purely economic a ctivities r this is evident i n the fact 

t h at there is no sizable African entrepreneurial class in 

the process of deve l opment. I n Senegal it is the Europeans 

who reign i n the large-scale commercial e nterprises . The 

Senegalese remain partial to governme nt service and artistic 

work, rather than to business. Senghor has recognized this 

d i l emma recently i n h is statement: "Senegal must train more 

e ngineers than philosophers a nd more economist s than poets."50 
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AFRI CAN SOCIALISM--PRACTICAL (OPERATIONAL) INTERPRETATIONS 

Several Africa n leaders are in the process of putting 

their ideas of African Socialism i nto prac t i ce i n their 

na tions. These practical e fforts--for example, r ural 

animation in Senegal a nd t h e cooperative work group in 

Gambia*--are designed t o i mplement the doctrine o f Africa n 

Socialism at the "grass -roots" level , among the masse s 

themselves, a nd to instill i n these Af rican s a sense of 

dignity in their own labor and accompli shments. These 

African leaders are confident of the abi lity of t heir 

people and nations to solve their prob l ems in their own 

African way s, with the minimum of advice or technical 

assistance from either the c apitalist i c West o r the corn-

rnuni stic East.** 

* There are undoubtably other p ractical activiti es 
elsewher e i n Africa, however, these two will be the only 
efforts discussed in these pages. 

**These educated l eaders posse ss this pride and sense 
of dignity i n all tha t i s African; it i s thei r attempt , 
through putting African Sociali sm t o p r actical use in their 
countr i es , to carry the 11 struggle for dignity" to the great 
masses, who as yet have little awareness o f this struggle 
going on i n intellectua l circles. And yet, as Leonard W. 
Doob point s out in Communication in Africa: A Search for 
Boundaries {New Haven, Conn .: Yale University Press, 1961 ) 
there are basi c diffi c ulties i n political c ommunication b etween 
the elite a nd the masses. The problem wa s graphically 
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The African Socialism o f Senghor and Dia emphasizes 

the i ndividual more than the masses . Dia prefers the program 

o f a nimation rurale which is now opera t i ng in Senegal in an 

attempt to renovate institutions by b reathing new life into 

them, by changing the social e nvironment, and by c hanging 

pea sant attitudes . 

The operation occ urs at the level of the personal 
consciousness of each citizen. Each man who does h i s 
job with t h e maximum o f conscience, of l ove for his 
country ••• creates a real, human i nvestment which 
is i ndispensab le to the nation.51 

This program will e nable peasants to satisfy more of 

their personal desires . Rural animation attempts to foster 

development while avoiding the human costs of laissez-faire 

capitalism and Stalini srn : the goal is economic progress 

without sacrificing h uman values. It is more of a communi ty 

i llustrated in the attempt of an MP to discuss the essence 
of a complicated budget with the people . The following 
incident was related: "A certain young ma n attended an 
interview a nd he was asked to explain what was meant by 
this: 'The Government of Nigeria h as placed a b an on all 
South African goods b ecause of their apartheid policy.' This 
was a simple sentence. When the man was asked t o translate 
it into Fanti or Twi, he said: 'Nigeria Aban ato nsa afre 
South Africa Aban de wombobo baan ~ Nigeria~ yebobo pata 
~ woatsena ~-' Meaning, l iterally , that the Government 
of Nigeria has invited the South Afr ican Government to come 
and play b a nd in Nigeria and they will raise a shed for them 
to sit under. *' {Henry L . Bretton, The Rise and~ of Kwame 
Nkrumah, New York, 1966 , p. 188). 
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development program which e mphasizes cooperatives and pro

vides technical skill s a nd civil experience to villagers. 

Rural a n imati on provides Senegalese with an ideology that 

generates e nthusiasm because it offers somethi ng more than 

concrete objectives. It is a doctr i ne that gives Sen e galese 

faith, enthusiasm, dynamism, as we l l as a consciousness of 

their liberation. 

Animation, according to its director , Ben Mady Cisse, 

and its innovations are not in contradiction with the tradi-

t ional values of African s ociety. 

We must make it clear that change is true 
fidelity to our ancestors. Their way of life was 
in tune with their own environment, but today the 
envi ronment is different. To be faithful to our 
ancestors means to adjust to our env ironment as 
they did to theirsg not simply to cling to old ways 
for no reason.52 

Animation is cheap a nd it mob ilizes labor and animals 

that are in abundance , without relying extensively on foreign 

aid . It organizes -huma n investment" (voluntary f ree labor 

for public interest projects) as wel l as c ooperatives . 

Thi s self-criticism has come from a memb er of the 

Senegalese elite , Ibrahima Sow, an assistant to Cisse: 

We who cal l ourselves an elite may h ave pro
fessional qualifications but we do not h ave the 
spirit and drive that our country needs •••• We 
must rid o urselves o f the city intellectual's mentality 
that looks at the peasant with contempt. Our first 
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battle i s wi t h ourselves. If we do not ch a nge 
our s elves, we s hall fai l, a nd we shall h a v e t o 
lowe r our eyes wh e n our ch i l d r e n insult us • ••• 
But once we have a g roup ethic we cannot be de
feat ed •••• 53 

Animation shows that progress can c ome to a community; 

that its c u l ture does not have to be dest r oyed in order to 

i ntrod uce new wa y s . It s hows that the main block to progress 

is the l a ck of f a ith i n t he ruling elite , the members of 

whi ch have los t the old f aith of traditional Africa , and 

c a n find nothing a round t o replace it . 

Anothe r manifestation of Afr ican Socialism a t work 

in Sene ga l a nd Ga mbia takes the form of t he cooperat ive 

work g r oups of the Wolofs , a tribe that o verl a p s t h e terri 

torial boundari es o f both c ountri e s . The Wolo f s s olve many 

o f t h eir pr oblems by communal effort: cert ain activities 

p r ovide mut ual aid in laborq offer entertainment, a s we l l 

as pr ovide a form o f economic "insurance" f or tribal members, 

especially members o f the work groups . 

David w. Ame s has u ndertake n a s tudy of the Wolof 

cooperative wo r k groups as the y operate i n Gambia . These 

work groups are organized by sex and , r oughly, by a g e . 

They differ i n number and s ize and generally c ut across 

class lines a nd linea g e . The Wolofs b e lieve t hat group 

labor is easier and more efficient t h a n indi vidual labor , 
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especially with respect to agricultural activities . Man

power is mobilized to make up for the low level o f 

t echnology in Ga mbia .. 

Muc h of the farm work is done, not i n f o rmal work 

groups, but i n i nformal groups , and it is generally on a 

reciprocal basis. Some of these groups are made up of the 

family, some of distant kin, and others of '"bes t fri ends. " 

Males often have certain obligations to fathers-in -law due 

to the marriage contract , but others may help him i n ful

filling these obligations , especially when h e is ill or 

otherwise unable to work . Often community wor k is used to 

c omplete public works projects, for these projects are the 

responsibility o f the c ommunity. Communal work is sometimes 

done for the government , as i n road building. 

Male a nd fema le work groups have separate functions , 

however , these functions generally complement each o ther. 

Socia l funct ions , notably f easts and dances , are a popular 

source o f i nteraction between the male a nd female groups. 

With respec t to economic int eraction between these groups, 

women generally bring water and food to the men, whi le the 

me n clear the land for the women, b uild fences, help with 

the h arvest , a nd aid in the transportation o f grain, and so 

f o r t h , to the village. 



- 120 -

The person who owns the field that is being worked, 

the person who is the .. host, .. has certain obligations to 

the work group. The host must supply food, kola nuts, 

cigarettes, and so forth to the group, or else the group 

would quit work on his field. Often food and money is 

simply given to the group leader (the botal) who distributes 

them to the group. The frequent feasts that are held are 

either financed through group earnings or by the group 

leader. 

The work done by the work groups is hard, rapid, and 

unrelenting, and, as such, is better than i ndividual labor. 

Several reasons demonstrate why such group labor is pro

ductive . One can forget the tedium of work to a great 

degree through working together , singing, and joking. Quite 

often, drumming accompanies the singing, providing a rhythm 

by which to work and helping to minimize the effects of the 

heat, dust, and boredom. 

Competition frequently exists between workers in order 

to stimulate production. Often field work is considered a 

sporting contest, with ceremonies preceding and accompanying 

work. Groups from several villages also take part in this 

competition. The best worker is given a prize or a reward 

and is regarded as a championo A good deal of prestige is 
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attached to hard work, pride being a great concern among 

these African workers. No less important is the fact that 

this pride sustains the group itself. 

Cooperative work groups also aid individual members 

at their first marriage, since expenses are usually fan

tastically high. These groups will contribute money, 

livestock, kola nuts, grain, and so forth to the bride price. 

The group will also aid those members who have legal or 

emergency expenses: these are important functions, for few 

individuals can, alone, cope with such burdens. 

Work groups were present in Senegal and Gambia before 

European contact, and many survive today as viable economic 

institutions. There is a need , though, to adjust these 

work groups to enable them to cope with and help solve the 

problems besetting their nations today. They need to manu

facture more foodstuffs, so as not to rely on traders and 

farmers, and to relieve the problem of periodic hunger. 

Work groups can be used to immediately increase agricultural 

production and to expand and diversify subsistence crops. 

Improved techniques in the production and marketing of cash 

crops is likewise a necessity for economic development in 

Gambia and Senegal which work groups can help to implement. 

These groups can expand their 11 insurance 11 activities to 
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p r ovide modern credit f aci lities simi lar to European 

cooperatives. Besides the establishment of cooper atives 

and markets , the group purchase of cattle her ds to e nrich 

t h e diet and provide ma nure would be a substa ntial advance

ment toward moderniza t i on . Event ua lly, even mecha nized 

farm equipment could be i ntroduced to lessen the phys i cal 

l abor burdens o f these groups. The mo s t important factor 

t h a t these African na t i ons must b ear i n mind is t hat the ir 

economic problems must be solved withi n the framework o f 

i ndigenous social ins t i tutions. They must relate psycho

logically meaningful i nnovations to t raditional pa ttern s 

and established inst i t utions. 

As Ken neth L. Little observed : 

I t i s generally a g reed that soci al d evelopment of 
t he British West African territories depends very 
largely upon the adoption and use of up-to-date 
methods of economic production and distribution. The 
great problem, howe ver , is how to i ncrease the earning 
power of the peasant without divorcing him too rapidly 
and too completely f rom his tradi tional way of life . 
The only sure way i s to base the n ew ideas and the n ew 
technical practices as far as pos sible on exis ting 
institutions. Progress in the economi c fi eld , as much 
as t he social one , wi l l be made not by disrupting the 
established tradition but by modi fyi ng it to suit the 
mod e rn requirement s o f commerce and i ndustry.54 
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THE PROBLEMS OF ECONOMIC DEVELOPMENT, POWER, 

AND THE COLD WAR 

The followi ng problems of economic development, as 

discussed by several Western experts, are all problems which 

have arisen in new African nations and which will undoubtably 

have repercussions in the future developmental plans of most 

African leaders, socialists and non-socialists. The criti

cisms and proposals presented by these qualified experts 

are offered to educated Africans as sources of guidance 

and enlightenment , though they encourage Africans to solve 

their problems in their own particular ways. 

The problem of economic development occupies a com

manding priority in the programs of all i ndependent African 

governments. Most African leaders realize that the cause 

of political independence must b e linked to that of social 

and economic reconstruction. Development must deal with 

the traditional system, and as such , must be actively ac

cepted by the masses--inroads must be made on traditional 

modes of thought. The prospect of a synthesis of the old 

and the new, with active African participation, so that a 

new civilization can come about in Africa, will add , as one 

African poet has forecast, ••a fresh colour to the rainbow. • 55 
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Most African economic plans seem to go awry in the 

same general directions--too much spending on administration, 

social overhead, and showpieces; not enough on production, 

and very little on agriculture. Indeed, the productivity 

of African farmers is among the lowest in the world. 

The production of cash crops is increasing but land 

is being harmed in the process. The old system of shifting 

cultivation is breaking down. Land does not lie fallow 

long enough before it is used again so it produces less, 

being less fertile. This decrease in fertility is increasing 

at a greater pace: and since there are getting to be more 

Africans to feed, but less fertile land, rural Africans are 

facing decreasing living standards. Most Africans do not 

learn and accept ideas and inventions merely by watching 

others work; to most Africans farming is an integral part 

of the culture and cannot be separated from African culture 

as an independent aspect. 

The most desirable form of development in Africa would 

probably be that which utilizes Africa's plentiful labor, 

yet costs little money: the next best form would be that 

using local currency and goods. Progress must come first 

in the rural areas, according to the Africa Survey of 1962 

by the Food and Agricultural Organization: " . . . under 
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present African conditions, industrial development depends 

more on rural progress than rural progress depends on the 

de~elopment of industry."56 

As David Hapgood observed in his extended field trip 

through West Africa: 

••• the true revolution will take place, if it 
does, in rural Africa. It is here, in thousands of 
obscure villages in the distant bush, that Africa 
must seek its new identity. That search, to which 
the key is the relationship between traditional 
society and the elite, goes beyond technology to 
politics, and beyond politics to the fundamental 
values of African society.57 

The least desirable form of development, according to 

Hapgood, are those things which require foreign exchange, 

such as the tractor mania, which is Africa's scarcest 

resource. In the future shifting cultivation will have to 

be discarded in agricultural production, for, as Hapgood 

argues, there is not enough land available to permit five 

acres to remain idle while one acre is worked. The future 

will demand more production per acre per man. 

Sayre P. Schatz, in analyzing the implications of 

economic development in Africa, maintains that development 

programs in the future must make correct use of the under

utilized productive capacities in which Africa abounds. 

There is an abundance of labor seeking jobs, for rural labort 
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which does mainly seasonal work, is often not employed. Also 

there are many areas of i d le arable land--it is estimated 

that one-half of Nigeria's cultivable land, not including 

bush fallow, is lying idle. Thirdly, there is a great deal 

of partially utilized capital--some indigenous enterprises 

could double or triple their output by utilizing their pro

ductive capacities to the fullest. Idle productive capacities, 

if put to use, could create an unlimited demand which would 

force such capacities to be utilized. These productive 

factors would be very economically useful but not necessarily 

monetarily profitable. 

Schatz suggests a "directed demand, .. that is , the 

creation of a demand for individual commodities . According 

to this plan, the government would spend its own funds for 

particular commodities that have a net economic utility 

but which are unproduced due to a lack of natural demand 

that makes production unprofitable. These commodities 

could be sold at home or abroad , and as such, they would 

save precious foreign exchange. The government might lose 

money on such a program, but national production would 

surely increase , and government outlays of capital would 

augment the monetary national income. 

Rene Dumont has offered several suggestions to African 
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governments for improving their economic development programs. 

Donkey power should be introduced in order to turn the water 

wheels for drawing water. Hand tools should be made in 

Africa and repaired in the villages--this would create new 

crafts and increase the income on the village level. Storage 

bins should be made and sprayed with insecticide, so that 

food could be produced in quantity without spoilage. New 

sources of protein should be introduced, especially in the 

form of protein flour, for the average African suffers from 

a protein shortage. Sugar mills could be constructed on a 

small scale using local labor and providing a local market. 

Animal transportation would save time and money if intro

duced on a large scale. And finally, Dumont suggests the 

creation of a new power source, windmill power, in order to 

grind millet, and so forth, and lessen women's work. 

The problems of power, the cold war, and inter

African relations are all inextricably bound to the concept 

of African Socialism and the problem of economic development. 

The problem of inter-African relations has already been 

discussed with respect to Pan-Africanism and regional 

unities. The problem of power in African Socialism will be 

examined next with respect to the one-party state; the cold 

war dilemma with respect to neutralism and nee-colonialism. 
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Those Africans who advocate the one-party state see 

in it a means of creating a new egalitarian society. Ac

cording to Margery Penham, the problem of power is the 

central and most difficult problem facing Africans at 

independence ... The first need for Africans [has been ] to 

recreate for themselves the unity and order imposed by 

external authority and now suddenly removed.uSS 

Julius Nyerere speaks of the origin of African 

political parties: 

Our own parties had a very different origin. 
They were not formed to challenge any ruling 

group of our own people: they were formed to 
challenge the foreigners who ruled over us. They 
were not, therefore, political 1 parties'--i.e. 
factions--but nationalist movements. And from 
the outset they represented the interests and 
aspirations of the whole nation.59 

When the colonial powers pulled out of Africa , they 

left the Africans with no pattern of opposing interests 

that could form the basis of a multi-party system. Nyerere 

says that the only opposition today consists of irresponsible 

individuals who try to create problems for the government 

by exploiting the very principles of democracy. He stresses 

that the only reason any African would want to form an 

opposition party in an African nation would be to imitate 

the political structure of a different society. In con

ditions where imitation is not favorable, trouble ensues. 
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Nyerere points out that opposition parties are regarded as 

traitors by most people. The people feel that their govern

ments do not have the time to waste with such political 

maneuverings. Europeans, on the c ontrary, generally cry 

"dictatorship" at these African denunciations of opposition, 

but in the African experience this accusation has little 

foundation. 

African one-party states have adopted a "revolutionary" 

approach to democracy, which sterns from African nationalism 

and Africa's economic backwardness. 11 Revolutionary 11 is 

used, however, in a technological sense to mean a break

through--or rapid evolution--into the twentieth century. 

The governing party is used for exhorting and mobilizing 

the people, as well as for discipline, unity, and for the 

purpose of establishing an identity between the hierarchies 

of the state and the party. 

Sekou Toure spoke of the role of the party in Guinea: 

The Party constitutes the thought of the people 
of Guinea at its highest level and in its most 
complete form: the thought of the Party indicates 
the orientation of our actions; the thought of the 
Party specifies the principles which ought to direct 
our behavior, our collective and individual attitude. 60 

There is widespread acceptance of the revolutionary, 

hortatory, one-party approach, which to many Africans seems 

to be the only system which in all likelihood will be able 
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to meet the exigencies of the present situation. Historically, 

there has been a need for mass discipline in the development 

of capitalist Europe and of the communist East, so why not 

in Africa? 

Traditional African government has been an important 

theme in the years since independence: it has cast doubt 

upon the relevancy of European models of parliamentary 

government. It has been pointed out by some African leaders 

that Africa has had democratic systems of government in the 

past, often in the tribal context. According to the tradi

tional African way, the Elders would gather and discuss a 

problem until all were agreed upon a common solution. Anyone 

who disagreed and could not live according to an accepted 

resolution was free to either leave the tribe and go to a 

new land, or to try to unseat the chief of the tribe and 

elect a new one . 

There have been few instances {except the Zulu) in 

which rule has been autocratic. The Ashanti (Ghana) consti

tution was even democratic to a degree . The idea that 

Britain brought democracy to West Africa is, according to 

Dr. Margaret Field, "quite erroneous. On the contrary , 

Britain did much to destroy the indigenous democracy. Neither 

is the idea of an opposition a new one. Alongside every 

chief [in Ashanti] was a mankrado or krontinheue of whom it 
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was said, 'every mankrado is opposed to the chief. 10 

African democracy was often as good as the best 

democracies of modern Europe. The African past had often 

joined traditional democracy to one-man rule: so why should 

present African societies fail to do so? Africans have been 

urged by many of their leaders to accept a "democratically 

representative one-party state," to use in the building of 

their new societies. The model these leaders offer the 

people is African Socialism. 

One Ghanaian socialist, a critic of the one-party 

system, remarked: 

Any system of government which does not put the 
government firmly under the control of the general 
mass of the peopl e is incompatible with socialism •••• 
To argue that the one-party system is compatible with 
this responsibility [by the government to the people ] 
••• is to ignore what sociological study has 
taught •••• Election within the party, far from 
preventing the formation of an oligarchy, seems rather 
to favor it •••• The only check ••• is criticism 
from outside the party, and a properly organized group 
to act as a check against the party.61 

It is difficult to believe that this view will prevail 

in the future though. In some countries , notably Guinea 

and Tanzania (according to Dr. Roberts), a single party does 

express popular opinion as well as enforce the will of the 

leaders. The one-party system is a part of the process of 

democratic education, and perhaps it is the best of the few 
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choices available to Africans today. 

Most African socialist nations have confronted the 

problem of the cold war by adopting the concept of neutralism. 

Neutralism, far from meaning pacifism, implies the freedom 

to choose. It means avoiding commitments and entangling 

alliances that will hinder progress more than help it. 

Indeed, at this stage of the African revolution, genuine 

political independence could probably be obtained only 

through such a policy. 

Neutralism has been called a diplomatic device for 

gaining time; indeed, it does help to ease the impact in 

the Cold War between the East and the West. Some African 

nations use neutralism merely as a device for squeezing 

money out of the East and the West at the same time , by 

playing each one off against the other. 

Many new nations, however, have chosen to join the 

British Commonwealth and the French Community because these 

international organizations given the African nations a loose 

framework within which they can enter into world affairs. 

Those African countries that have joined such organizations 

have been motivated, generally, by good will. 

Other African nations have used neutralism as a barrier 

to the new danger of ~-colonialism. Nkrumah calls neo-
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colonialism "the process of handing independence over to 

the African people with one hand, only to take it away with 

the other hand. 1162 Nee-colonialism is a fake independence, 

a way that the metropolitan power still manages to control 

a country, even after independence, by other than political 

means. 

One so-called weapon of nee-colonialism has been 

balkanization, the fragmenting of Africa into small, weak 

states so as to render them susceptible to political troubles 

(thus making them more dependent upon the colonial powers), 

tribalism, and so forth. Balkanization was designed to 

decrease the chances of African nations of maintaining any 

regional or continental unity. 

The need to place less emphasis on foreign enterprise 

has been stressed by several African nations that are aware 

of the encouragement this can give to neo-colonialist 

ventures; for" ••• at the end of a decade, a very high 

proportion of the country's industry would be under the 

ultimate control of foreign firms ••• 11 63 

One question which faces African nations today is 

whether private investment would remain in a country unless 

it was guaranteed a high proportion of its earnings. A natural 

sequel to this question is the question of whether an African 



- 134 -

nation would guarantee that its interests would remain com

patible with continued high earnings by foreign capital . 

African leaders are well aware of the fact that 

colonial governments did not do a good job of developing 

their territories for the benefit of the Africans, but 

rather all benefits accrued to the Europeans and North 

Americans . From experience, then, educated Africans realize 

that once foreign interests in a country are entrenched, 

they can be expected to react defensively against any eco

nomic changes which might be inimical to their interests. 

Very little private foreign investment, these African 

critics point out, has ever gone into genuine manufacturing, 

and industrial and agricultural development as needed; most 

foreign efforts have been expended in the extractive indus

tries. Almost no private foreign investment has been put 

toward the modernization of social and public services. Do 

these facts, ask the African leadersr reflect foreign 

interest in a country's economy? The answer they give is 

a resounding negative. And it is generally true that 

private foreign investors envision little profit , if any, 

and therefore show little interest, in building schools, 

hospitals, and so forth. For these reasons there is a 

greater preference among educated African elite for government-
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to-government lending and investment, so that African nations 

can use aid money to their best advantage. 

Basil Davidson in Which Way Africa? offers the reader 

his conception of a model African nation, which combines 

many of the ideas discussed above. The government of his 

model nation would be by a single party representing most 

sections of the population: the unity of such a government 

would surpass most regional and tribal loyalties. The 

government would, furthermore, move toward a national eco

nomic system with cooperative effort, public ownership, and 

an emphasis upon the social services. Finally, these model 

African states, operating upon humanist principles, would, 

ideally, subordinate their own separate identities to a 

greater all-African identity--thus adhering to Pan-African 

ideals. 
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CHAPTER IV 

, 
NEGRITUDE AND AFRICAN PERSONALITY 

Negritude is the whole complex of civilized values-
cultural, economic, social , and political, which 
characterizes the black peoples, or more precisely, 
the Negro African world. All these values are 
essentially informed by intuitive reason. 1 

••• negritude was liberation: it freed African 
authors from European patterns of writing. Negritude 
became a confession: a confession of Africa, of 
African thinking, African way of life, African writing. 
Africa , often despised as inferior, got its value back 
and its honor, adopting and praising the ways of 
traditional African thinking. By negritude Africa was 
intellectually freed.2 

Thoughtful and sensitive Africans have made it abundant

ly evident in recent years that they suffered humiliat ion 

during the decades when white men ruled them and had the 

power to order them about. The reactions to that humiliation 

have taken various forms. The struggle for political 

independence was the first and by far the most notable and 

successful of the reactions. Now that the new states have 

come into being, and their representatives at the United 

Nations cast an equal vote with their former masters, some 

of the soreness is alleviated. 

Independence , however, is not enough. Intelligent 
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Africans know that white men in general, when they frankly 

reveal their inner convictions, still calmly assume the 

superiority of whites in literature, the arts, and all other 

forms of creativity. Africans, therefore , find themselves 

still humiliated and must still struggle for dignity in the 

artistic and intellectual spheres. Two notable evidences 

of this non-political search for dignity are Negritude and 

the African Personality. 

The African search for values and dignity began to 

gain momentum during the drive for independence, though 

self-government was the main goal in most African countries. 

The early struggle in the realm of values was generally, 

according to the Nigeri an , Ayo Ogunsheyeu •• ••• a denial, 

an angry protest against the inferior and infantile role 

in which the West had cast the African on the stage of 

world history and culture. • Be fore the African could 

come into his own, he had to break out of the shell in 

which others had sought to contain him: he had to destroy 

the stereotyped idea of himself as an inferior being ... 3 

It is important to realize , however r that the large 

majority of Africans have not supported such protests for 

the simple reason that they have been, in general, ignorant 

of the fact (so evident to the educated elites) that they 
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were objects of gross injustices on the part of the white 

men. To be sure, Africans did suffer from poverty, ignorance, 

and disease 6 but certainly these were all facts of life 

present even before the white man set foot upon the African 

continent. In other words, the lives of most Africans were 

not greatly disturbed by the European presence in Africa 

(South Africa being one possible exception). These un

educated Africans were, in general, ignorant of the indignities 

of the mind and II soul•• that had been wrought upon them over 

several decades of colonial rule. Indeed, it is doubtful 

that these Africans were even aware that they possessed 

such a thing as .. dignity" with respect to their color, 

values, or achievements vis-a-vis the white man. It has 

been the educated African leaders, who have been indoctri

nated with Western egalitarian and democratic values and 

thinking, and who have been taught to recognize and 

experience honor, justice, and pride. It has been the task 

of these men, in the molding and direction of their highly 

philosophical quests for values and dignity , to transmit 

their personal feelings of indign ity and anger to the masses. 

Mr. Ogunsheye recognized these facts in his statement 

that 11 Protest has been most articulate not among the ordinary 

people whose lives have been relatively less disturbed by 
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western contacts," but has been carried on mostly by "the 

intellectuals who had been made into second class 

citizens •••• "4 

"Negritude" and "African Personality"--two highly 

intellectual, a nd somewhat mystical, concepts which have 

arisen within educated African circles over the past thirty 

years--were formulated originally as protests against 

European domination. Recently, these intellectual constructs 

have assumed, for the elite, a crucial importance , one which 

they call restoring to the individual African (though a 

skeptical observer might call it creating in him) his sense 

of dignity and value as a human being. A great deal of 

confusion and ambiguity lingers about these concepts with 

regard to their respective meanings and applications , and, 

as such, ample criticism has been generated. 

Both of them assume a series of almost mystical virtues 

that result from being black and African. Negritude assumes 

that these virtues inhere in those fortunate enough to be 

born with a black skin, in whatever part of the world: the 

African Personality presupposes inherent virtues resulting 

from the happy circumstance of living in the African environ

ment. That the former concept rests upon a faulty understanding 

of genetics, and the latter upon a mistaken idea of how culture 
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is acquired, does not daunt the proponents of the concepts. 

Senghor frankly calls Negritude a myth and thinks it 

acquires power by being a myth--for to him a myth carries 

a truth too deep for rational understanding. 

, 
NEGRITUDE 

Negritude* originated in the Caribbean approximately 

thirty years ago both as a protest movement and as a 

concept designed to promote the identity of the Negro and 

his contribution to world culture. The West Indian, Aime 

Cesaire, gave this movement its French name while in Paris 

in 1939, where he came into association with Leopold Senghor 

of Senegal and Leon Damas of French Guinea. Together these 

"exiles" in Paris endowed Negritude with a new meaning for 

Africa in particular: it was designed to give meaning and 

dignity to Africa's way of thinking and living with respect 

*The word "Negro" had entirely different "resonances 11 

for the people who use it. One might suppose that, merely as 
a derivitave of a Latin word meaning "black," it would be a 
harmless descriptive adjective. So it is, apparently, for 
most Frenchmen , and so it has become in recent years for 
Negro Americans. But in at least some of the French-speaking 
islands of the Caribbean it has derogatory connotations, at 
least to upper-class blacks. In Haiti, for example, no member 
of the elite could endure the thought of being called "un negre." 

The word is rarely used by the English. By and large, 
for them, the opposite of ••whi te 11 is "black," not " Negro." The 
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to religion, the arts, social systems, and other creative 

aspects of life. Moreover, Negritude posed a challenge to 

a world obsessed with the idea of material development, by 

which standards it judged all men and nations. 

It is important to recognize that Negritude developed 

as a literary movement, the principal medium of expression 

being poetry and the French language. Because most protest 

was carried out in writing and in a foreign language, it 

was virtually impossible for Negri tude to penetrate to the 

largely illiterate masses so as to form any widespread basis 

of popular support for the movement. Thus, Negritude was 

aimed directly a t the metropolitan power and the world: it 

was , as Cesaire noted, an effort to regain for the Negro 

people of the world their birthright. Africa was out to 

"repersonalize 11 herself, in Cesaire's words, to show her 

dignity to herself and the world, to draw attention to its 

achievements which place Africa in the ranks of humanity. 

As Cesaire so eloquently expressed the idea: 

latter term has, moreover, too close a connection to the 
derogatory epithet, "nigger." One may comb the work of 
English social scientists and writers on colonial Africa, 
and find only a few cases in which the word is employed. 
Certainly one never meets the word among either blacks or 
whites in the English-speaking part of Africa , not even in 
those havens of discrimination, South Africa and Rhodesia. 
This is one reason why the idea of Negritude finds no welcome 
in Africa outside of the former French colonies. 
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For it is not true at all that the work of man is finished 
that we have nothing more to do in the world 
that it is enough that we should set ourselves in the steps 

of the world 
but the work of man is only beginning ••• 
and no race possesses the monopoly of beauty intelligence 

force 
and there is room for all of us at the rendezvous of 

victory. 5 

Negritude, as expressed in the distinct styles and 

themes of various African poets, has taken on as many different 

meanings and interpretations as there are advocates of the 

concept. Unfortunately, attempts to analyze Negritude merely 

serve to emasculate it; therefore, the best approach toward 

an understanding of such a philosophical and emotional con

cept is through the presentation of a variety of the original 

literature expressing Negritude with a minimum of distracting 

discussion. It can be observed that this poetry is a re

flection of all that Africans have known, accomplished, 

cherished, dreamed, suffered, or rejected--it reveals the 

African, his life, and his continent. 

Negritude, to French-speaking African elites, is a 

way of fighting cultural assimi lat ion. It arose largely as 

a revolt against French pol icy toward African culture which, 

at best, was one of ignorance. French culture had been 

imposed upon the French colonies in Africa as the 11best" thing 

for them, since France "obviously" had a higher form of 
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civilization. Negritude also developed racialist overtones 

which stemmed, in large, from this rejection by the 

dominant white society. The South African journalist, 

Lewis Nkosi, wrote that "Black consciousness really begins 

with the shock of discovery that one is not only black but 

is also non-white. 116 The assimilation of Africans into 

white (French) society meant that one's blackness would be 

forgiven if he adopted the dress, culture, and the like, of 

white society. It led many educated black Africans to 

wonder if they were really only non-whites who, upon 

sufferance , were entering another world--or if they were 

really black men living in their own rich, though ruined, 

world? It is this dilemma that the educated African had 

to examine and appraise in a new l ight--and it is in 

response to this dilemma that Negritude arose, both as a 

rejection and as an assertion. 

As N~gritude matured and "naturalized itself", it 

became less racialist in tone. It became a statement about 

the African people, signaling the African renaissance wherein 

Africans (again, the elite) were undergoing self-questioning 

and a self-realization. These Africans resented the fact 

that their past had made them easy pawns of the colonialists. 

Should they dare return to this past for expression or should 
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their expression be in the forms they now knew, which 

because they were tainted by European tradition, were also 

feared and hated? This problem of how to reconcile the 

past and the present has been treated by Negritude in 

several different ways, the main ones of which are the out

right condemnation and rejection of colonialism: a spirit 

of compromise , praising the best of both worlds (modern 

Western civilization and traditional African culture): or 

one which primarily asserted Negro-African superiority and 

values 8 with less emphasis on the rejection of white 

civilization. 

Leopold Senghor takes the last point of view in 

cautioning against what he cal ls "Africanizing at a discount." 

Let us stop denouncing colonialism and Europe 
and attributing all our ills to them. Besides not 
being entirely fair, this is a negative approach, 
revealing our inferiority complex, the very complex 
the colonizer inoculated in us •••• It is too easy 
an alibi for our own laziness , for our selfishness 
as intellectuals, for our failures. It would be more 
posi ti ,re for us and our people to analyze the 
colonial fact objectively, while psychoanalyzing our 
resentment."7 

Rather than waste time denouncing the colonial past, 

African leaders, Senghor believes, should emphasize the 

values of the traditional African past in an effort to 

create a sense of dignity among Africans of the present and 
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future. To Senghor: 

Negritude is the whole complex of civilized 
values--cultural , economic, social, and political-
which characterize the black peoples, or, more 
precisely the Negro-African world •• e • The sense 
of communion, the gift of myth-making, the gift of 
rhythm, such are the essential elements of Negritude 
which you will find indelibly stamped on all the 
works and activities of the black man.B 

Senghor says the Negro- African has certain common 

psychic traits that set him apart. These, which are highly 

debatable, are" • his heightened sensibility and his 

strong emotional quality." Moreover, '*Emotion is Negro. 09 

These qualities, it is argued by critics of Negritude, 

cannot be exclusively claimed by Negro Africans , nor are 

they possessed by every Negro African. There is no neces-

sary correlation between race and culture, though both 

whites and blacks have made such assertions. People of 

different races have belonged to the same culture; and 

people of the same race have belonged to different cultures. 

Senghor's poetry illustrates all of the themes of 

Negritude, one by one. In "Paris in the Snow, .. he shows 

how the culture of ancient Africa has been destroyed by 

white Europe. Senghor writes of the "warm triurnphant 11 beauty 

of African women in "You Held the Black Face. 11 He shows 

the omnipresent influence of the dead upon the living 

through the protection and guidance of the dead in "In 
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Memoriam, Night of Sine ... In "New York," Senghor reflects 

upon the harshness and the rigidity of the modern West 

and the need to temper it with the soothing qualities of 

Africa. Senghor is not one-sided though , for he appreciates 

what is good in both of the cultures to which he was exposed, 

saying that he needs to live in bothp like a "cultural 

mulatto." In "Luxembourg 1939," he praises those things 

that are great and enduring in Western achievements. 

Aime Cesaire, the chief poet and guiding force of 

Negritude , speaks of the movement as a dynamic, though 

patient, force , an area that the poet has to himself in 

which to live and affirm his own absolute being and worth. 

His poetry is often vague, often romantic, though it reflects 

the dynamism of Negritude: 

My negritude is not a rock, its deafness 
hurled against the clamor of the day 

My negritude is not a film of dead water 
on the dead eye of the earth 

My negritude is neither a tower nor 
a cathedral 

It plunges into the red flesh of the earth 
It plunges into the burning flesh of the sky 
It pierces the opaque prostration by its 

upright patience.10 

In his great poem, 11 Cahier d 'un retour au pays natal," 

Cesaire speaks of the imprisoned Negro hero , Toussaint 

L'Ouverture, who is dying in the Jura mountains in the snows 
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of the Northern winter: 

What I am 
is a man alone imprisoned in 
white 
is a man alone who defies 
the white cries of white death 
(TOUSSAINT, TOUSSAINT 
L'OUVERTURE) 

is a man who fascin-
ates the white hawk of white death 
is a man alone in the ster-
ile sea of white sand 
is an old darky braced against 
the waters of the sky.11 

Cesaire says Negroes will come into their own, and 

attain dignity and freedom only when colonialism has been 

wiped out. 

My people! 
When will you cast aside the stranger days, 
And grow a head that's yours on new knit shoulders, 
Use words that are your own? 
When once the traitors and the masters 
Have been despatched, 
When bread's restored, the earth made clean 
And land is given back. 
When will you cease to be the dismal sport 
In other people's carnivals , 
Or the outmoded scarecrow 
In other people's fields? 
Tomorrow. 
When will tomorrow come ~ my people? 
With the rout of the mercenary army; 
That will be the end of the festiva1.12 

David Diop, a Senegalese poet killed in an airplane 

crash at the age of 33, wrote with angry, penetrating lines, 

having in his heart no room for forgiveness or nostalgia. 
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His poetry represents not merely hope for things in the 

future 11 but more of a command for them. In his 11 Celui Qui a 

Tout Perdu," David Diop voices an outburst of hatred against 

the violations of Africa by the white man: traditional life 

is romanticized, a life which the brutal strangers have 

destroyed. 

The sun shone on my hut 
And my wives were beautiful and supple 
Like palm trees swaying in the wind. 
My children swam through the turbulent rapids 
Of the great wide river 
And my canoes fought the crocodiles. 
The maternal moon accompanies our dances 

The frenzied rhythm of the tom-tom, 
Tom-tom of joy, tom-tom of happy abandon, 
.Amongst the fires of liberty. 

Then one day silence ••• 
The rays of the sun seemed extinct 
In my hut void of sense. 
My wives crushed their painted mouths 

On the hard thin lips of the steel-eyed conquerors, 
And my children abandoned their peaceful nudity 
For the uniform of iron and blood. 
Your voice too is dead. 
The chains of slavery have torn my heart, 
Tom-toms of night, tom-toms of my fathers. 13 

Again, David Diop's bitterness is evident in "Le Temps 

du Martyr": 

The white man killed my father 
My father was proud 
The white man seduced my mother 
My mother was beautiful 
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The white man burnt my brother 
beneath the noon day sun 

My brother was strong. 
His hands red with black blood 
The white man turned to me 
And in the Conqueror's voice said 
'Hey, boy! a chair , a napkin, a drink! 1 14 

"Africa" is one of David Diop's most beautiful works 

of poetry , expressing not only the indignities suffered at 

the hands of the white man, but the promise of a rejuvenationt 

a hope, for the future of Africa. 

Africa my Africa 
Africa of proud warriors in ancestral savannas 
Africa of my grandmother's singing 
Along the banks of her far-off river 
I have never known you 
But my gaze is charged with your blood 
Your beautiful black blood spread abroad over the fields 
The blood of your sweat 
The sweat of your labor 
The labor of your slavery 
Slavery of your children. 
Africa tell me Africa 
Is it you, then, this back that bends 
And sinks under the weight of humility 
This trembling red-striped back 
That says yes to the whip of the noonday roads? 

Then gravely a voice answered me: 
Impetuous son , that young and robust tree 
That tree over there 
Splendidly alone midst white faded flowers 
It is Africa your Africa that springs up again 
Springs up patiently obstinately 
And whose fruits ripen with 
The bitter flavor of freedom.15 

Leon Damas was an early spokesman of Negritude as seen 

in his "bitter, staccato volume," Pigments (1937), which 
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French police eventually destroyed. Damas revealed that 

.. my hatred thrived on the margin of culture the 

margin of theories the margin of idle talk with which they 

stuffed me since birth even though all in me aspired to be 

Negro while they ransack my Africa."16 

The Negro African often sees others {whites) living 

nearly the same as he and worshipping the same God, and so 

he feels an even greater injustice and indignation. Why 

should he be hunted down and regarded as a tool merely 

because of his color or his ideas? Bernard Regnor writes: 

Negro, lift high your soul, 
Your dreams and thoughts 
Above the world~ 
Search out your heart, 
Take your hunger and fatigue , 
Your rancour and disgust, 
Turn them all into a gorgeous, shining torch 
And plant it in the night's dark flanks.17 

Georges Desportes shows how the Negro is no longer 

ashamed of the color of his skin, a great victory and 

revolution with him, since the Negro can look in the mirror 

and smile: 

We hurl in the face of the world, 
Our primal and prognathous challenge. 
Stark naked under the burning sky of America, 
Stark naked round the great bonfire, 
Stark naked 'neath the palm trees 6 

Stark naked 'neath the bamboo trees, 
We shout beneath the tropic sky, 
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To the sound of the powerful jazz tunes of the 
Carib isles, 

The pride of being black, 
The glory of being Negroes.18 

In 1912, Langston Hughes remarked on this same sense 

of pride and dignity in being black: 

From now on we young, black, creative artists 
are imbued with a desire to express without fear or 
shame, what we have experienced in the flesh. If the 
whites like what we say, well and good. If they do 
not, well , who cares? We know we are handsome and 
ugly too. If coloured persons are pleased, so much 
the better. If they are not , it does not matter 
either. We are building our temples for tomorrow, 
as strong as we can make them, and standing on the 
mountain tops with hearts free and untrammelled. 1 9 

Negritude has not been merely a reaction to slavery, 

colonialism, and assimilation, but it has been1 moreover, 

an expression of a desire to assist in the creation of a 

world in which all men could live in harmony together. 

African poets, the spokesmen of Negritude, really want 

to produce, to be creative, and to make contributions toward 

mutual understanding. They are defending their right to 

live, to enjoy the beauty of lifei they want to show their 

joy in living and their own unique qualities, thereby 

placing the word '"Negro" in its proper perspective. 

Lamming said, "I am black and proud of it.•• 2 0 Aime 

Cesaire wrote: 
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Oh, pity me not! 
I am no object of pity, 
I need no alms; 
That song which was so hateful once, 
How sweet it has become! 
How sweet indeed and comely 
To be black.21 

Bernard B. Dadie expressed gratitude for his color: 

I thank you God 
For having made me black, 
Since from the first day of my birth 
I've borne the world.22 

Paul Niger writes of the coming awakening of Africa to take 

its rightful place in the world: 

Africa standing foursquare to all the winds that blow, 
Without hatred or reproach, 
Stating no further claims, merely asserting 
That there are empty benches in God's church, 
Blank pages in the prophetic books. 
A continent is a-thrill , a race awakes to life, 
A quite unwonted rhythm is about to stir the world; 
The rainbow will be clothed with unaccustomed hues, 
A head reared high shall invoke the bolt of flame. 
Africa is about to speak.23 

Africans will not, as Claude McKay pointed out, stoop 

to imitate the whites in their poetry. ,.To dig down to the 

roots of our people, and build upon our own foundations, is 

not to return to a state of wild savagery. It is the very 

essence of culture."24 

The theme of Negritude has recently been reaffirmed 

at the First World Festival of Negro Arts held in Dakar, 

Senegal in April e 1966. Senghor has called this Festival the 
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culmination of Negritude, the beginning of a new epoch. 

Africa "must now take its rightful place as creator of 

culture ••• and the Festival will mark the formal opening 

of the new era."25 

There were several aims that the Dakar Festival hoped 

to accomplish. Negroes throughout the world were enabled to 

return to the 11 sources " of their art, meaning Africa. There 

is considerable doubt, however, whether Africa is the source 

of art for Negroes throughout the world. The Festival also 

hoped to show the world Negritude's contributions , and to 

instill in Negroes pride in their race, a sense of dignity. 

The creative ability of the Negro was reputed to be a result 

of his African heritage . But is the Negro's creative 

ability due to any heritage derived from Africa? This is 

an enormous assumption when accounting for all the Negroes 

in the world. 

American Negroes and literary authorities deny to a 

great extent the allegation that Africa provides the basis 

for Negro creative ability: nevertheless , as Samuel w. Allen 

said, Africa "may well serve for many as a leaven, enriching 

in large measure the cultural loaf. 1126 But it is saying a 

little too much to assert that the culture of Negro Americans 

has its origins in Africa. Samuel Allen points out that the 
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American cultural situation is different from that of those 

Negroes in Jamaica, Ghana, or Senegal. "Our contact wi th 

Africa has been remote for centuries, and both the natural 

and the consciously directed impacts of the enslavement 

were to shatter the African cultural heritage."27 

In a sense, this presumptuous claim of Africa to be 

the background of all Negroes is , according to some critics, 

robbing American and other Negroes of their own identities. 

For instance , Senghor has pointed out African cultural in

fluences in American Negro writings , yet most of these 

American writers have never been in contact with his so-called 

"African heritage": the origin of these works had nothing, 

generally, to do with Africa. 

American Negro writers , Ellison and Baldwin for 

example, do not stress their blackness , but rather they 

emphasize the fact that they are men and individuals first, 

and then writers. Senghor makes blackness one of the 

supreme issues in Negritude. Race to other Negro writers 

(American) is generally just a fact of birth, like sex, which 

is treated accordingly. They stress Negro involvement in the 

Ameri can cultural milieu for it is from this complex that he 

derives his identity. 

The basic meaning of Negritude, in its newest sense and, 
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in that expressed at the Dakar Festival , is that Africa is 

the contemporary renaissance. Negritude in this respect 

assumes that the "soulless" West can be redeemed by Africa. 

TchicayaU Tum'si, in the following poem, says that the 

whole world will benefit from Negritude as the renaissance. 

The fruits of negritude should not be 
picked 

by black hands alone but also by the 
hands 

of men of goodwill throughout the 
world.28 

Andre Malraux, speaking of Negritude, maintains that 

its influence on the world through its art (meaning jazz and 

dance) is "the basis for the Africanization of Europe. 11 29 

Senghor criticizes those who oppose Negritude as 

denying the Negroes their civilizing values , denying the 

originality and truth of Negritude. He even gives Negritude 

Christian attributes: "Negro Art has this significance: it 

makes us participate in the being of God~ making~ par-

ticipate in His creation."30 Thusp to Senghor, Negritude 

has a universal value: it is an all-embracing world cultural 

synthesis. Senghor insists that it is "more revolutionary 

than the exploration of the cosmos": it is the "elaboration 

of a new humanism which will embrace the totality of men on 

the totality of our planet earth. 11 31 
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Aime Cesaire also spoke in terms similar to those 

used by Senghor when he referred to Negritude as the 

"civilization of the universal, 11 32 a unifying force for 

Africa and the world. Ten years ago at the Congress of 

Negro Writers and Artists in Paris, Cesaire had proclaimed 

the task which still occupied the efforts of the Negroes at 

the Dakar Festival last year: 

We find ourselves today in a cultural chaos. And 
this is our role: to liberate the forces which, alone, 
can organize from this chaos a new synthesis, a 
synthesis which will deserve the name of a culture, a 
synthesis which will be the reconciliation of the old 
and the new. We are here to proclaim the right of 
our people to speak, to let our people, black people, 
make their entrance on the great stage of history.33 

It is highly significant that the Dakar Festival of 

Arts reaffirmed the concept of Negritude, for in recent 

years, the efforts of such formerly prolific literary men 

as Senghor, the Diops (Alioune, Birago, and David), Cesaire, 

and Damas have become meager to say the least--this had led 

to allegations on the part of critics that Negritude was 

dead or dying, "for independent Africa, a walking zombie." 34 

Jean-Paul Sartre adopts this viewpoint insisting 

that Negritude is the voice of a particular historical move

ment, that of the black man revolting against white rule: 

thus, according to his definition, Negritude could not be 

permanent~ Sartre believes that in Negritude lies a 
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rediscovery of the African self, though this rediscovery 

takes the form of an "anti-racist racism. 11 11 The true 

revolutionary poetry of our time , '1 according to Sartre, is 

Negro poetry . 

Janheinz Jahn refutes the allegation of Sartre that 

nee-African poetry is revolutionary, rather insisting that 

it signiiies a return to authentic tradition. Jahn argues 

that African poetry is unique in that it is collective and 

speaks for all mankind*: 

In African poetry ••• the expression is 
always in the service of the contenti it is never 
a question of expressing oneself, but of expressing 
something •• • Nor is the African poet ever con
cerned with his inner nature , with his individuality.35 

For Jahn, Negritude is more than the mere voice of a par

ticular historical movement - -it is a style in which all 

African poetry must be written in the future . 

Q'ice for all it took the stain from Africa; it 
demonstrated that poetry and literature were not 
only possible in the African manner and out of an 
African attitude of mind, but that only sue~ poetry 
~ legitirnat e.36 

*opponents of Jahn 1 s contention would merely _point 
out that it is characteristic of all good poets a nd poetry 
to speak for all of mankind. 
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With independence there seem to be conflicts within 

the very core of Negritude. It must be remembered that the 

concept has a West Indian, not an African, derivation, and 

it has been Cesaire (Martinique) who has given Negritude 

its best expression . The African situation has, in large, 

been different from that of the Negroes from the Americas, 

Cuba, Puerto Rico, Haiti, Jamaica, Martinique , and so forth. 

Whereas African Negroes are achieving their independence and 

regaining control of their own Africa again, other Negroes, 

in general, at least until recently, have had no distinct 

culture of their own, having been assimilated into mixed 

societies and retaining little power or influence. Thus 

Negritude arose among these Negroes who really had little 

idea of their ancestry 0 except that it came from Africa. 

Their pleas of protest therefore hearkened back to an 

idealized view of the Africa from whence they came and had 

long been separated. These non-African Negroes, in founding 

the Negritude movement, were trying to forge an identity 

by glorifying some aspects of culture (sensuality, drums , 

rhythm) which would link them once again to Africa. 

The Senegalese became the chief advocates of Negritude 

in Africa, adopting the movement chiefly because their 

intellectuals had been exposed to the same kind of assimilation 
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as in the Caribbean. Senghor, who found Cesaire to his 

liking, in 1948 published a great anthology loaded with 

the theme of Negritude (significantly this volume contained 

the works of only three poets, all Senegalese, from conti

nental Africa). In establishing Senegal-Paris (or, in 

general, Gallic or French-speaking Africa) as the center 

of the Negritude movement, and in attempting to apply its 

themes to all of Africa, Negritude and its sponsors have 

encountered a great deal of opposition. 

For more than a decade , English-speaking (Anglo-Saxon) 

Africans have repudiated the themes of Negritude; not only 

have young English-expressive poets been indifferent to 

Negritude, but, in large, they have shown outright hostility 

towards it. lnis fact can be attributed to different 

intellectual traditions in the French-and English-speaking 

areas, as well as to different cultural developments. 

The South African, Ezekiel Mphahlele, explains that 

"To us in the multi-racial communities ••• Negritude is 

just so much i ntellectual talk, a cult."37 This attitude 

is due in part to a .. distaste .. for literary movements (or 

at least less enthusiasm than in French-speaking areas) on 

the part of Anglo-Saxon Africans. In English-speaking areas 

of Africa there was really no assimilation policy, no cultural 
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policy per se. So there was less to react against in British 

territories than in French areas, at least on the intellectual 

level and possibly on the emotional level. There was probably 

more of a policy of indifference in British Africa, often 

merely a denigration of the African past with nothing in 

particular offered as a substitute. 

Many members of the English-speaking school of 

literature, as well as certain non-African Negroes believe 

that Negritude smacks of racism since it affirms a particular 

quality or characteristic as distinctly "Negro." (These 

critics do recognize the importance, though, of affirming 

the rights and dignity of the Negro as a man among men.) 

It often seems as if these critics ignore the h istorical 

factors making for the genesis of Negritude--can these 

Gallic-oriented Africans be calmly objective when referring 

to centuries of degradation and contempt? Dr. Davidson 

Nicol of Sierra Leone recognizes this fact that English

speaking Africans have had no reason for commitment to a 

cause as great as those which justify the practice of Negritude 

in French Africa. 

In British West African writing there is a lack 
of the motive power of burning racial injustice which 
carries through in the writing of other peoples of 
African descent •••• The distressing but stimulating 
convenience of a setting of Afro-European conflict is 
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fortunately or unfortunately denied them. They 
have to seek other verities and tensions.38 

The literary tradition is relatively new in English

speaking Africa; few writers mainta ined any proficiency in 

literature at the time Senghor and other French-speaking 

Africans were publishing their literary reviews, and the 

like. This new generation of poets has grown up only 

recently, perhaps only within the present decade, and is 

represented mainly by Nigerians and Ghanaians. Their 

literary culture has developed without that sense of 

alienation or exile that faced those creators of Negritude 

over thirty years ago in Paris . These new English-speaking 

poets are growing up in a different intellectual atmosphere, 

relatively free from past stereotypes and slogans. 

With English-speaking African poets, there does not 

seem to be the intensity found in the Gallic poetry for 

expressing the collective soul of the African, nor the 

emphasis on blackness and pride. There is, rather, a great 

deal more individuality expressed in most of the Anglo-Saxon 

poetry. English-speaking poets have generally failed to 

capture the richness of style of the English language ~ their 

poetry commonly being flat or plain. Even though it does not 

represent any fresh exploration with language, it is important 

for its practical nature, for its political (nationalistic) and 
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sociological implications. Joe Mutiga, a recent Kikuyu poet, 

speaks of the desecration of holy ground on the part of the 

whites by the planting of new crops: 

Our crops are dug up, 
And put aside , like the grass 
On which the dancer trod, 
And foreign crops implanted; 
And we pass by, eyes on the ground, 
Submitting to the foreign as ours.39 

There are no particular distinguishing traits that 

characterize the style of English- speaking African writers 

as uniquely "African." Most of their writings are de-

scriptive and devoid of controversy, with no peculiar 

emotional content nor use of English to show that such 

writings are uniquely African in origin. One noticeable 

exception to this generalization is the literary works of 

Amos Tutuola of Nigeria, who has recreated traditional 

Yoruba myths a nd f olktales i n a n Africanized form of English. 

Tutuola's "Palmwi n e Drinkard" a nd "My Life in the Bush of 

the Ghosts" have been violently rejected b y many literary 

Africans , though they have been popularly received in England. 

They have been rejected by Nigerians chiefly because of 

their close portrayal of tradition. Tutuola is rebuked for 

writing .. wrong" English and creating a "bad" impression 

abroad of superstition-ridden Nigerians; abroad , however, he 

is regarded as "quaint" by patronizing readers. 
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It is evident that for most English-speaking African 

writers African tradition has little meaning. This re

jection of tradition seems to be a manifestation of a 

search for identity and dignity, yet not on a traditional 

basis, but rather on a level with white, Western cultures; 

in other words, the 11 tribal 11 outlook has been forsaken, in 

large, for the "modern" one. The Nigerian poet and politician, 

Dennis Osadebay, wrote: 

Don't preserve my customs, 
As some fine curios 
To suit some white historians taste.40 

Osadebay, a Nigerian nationalist leader, even went so far 

as to criticize the white man for not introducing enough 

European culture, and not so much for destroying African 

culture. 

I'm not ungrateful though I ask 
For more and more good things. 
I cannot rest 
Satisfied with half a loaf or less 
When I know you can give the whole bread. 41 

Although the dignity of English-speaking African elites 

is oriented, in general, toward the future, some such writers 

are reluctant to sever all emotional ties with the past. 

Peter Abrahams expresses hope that "If the men inaugurating 

the new ways have the sense and the patience to preserve the 

finer qualities of the old ways and fuse these with the new, 
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then we can expect something magnificently new out of 

Africa. "42 

Abioseh Nicol of Sierra Leone speaks of his joy upon 

returning to his native Africa via the Guinea coast: 

Go up-country, they said, 
To see the real Africa. 
For whomsoever you may be, 
That is where you come from. 
Go for bush--inside the bush 
You will find your hidden heart, 
Your mute ancestral spirit. 

And so I went, 
Dancing on my way.43 

The Ghanaian, Dei-Anang, expresses the cultural con

flicts, the dilemmas facing modern Africans in their 

transitional stage. 

Here we stand 
Poised between two civilizations 
Backward? To days of drum 
And festal dances in the shade 
Of sun-kist palms. 
Or forward! 
Toward? 
The slums, where man is dumped upon man?44 

South African writers react negatively against Negritude 

for the same reasons that they reject 11 separate development , •• 

or "apartheid." These writers proclaim the individuality of 

culture and criticize Negritude (African-ness) for playing 

right into white hands with its brand of racialism. Mphahlele 

argues that .!!2 cult of separateness, .!!2 racial differences or 
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peculiarities will give rise to any new African art~ rather , 

African art and literature must come from the very stuff 

of life itself . He points out the fact that South Africans 

have fought against the superficialities of white culture 

(which is all they have been allowed}, yet they have still 

produced valid works of art. Mphahlele writes of his feelings 

of both admiration for the achievements of the white man 

as well as his indignation suffered in the hands of his white 

overlords. 

I admire the white man's achievements, his mind 
that plans tall buildings, powerful machinery. I used 
to want to justify myself and my own kind to the white 
man. I later discovered that it wasn't worth it. It 
was to myself and to my kind I needed to justify myself • 

• • • He [white man ] has driven me against the wall 
so that I never forget I am black • 

• • • I must scream, leave me alone. Downright 
anarchy, downright individualism, you may say. I 
enjoy a fair amount of both, at any rate in my 
thought-life.45 

Many well-disposed Europeans today still harbor doubts 

with respect to the African and his relative worth as a human 

being. Most intelligent men will acknowledge the fact that 

color does not reflect upon a man' s intelligence , that Africans 

are not children, and that Africans c an and have produced 

capable men in most fields of work. But these same men will 

cite the lack of Aristotles, Shakespeares, and Dantes in 

Africa, the absence of a Chartres or a Parthenon. Thus, it 
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is obvious that Africans are still i n a probationary period 

until achievements, comparable to those of whi te civiliza 

tions, are produced. Assumptions of Western cultural 

superiority have not yet van ished and the demand is still 

i n evidence that Afri cans prove themselves according to 

established Western criteria. 

African elites from both French- and British-speaking 

territories believe that Negroes have made i mportant and 

dist i nct c ontributions to humanity and can make mor e if they 

are free to do so . Senghor answers to t he allegation that 

Afri cans have not produced a Shakespeare by raising the 

quest.ion , "Why should they? " He poi nts out that the Negro

African genius is di ff e rent than that of the European, and 

t hus the fruits o f t his gen i us are expected to b e different. 

Who is t o judge , for example, b etween t he works of Shakespeare 

and the bronzes of Benin , giving Shakespeare a higher grade 

t h an the latt er? 

Afri can culture is a reflection of what Africans 

are--they are different from Europeans , but not less 

rational , because of thi s. Africans may not make use of 

discursi ve thought to a h igh degree, but they do use with 

good effects insight a nd sympathy. Cesaire sums up this 

latter i nsight in the following renunciation of materialism 
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and West ern life which he feel s is divorced from nature 

and, therefore , God . 

Hurrah for those who have invented nothi ng 
for those who have never discovered 
for those who have never conquered 
b ut abandon themselves to the essence o f all t h i ngs 
ignorant of surfaces " but seized by the very movement o f 

t h i ngs 
not caring to conquer, but playing t he game of the world 
truly the elder s ons of the world 
porous to all the breaths o f the wor l d. 46 

Some Europeans wil l a rgue that a Milton or a Descartes 

symbolize British and French superiority . Africans and other 

lib eral t h i nkers will retort by observing that these men 

are not the p roperty of a ny country or gene r a t i on, but 

rather they a re available to all men in all times (pos sib ly 

e ven more so to Afri cans i n their struggle for civil 

liberties) . This s ame argument applies as well to so- called 

"western " values whi ch are ceasing to be "we s t ern" a nd are 

bec oming human values (and a re being incorporated i nto usage 

by many o f the African elites). 

The time i s c oming , African leaders e nvision, when 

Afri cans will no longer be regarde d as c uriositi e s , in

h abitants of an ethnological museum, but rather as free men , 

living a nd working i n dignity i n t he same world as all other 

men. But such a time will only come about, it is g ene r ally 

felt by the a dvocates o f Negritude , when Africa is free from 
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the colonial taint~ when the African masses have developed 

an identity a nd a s ense of digni ty in being both b lack and 

African; and wh en t he world rec ogni zes the African renais

sance (its achievements a nd values} , disregard i ng all 

deeply-ingrained pre judices and inviting Afr ica to occupy 

its proper place in the modern world . 

AFRICAN PERSONALITY 

I f I went to heaven, a nd God said , 'Aggrey, I 
am going to send you back 0 would you like to go as 
a white ma n ? ' I should reply , 1 No, send me b ack as 
a black ma n , y e s , completely black.' And if God 
should ask , 'Why? ' I wou ld reply , ' Because I h ave 
work ~o do as a b l ack ma n that no white man can do. 
Please send me back as b lack as you can make me .' 
••• I am proud of my c olour : whoever is not proud 
of his c o lour is not fit to live.47 

This passage captures t h e esse nce of t h e African 

Personality, a nd, i n its emphasis on t he unique ness o f the 

b lack man and upon h is digni ty and pride , it shows a great 

deal of affinity with the concept of Negritude. Both African 

Personality and Negritude reflect a basic u n i t y , stressing 

s imilar personality t rai ts a nd c haracteristics that dis

ti nguish t h e b lack Afr ican from other men . Both concepts 

h ave b een i nvoked to meet s imilar s ituations impo sed upon 

Africans, and they bring to mind the detached idea o f a 

"black broth erhood." It is obvious that b lack Africans are 
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uncertain of their identities and are, therefore, through 

the invocation of these concepts, making their push for 

recognition. 

Yet there are significant differences between Negritude 

and African Personality, owing chiefly to their different 

origins and advocates. Whereas Negritude was born outside 

of continental Africa more than three decades ago as the 

creation of a non-African Negro , African Personality has 

only been in existence for less than a decade and has a 

more geographically confined content than Negritude. Kwame 

Nkrumah of Ghana coined the term "African Personality" in 

reference to those characteristics and personality traits 

which are uniquely African or which imply an African way of 

social, economic, or political organization that is unique 

in the world. The psychological basis of African unity is 

derived from these common African personality traits. 

Unfortunately , African Personality has never been 

defined by Nkrumah to the same degree that Negritude has 

been defined by its proponents. African Personality has 

only been applied to African states since Ghana received its 

independence in 1957--it did not play as large a role in 

the development of nationalism in Africa as did Negritude. 

Negritude, unlike African Personality, has accounted for 
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everyone of African descent no matter where they are located 

in the world. 

African Personality is similar to national character 

in that it takes into account culturally regular traits of 

nationals who are integrated into a common social tradition. 

Of course , the problem arises of finding these shared traits 

and traditions--are these characteristics found throughout 

the whole continent or only in parts of Africa? 

Besides an attempt to define a national character 

common to the entire continent, African Personality has been 

regarded as a defense of syncretism as well as a refusal to 

be ashamed of indigenous culture and behavior. It is a 

slogan of confidence in the creative forces of the nation 

and of the colored races of Africa. African Personality is 

a rea.ction against the repudiation of value in African 

cultures on the part of the white man, and the concomitant 

imposition of European culture on African nations. Moreover, 

it represents an attempt to demonstrate the distinctiveness 

of modern African life , as opposed to those who allege that 

African life and values are mere imitations of the Western 

world. 

The Ghanaian, c. G. Baeta , referred to African 

Personality as "a symbol of the new and highly significant 
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fact that the Africans have come into their own at home and 

have emerged as a factor to be reckoned with on the world 

stage."48 

The concept of African Personality is also a political 

expression, negative in tone in that it constitutes a re

action against European colonialism and imperialism. For 

this reason, critics (like Sartre on Negritude) point out 

that African Personality can only be a temporary expression, 

losing force as Africa becomes increasingly independent. 

Yet, more than a mere negative reaction against white 

domination, African Personality is a positive assertion of 

the need for immediate political unification throughout 

Africa, as well as inroads into increased economic coopera

tion. African Personality forms the basis for Pan-Africanism 

which has been discussed in detail in the second chapter of 

this thesis. African Personality refers to the pre-European 

unity of the African continent on a regional basis , a unity 

which can be revived today to serve as the basis for a 

larger Pan-African union. This concept represents an attempt 

to explore matters of common interest between African nations: 

to find ways to consolidate and maintain independence; to 

contribute to world peace; and to strengthen economic and 

cultural ties between African countries. 
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••• we must also examine ways and means to 
broaden and strengthen our association with one 
another through such means as the exchange of 
students and the visits of cultural, scientific 
and technical missions, both governmental and non
governmental, and the establishment of libraries 
specialising in various aspects of African history 
and culture which may become centres of research. 
There are no limits to ways in which we on this 
African continent can enrich our knowledge of our 
past civilisations and cultural heritage through 
our cooperative efforts and the pooling of our 
scientific and technical resources.49 

The unity of Africa is again reiterated by Nkrumah in I 

Speak of Freedom. "Today we are one. If in the past the 

Sahara divided us, now it unites us. And an injury to one 

is an injury to all of us. From this Conference must go 

out a new message: 'Hands off Africa! Africa must be free. 111 50 

African Personality shows the readiness and ability 

of all African nations to manage their own domestic and 

international affairs. Nkrumah speaks of African states 

playing an independent role in world affairs, a free African 

non-nuclear bloc--or third force--a war preventing force 

that would constitute a great African contribution to inter

national peace and goodwill. 

And finally , African Personality signifies a desire 

to liberate those areas of Africa that are not yet free, as 

well as to preserve their freedom once liberation is en-

hanced. 
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The Party seeks to establish fraternal relations 
with, and offer guidance and support to, all 
nationalist, democratic and socialist movements in 
Africa and elsewhere which are fighting for national 
independence and self-determination on the one hand 
and whose programmes are opposed to imperialism, 
colonialism, racialism, tribalism and religious 
sectarianism and all other forms of national, racial, 
tribal and religious chauvinism and oppression, on 
the other.51 

African Personality has been adjudged a political 

myth by some critics, yet one cannot deny its emotional 

appeal. Often the concept, as is true of Negritude, is 

abused, being used to justify aggression, one-party rule 

(which many African leaders justify anyway), and certain 

undemocratic practices, such as the denial of habeas corpus, 

and the like. Indeed, in the realm of culture, African 

Personality is often carried to extremes. In Ghana's CPP 

central office, there hang paintings depicting Africans 

as the inventors of many branches of modern science. An 

historical pamphlet even insists that practically all of 

the great men of history--in Africa and the rest of the 

world--were Negroes. 

Many critics of Nkrumah's African Personality are 

sick of hearing about .. African this and African that"; they 

merely want to discuss culture in general, without nationalist 

overtones. These men feel that there is often too much undue 
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emphasis on the African side. These exaggerations on the 

part of the advocates of African Personality are generally 

natural defense mechanisms against European claims and 

fa.brications about African life. While it must be admitted 

that there are certainly some romantic and even neurotic 

exaggerations taking place with respect to this concept, in 

general there is still a quite serious examination in 

progress in scholarly circles with respect to European and 

African values, and so forth . 

Both Negritude and African Personality have, in the 

past few years, grown closer together in their common 

challenge to show the validity of African culture and to 

integrate the old and the new. Alioune Diop has demonstrated 

the relation or complement between these concepts in pointing 

out that African Personality emphasizes the validity of 

the African position on the international scene, while 

Negritude reestablishes the dignity of Africans and their 

culture. Both, in the last analysis, remain established as 

partners in the African elites ' search for recognition of 

the universal values in African cultures and in the accent 

on African uniqueness and dignity . 
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CHAPTER V 

THE RE-WRITING OF AFRICAN HISTORY 

o Africa! 
Like some great century plant shall bloom 
In ages hence, we watch thee; in our dream 
See in thy swamps the Prospero of our stream; 
Thy doors unlocked, where knowledge in her tomb 
Hath lain innumerable years in gloom. 
Then shalt thou, waking with that morning gleam, 
Shine as thy sister lands with equal beam.l 

The ideas of African Personality and Negritude are 

conceptions which have been devised by intellectuals, and 

as such, they are appealing only to certain elitist elements 

of African society (and among these, mostly to those who are 

somewhat mystical in nature). With all their poetry, 

mythology, and abstractions, it seems dubious whether these 

two efforts to promote a sense of dignity among Africans 

will extend beyond the intellectual circles in which they 

are now embraced. In short, Negritude and African Personality 

are of doubtful extent and permanence. 

The re-writing of African h istory, however, is a much 

more significant , practical, and realistic attempt to 

strengthen African dignity--and surely one that will prove 

to be far-reaching, lasting on for many years to come. 
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Indeed , the men concerned with this enormous enterprise are 

determined to see to it that, for the very first time, 

African history shall be written, by Africans, for Africans, 

and about Africans. In this history European events, ideas, 

and persons will appear as incidental and subordinate, the 

emphasis being placed on the African experience. African 

scholarship will be devoted to what is now an almost virgin 

field, and will continue to be pursued until African history 

is traced in detail from its beginnings to the present day. 

All literate Africans of the present have had the 

experience of reading history books that were composed by 

Europeans , and were from the European point of view. In 

these history books, Africa is rarely mentioned, except with 

respect to some European achievement or experience on that 

Dark Continent. Few Africans are mentioned by name unless 

they happen to be those chiefs who unsuccessfully fought 

the white man. To have had only such textbooks has, as 

much as any other single factor , made the intelligent and 

sensitive African rebel. Now that independence has been 

achieved, these educated Africans are, increasingly , refusing 

to allow their children to read such books. Yet the simple 

fact remains that, until independence, no African histories 

(as new leaders interpret the phrase) existed: they had not 
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b een written , and consequently they were not in print. 

One of the first tasks o f t h e n ew Africa , therefore, 

is to wri t e African histo r y boo k s for Africans. The result 

is sure t o be a growth of Afr ican dignit y. African leaders 

h ave done a great deal of verbalizing with res pect to the 

new "African renaissanc e": i t is essential i n such a 

"renaissance" t hat African h i stor y be decolon i zed, or re

written . The need for a mor e ob jective, and a less s ub jec t i ve, 

investigation of their hist o ry has been recognized by 

African cognosc e nti. African h istory must reflect the 

African exper i e nce , not a European or Asiatic adventure 

story . A c omplet ely new r einte r pretation of t h e past is 

required; where there is no writt en word , sch o l ars and 

historians mus t make use of oral recordings , folk l ore , 

and legends (th is n eces sitates going on l ocation, to first

h a nd s ources , s eeki ng out t h e traditional ists ) . 

In the re-wr iting of Af rica n history , i t is vital 

that African- -indeed, all--historian s seek to s t rengthen 

the spiritual and c ultural f oundat ions for nat ional and 

conti n ental unity. The new hi story must b ri ng out t he 

i ntegrity of Af rican societies . The European experience 

mus t be placed i n it s proper context; it was a n Af r ican 

experience a nd, t o b e s ure, a c rucial o ne. What is important 
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is that the point of view of the African t hrougho ut the 

colonial period be the crucial testimony, s howing how the 

European presence re lated to African harmony a nd prog res s 

(or the lack of i t ). Kwame Nkrumah does not believe that 

the new hist ory should reflect merely the degree of the 

Europeanizat i on of Africa : rather , i t should show the 

tragedy and fi nal t riumph of "our society." 

The history o f a nation is , unfortunately, too 
easily wri tt e n as the history of its dominant class .. 
If the history of a nation, o f a people , cannot be 
f ound in the hi story of a class , how muc h less can 
the history of a continent be found i n wha t is not 
even a part of it--Europe. And yet , thi s is precisely 
what many a European h i storian has done in the past. 
The h istory of Africa has with them been European
centered . Afr ica was only t h e space in which Eu rope 
swelled up . 2 

What European scholars meant by history was t he study 

of re.corded docume nts a nd data. Since Africa was illiterate , 

there were no records , and hence Afr ica by definition h ad no 

history. Th e point which needs to b e e mphasized is that 

without written r ecords , Africa could be said to lack a 

history--this non-hi storical, or "pre-l i terate , " past of 

Africa has, until recent ly , simply been the accepted view 

of scholars, a dminist rators , a nd most Europeans and Americans. 

I ndeed , African leaders b egan to r ecogni ze the fact t hat they 

could not truly mold a " nation" unless they fi rst created a 
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h istory of their ~e Now, African leaders , tire d o f appear

ing i n history books pnly in connection with being taken as 

sla ves by white people , a re determined to have a detailed 

account o f their own countries from the beginni ng to now. 

Their own people wil l be the heroes , their own t riumph s and 

failures the very meat of thei r h istory, with the intrusion 

o f the alien Europeans a nd Arabs as the so-called "Bad Guys 

at Work." Nkrumah insists that African history serve as a 

guide and director of African action, bec oming a source of 

ideology to be used in t he reconstruction of Africa . 

I n the reconstruction of African history, however, 

Afri can historians and writers must be careful not to 

exaggerate t heir cla i ms , goi ng to opposite extremes of 

falsification, and thereby endangering their cause. The 

Senegalese writer, c. Ae Diop, fal ls i nto this unfortunate 

error when h e asserts that Negroes "were the first to i nvent 

mathematics , astronomy, t h e calendar , sciences in general , 

the a rts, religion, agriculture, social organization, 

medicine, writing , technical skills, and architecture."3 

He bases these false affirmations on h istory a nd linguistics, 

and his mistakes are jeopardi zing the very cause he hopes to 

serve. Besides r unning the risk of harmi ng the entire new 

school of African historians , Diop' s assumptions are an 
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i n justice to Afri cans themselves. It will b e unfortunate 

if such h istorical inaccuracies as found in some books today 

are transmitted, as truth, to thousa nds of unsuspecting 

students in the near future. 

Thi s revolution in African historiography h as had 

manifestations i n many areas, one of whi ch is in the schools . 

In schools a nd universities African h i story i s no longer 

subordinated to the "more i mportant " study of European 

history--indeed , the Peace Corps in Afr ica has even in

corporated into its teaching programs the study of African 

history wi th less emphasi s on the colonial viewpoint. Today 

African history departments and archives are found in most 

African universities , so that Africans educated in their 

own c ountries are coming i nto greater contact with the re

cons tructed versions of their history, a s opposed to those 

who receive their education abroad according to the more 

sta ndard European point of view. In general , universit ies 

in French-speaking parts of Africa have been slower , due 

to thei r rig idity, to adopt the t eaching of African history 

than have Engl i sh-speaking univers ities . 

Within Africa the whole study and deve lopment of 

ethno-history h as been greatly stimulated by renewed world 

interest i n African history--enligh tened individuals are 
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b eginning to realize that a thorough invest i gat ion and 

collection of African f olk-tales and folk-memories u as well 

as a r chaeological exc vations and anthropological research, 

must be carried out in order to find out exact l y (perhaps 

"approximately•~ would be a better word) what comprises 

African history. In the development of African ethno

history, it has been nec essary to supplement and extend 

the convent ional methods of historical study with archaeo

logical findings and , more importantly, with the examination 

of oral tra ditions (the Journal of African History reflects 

this breadth of approach ) . Historians , in general, have 

been more inclined to rely upon written records than word 

of mouth in their studies , and therefore , oral traditi on 

ha s , i n large, b een n eglected as a reliable source o f 

historical information . 

The validity of oral tradition has been quest i oned 

by critics who maintain that it is impossible to make 

accurate recollections of traditions, myths and legends 

which extend more than a century a nd a half into the past 

( thi s figure seems to h ave been conceived in a somewhat 

arbitrar y manner ). And y et , the ethnohistorical study of 

the Gwambe of Mozambique offers evidence quite to the contrary, 

"proving" the reliability of unwritten history in this 
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parti c ular case--certain oral recollections of historical 

migration s on the part of the Gwambe have been confirmed 

by several sixteen th century Portuguese doc ument s. 

The method involved in ethnohistorical studies 

necessitates a t horough understanding of the cultural 

context of the oral tradit i o n s under exami nat i on. I n order 

to enhance the reliabi l i ty of such verbal evidence, i t is 

important to obtain wide samples of oral account s for the 

purpose of comparison--among the c ollected versions t here 

may b e both archaic and contemporary forms which would b e 

o f use in tracing the continuity of a particular aspec t of 

culture over a long period of time. Moreove~ the information 

gathered should b e interpreted from different points of 

view in order to gain a greater perspecti ve of the o ral 

traditions und er examination. The study of myths and 

prover bs (which vari ous African g overnments have urged 

their scholars to colle c t a nd catalogue} , as well as the 

historical linguistic examination o f obsolete words and 

idioms which h ave been retained in African languages and 

dialects, offer clue s a s to t he people and periods of the 

African past which are cur rently sub ject to investigation. 

I ndeed , the dif f icult task involved in t h e study of 

African ethnoh istory wa s outlined at the International 
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Conference on the Teach i ng a nd Wri t i ng of Afri can History 

h eld at Dar-es-Salaam , Tanzania , i n September , 1965. The 

fact that the United Nat ions Educational, Scientific , a nd 

Cultural Organ i zation (UNESCO) was co-sponsor of t h is 

conference along with t he government of Tanzani a , ind icates 

the immense i mportanc e a t tached to this subject o f African 

history by the world com.munity of nat i ons, a fact which 

gives Afr icans a feeling of great prid e. Afri c an scholars, 

with help from f oreign sources , are c urrently ransacking 

the libraries i n Madrid , London , Pari s , Brussels , a nd 

hopefully sometime , Lisbon , in order t o fi nd valuab le , 

forgotten records on the African ex perience . An i nte nse, 

int e rna t ional scholarly effort is b eing expended i n the re

examination o f old , p reviously unused , d o c uments, as foun d 

in the mo ldy files o f colonial Distri ct Offices , early 

gazettes , commercial h ouses , and missionary bodies. 

New kind s of hi storical research are bei ng carried 

out: for i n stance , that of Shepperson a nd Price on the 

Chilembwe movement of Nyasaland; tha t of M. G. Smith on 

the government of t he Hausa state of Zazzau: that of K. o . 

Dike on the commerce of the Niger De l t a r egion during the 

middle five deca des of the nineteenth century; and other 

Afr i c an historic al studies too nume rous to be ment ioned. 
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Great er numbers of Arabic and non-European document s 

are i n the process of being reworked i n order to focus 

attenti on upon the African experience , rather than on 

Arabic political history a nd military invasions . African 

historians are a lso searching Persian a nd Chinese writings 

on Afric i n order to fi nd perti nent i n format i on. 

An increasing number o f scholars throughout the 

world today h a ve come to recognize the i mportance o f African 

h i s t ory in the total span o f world history (though many, 

perhaps , stil l would decline to award African history a 

position of i mpor t ance e qual to that o f certain Western 

civi l i zations) . At least the psychological obstacle to the 

development o f African historiography--posed by those 

scholars who, i n the past , have r efused to acknowledge t he 

existe nc e of any "African " history--seems to have been 

eliminated from the intellectual scene. Afr ican leaders 

earnestly hope--and the Tanzanian-UNESCO Conference, 

attended by d elegates and s cholars from ma ny nat ion s , seems 

to indicate--that European a nd Asian scholars and h i storians 

will c ontinue to cooperate with each African nation in the 

attempts t o d eco lon i ze t heir history, present i ng it in the 

"correct," and more dignified , Afri can version. 
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It seems certain, for the near f uture at least , 

tha t the re-writ i ng o f African hi story wi ll pick up where 

the intellect ual c onc ept s of Negritude and African Personality 

must i nevitably leave off , in carrying the search for a n 

African digni t y to the masses--for it is only in suc h 

practica l a nd realistic effort s that t h e great masse s of 

Africa ns can fi nd t rue i nvolvement a nd can derive a g enuine 

sense o f pride and d i gn i ty . 
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CHAPTER V 

FOOTNOTES 

1Bown, Lalage , a nd Michael Crowder , eds. , Th e Pro
ceedings of the First I nternat i onal Congres s of Africanists 
(Evanston, 1 964 , p. 15. 

2rbid ., p . 1 0 . 

3r mmanuel Wal lerstein, Social Change , The Colonial 
Situation (N . Y., 1966) , p. 594. 



APPENDIX TO CHAPTER V 

NEGRO-AFRICAN CREATIVE AND PERFORMING ARTS 

The very critics who, in the past, have d enied Africa 

a history of its own , similarly have often refused to recog

nize African achievements i n the fields of art , musi c, 

literature, dance , and other forms of aesthetic expression. 

And y et , African art has a rich and varied--and quite 

distinct--history whic h stret c h es from prehistoric ages 

across the centuries to the present day . Indeed , world 

attention today is , increasingly, paying due tribute to 

talented African artists a nd their creative works, a fact 

which the leaders and artists o f new African nations take 

a great deal of pride in accept ing. African dance troupes 

touring the world h ave been e nthusiastically acclaimed, 

African ar t has become very popular among private art 

collectors, and museums of African history and art are 

appearing in g reater n umbers throughout the world. The 

First World Festiva l of Negro Arts , held i n 1966 in Dakar, 

Senegal , was an African effort at self-promotion and ad

vertisement with re s pect to a n int erested , y et critical , 

world opinion . 
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Since the attainment of i ndependence, the leaders 

of many o f the n ew African nat i ons , through such efforts 

outlin e d above, have been trying to capture the respec t of 

the world c ommuni ty o f nations , if not in the technological 

and material spheres , t hen certa i nly i n the r ealms of the 

i ntellect and aesthetics . The sensitive, educated members 

of the African elite are strivi ng to encourage individual 

Africans to put their talents and peculiar geniuses to use 

i n creative , a rtistic e ndeavors; moreover , they are attempting 

to i nculcate i n such talented ind ividuals a sense of pride 

in their abilities and achievements, hoping that this 

personal sense of digni ty will permeate to the national 

(possibly even to the continental ) level. 

Within Africa, many governments h ave b een active in 

the e ncouragement and, in s ome cases, i n the sponsorshi p of 

the creative a nd the performing arts in their nat i ons --all 

in an effort to s tir up artistic a ctivity a nd to i nstill 

in the African p eople a sense of p ride i n their national 

cultural heritage. 

Si nce 1 961 the University o f I b adan Tra velling Theatre 

has b een tour ing Nigeria annually, putting on such pro 

ductions as Shakespeare' s The Taming of the Shr ew and The 

Comedy of Errors f o r a udiences totaling more tha n 6 0 , 000 person s. 



- 196 -

These product i o n s , carried o n by drama stud ent s , h a v e b een 

enthusiastically received thr o ugh o ut Nigeria , a nd they 

h ave reach ed a rea s where no previ ous theatre had eve r 

penetrated . Be sides several Sh a k espearean Festival s , the 

wo rks o f many Afr icans h a ve b een produc ed with great success , 

notably the Nige rian play Da nd a, adapted from a novel of the 

same tit l e writte n by Nkem Nwa nkwo. 

Ulli Beier , in conjunct ion with several other African 

artists and writers , f ounded the Mbari Club in Ni g eria in 

1961. This club h as served as a s h rine for c r eat ive talent-

a place for exhibi tions by small artists , the perfor mance 

of dramas , a nd inte l l ectual for ums . The Mbari Club .offers 

instruction i n the art s , a n d s ponsors exh i b itions of 

painting a nd sculptur e by Amer i can and European , a s well as 

African , a rtists . Mbar i , r ecent l y , has underta k e n the 

publishing of p lays , poems , f iction , a nd books o f art , 

placing its products o n t h e world market. A wri t ers' c o n

f erence has bee n orga n ized thro ugh the efforts o f this club 

in Kampala , Ug a nda , wi th invit a tions hav i ng b een extended 

t o wr i t ers , publish e r s , and edito r s from ma ny c ou ntries 

through o u t the world . Many new Mbari Clubs are openi ng 

t h rough o ut Nigeria a s conscious efforts to give impetus and 

direction to the dev e lopment o f the creative a rts . 
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In Ghana the government has extended encouragement 

and financial assistance to the Ghana Institute of Art 

and Culture , f ounded in 1962. The I nstitute provides art 

galleries , craft workshops, and studio s pace , a s well as 

rehearsal and production fac ilities for t h e ma ny active 

drama groups in Legon and Accr a . The Workers Brigade Drama 

Group , a full-time repertory company , h as successfully 

perfor med Antigone as well as two Gh anaian folk dramas , Awo Ye 

and Afahye. The Obadzeng a nd the Ga Troupes have put on 

dances , musical dramas , a nd several folk operas. 

This I nst i tute of Art and Culture fully recognizes 

the importance and validity of Ghanaian oral tradition, 

having expended c onsiderable time and e ffor t in this area. 

In conjunction with the University of Gha na , the Institute 

h as establi shed the School of Music and Da nce at Legon. 

This school , fi na nced entirely through government funds, 

i s part of an officially sponsored progr am of Afri can 

Studies , which enco urages the study of the history , culture, 

institutions , l a nguages , and arts of Africa in new Af r ican

centered ways, complet ely f ree from the taints of the 

colonial era . It i s the hope of t he Gh anaian government 

that such r esearch will furthe r st imulate artistic a ctivity 

in Ghana a nd elsewhere in Africa. 
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Important archives of tapes , films , dance a nd 

musical notations , and t he l ike , have b een creat ed in the 

growi ng number of cultural c enters throughout Ghana. In 

these centers , the s cientific study and teaching of dance 

forms and musical patterns is carried out, and a great deal 

of interaction is possib le b etween professionals in the 

fields of a rt, dance , music , literature, and in many other 

fie l ds comprisi ng the creative a nd the performing artss It 

has b een estimated that major Ghanaian f estivals in the 

various fields of artistic endeavor occur on the average of 

every three weeks, serving to promote a sense of pride i n 

the nati onal cultura l heritage. 

NEGRO- AFRICAN ART 

Among the cognoscenti, Africa is now famous fo r i t s 

immense variety of art--the prehistoric rock drawings of 

Rhodesia and South Africa; the anci ent terracotta art 

forms of Nigeria; its metal art work , chiefly represent ed 

by the brass and bronze works of Benin ; ivory a nd bone 

carvings from the Congo, Cameroon, and Nigeria (Benin City ) : 

the simple ornamental art o f the Bushmen and Hottentots; the 

weaving and pottery of the Congo and Nigeria; as well as the 

exquisite arch i t ecture and carvings found in the ancient 
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kingdorrs of Zimbabwe ( hodesia) , Ben i n, Dahomey, Ghana , 

Me lle , and Asha nti . 

I t seems to b e a general i mpression today that the 

Euroame rican cultural impact h as destroyed a great deal of 

indigenous African art--art which it should have fostered 

and treasured--through the i mposition of European tastes 

and standards , leaving only a trace of African classic arts. 

Perhaps, howe ver, classic art has merely adapted to the 

outside i n fl uences acting upon it, a nd has re-oriented 

itsel f toward a new market and new terms of artistic recog

nition , retaining only t hose traditional concepts, forms, 

and marks of prestige t hat seemed of value i n the present 

day . The environment , as well, has been detrimental t o 

African a rt--te rmites , rain, and many other c limatic factors 

have totally destroyed many origi nal works of art and badly 

damaged others. 

The development of art in Africa has been widely 

sponsored in recent years by government officials, missionaries, 

educational i nstitutions , a nd businessme n (who o f ten finance 

artists). I n effect , artist s are b eing " taught " or "created" 

by t he above groups. In Brazzaville Africans who were never 

artists in their own vil lages are bei ng instruc ted in the 

reprod uction of colorful designs on paper and canvas, as well 
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as in the copying o f "abstracts" as found in indigenous 

cultures (on wal ls, masks , a nd the like}. In Nigeria 

missionaries have encouraged Ibo girls to transfer t o 

cloth as embroidery motifs certain cicatrization patterns 

as tatooed on their own bodies. Yoruba schoolboys are being 

taught to carv e tiny figures from thorns and to perfect 

their work according to the examples of their African 

teachers who o f ten sell carvings for very high prices. As 

a result of s uch mass encouragement of the arts in African 

nations , a great deal of mediocre work is produced by 

"hack" artist s who are aiming for the mass market. But 

this is no deterrent to t h e artisti c revival in Africa 

which is a manifestation of t h e intense struggle on the 

part of many educated Africans to create an African dignitye 

European e ncouragement , which delights African 

leaders , has served in many areas as a stimulus in keeping 

alive African art . For example , Britain has brought a Benin 

b rass worker to Ghana in order to teach the Ghanaians the 

Ashanti art of cire-perdue casting which had practically 

disappeared in this previously importa nt center of casting. 

The Ghanaian government has also sponsored the casting o f 

jewelry which is sold in craft centers throughout Ghana. 

As long ago as 191 5 Britain encouraged Oba Eweke II of Benin 
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to revive traditional Benin arts and to initiate a new 

type of carving , previously unknown, using true ebony , a 

black heart wood found near Benin City. The King , following 

up the British suggestion , founded a school of carvers using 

ebony . Today, as a result, a flourishing craft center is a 

going concern in Benin and in Lagos, and is still receiving 

government support . 

There is a current movement i n the Congo and through

out West Africa which is gaining momentum daily and at a 

time when it has appeared as if traditional a nd classic art 

were dying . This movement constitutes an attempt, mainly 

by government officials , to prohibit the export of old art 

forms in quantity . The governments of these nat i ons want 

to collect the best o f the old pieces of art in order to 

form the nucleus of national museums of art . These nations 

are spending money trying to recover quietly fine pieces 

of classical art from European and American dealers , museums, 

or wherever possible , in a conscious effort to foster 

national pride and dignity in the rich heritage of the 

African past , and to inspire Africans of the future . 

African art, as well as Afri can music and dance, 

have been items of cultura l borrowi ng by Europe and America 

from Africa . Plastic arts were e specially adopted abroad 
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since they were so easily transportable to Europe . The 

early twentieth century expressionist movement received 

a needed impetus f rom African art formse In the faces 

represented in many o f t he pa intings of Picasso and 

Modigliani can be s een certain African , especially Baoule, 

characteristics . There are also some hints of a relation

ship between Medit erranean and African art styles , as 

evidenced in the faces (represented as an incli ned plane 

set at an a ngle to a spindly neck) of the Ashanti akua-ba 

and in those of certain pre-Hel lenic Aegean figures . 

NEGRO-AFRICAN MUSIC AND DANCE 

In Africa , music a nd dance, like art , are integral 

parts of society , each ful filling definite functions within 

the cultural matrix. Music and dance are used i n religion, 

war, co-operative labor, chi ldbirth , marriage , death, pro

test, beer-drinking, and i n innumerable other facets of 

life~ There is no separation of the artist from the 

audience , for in African music and dance , all are participants, 

even though some are more specialized than others. 

The use of rhythm i n African music has b een widely 

commented upon i n musical circles throughout the world. In 

Africa, a complex rhythmi c pattern is used (sometimes 
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embodying several dominant rhythms} while most European 

music has only one domi nant r hythm . Richard Waterman, in 

comparing European and African r hythm, said that" ••• from 

the point of view of Eur opean music, African music intro

duces a new rhythmic dimension. " 1 A. M. Jones maintained 

that there was alway s a c lash of rhythms i n African music: 

11 Rhythm is to the African what harmony is to Europeans a nd 

i t is in the complex i nterweaving of c ontrasting r hythmic 

patterns that he finds his greatest aesthetic sat isfact ion."2 

Some critics maintain that harmony has no part i n 

African music, or , if it does , it is accidental or due to 

Western influences . Waterman argues , though , that harmony 

is a definite characteristic of African music. His as-

sertion sterns 

•• • from certain preconceptions con cerni ng 
the evolution of music whic h have proved i n
applicable to the present case . The argument , 
in terms of these preconceptions, is simply 
that Africans had not developed e nough culturally 
to be expected to have harmony. Gi v en this 
b ias , it is easy to see ••• how an ethno
musicologist of a decade or two a go c ould have 
listened to Afr ican musi c , and e ven h ave trans
crib ed African music , without ever h earing 
harmony used, even though harmony may actually 
h ave b een present.3 

Some change has b een i ntroduced into African music 

through Islamic a n d Western i nfluences. There a re certain 
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similarities between African and Western mus ic which make 

for some blend i ng of styles in cases of cont act . Th e 

i nfluence of missionaries as well as the exodus of Africans 

from rural areas to t he cities a nd the subsequent contact 

with European music h as caused certain modifications in 

traditional African music . Yet African leaders quickly po i nt 

out the uniqueness o f African mus ic a nd its influenc e , i n 

turn, on the outside world . These educated Afri cans cite 

jazz a nd certa in so-called "South American'' rhythms--the 

conga and samba--as originating from Africa a nd spreading 

throughout the world as popular music. These same sens i tive 

Africans i nsist that , in spite of the many areas of contact 

with other music of t he world , African music will mai ntain 

its int egrity and identi t y and will not disappear as a 

style. It is to African music that African leaders are 

looking a s another source of digni ty f or their nations and 

peoples-- f or this reason , professiona l musicians, as well 

as dancers , are being sponsored by African gove rnments on 

world-wide t o u rs a nd other well-publ i ci z e d appearances. 

Some professional dancing troupes have come from 

Senegal a nd the Ivory Coast , a nd h a ve performed successfully 

in London, Paris, a nd the United States. But danci ng is not 

carried on merely profess ional ly in Africa-- it p lays an 
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important part in the lives of all Africans. 

Africans dance . They dance for joy, and they 
dance f or grief : they dance for love and they 
dance f o r hate: t h ey dance to bring prosperity and 
t h ey dance to a vert calamity: they dance for re
ligion and they dance to pass the time.4 

David Diop , in "To a Black Dancer , " expresses this African 

lov e of dance: 

Negress my warm rumour of Africa 
My land of mystery and my fruit of reason 
You are the dance by t he naked j oy of your smile 
By the offering of your breasts & secret powers 
You are the dance by the golden tales of marriage n ights 
By new tempos & more secular rhythms 
Negress repeat ed triumph o f dreams and stars 
Pas s i ve mistres s to the Koras ' assault 
You are the d ance of giddyness 
By the magic of loins restarting the world 
You are the dance 
And t h e myths burn around me 
Around me the wigs of l earning 
In great fires o f joy i n the h eaven o f your s teps 
You are t he dance 
And burn false gods in your vertical flame 
You are the face o f the i n i t iate 
Sacrificing his childhood before t he tree-god 
You are the idea of all a nd the voice of the Ancient 
Gravely rocketed against our fears 
You are the Word which explodes 
In showers of light upon t h e s hores of oblivion.5 

African dances cannot be separated f rom their social 

or religious c o ntext s , as often h appens when they are 

exported abroad, without seriously weakening their significance . 

To Africans the dance is a way of expressing all emotions 

through the rhythm of b odily movements. Traditional African 

dancing has verve, i ngenuity , and precision such as no other 
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race or nation can quite match. Foreign audiences can watch 

such dances only for e ntertainment, but they cannot identify 

with them. To be sure , these audiences recognize the 

talent of African dancers and musicians , a nd they enjoy 

t hese Africa n performances as well. But in seeking to 

export African aesthetic expressions abroad , leaving all 

intimacy a nd significance intact in the traditional set t i ng, 

African leaders seem to be pushing their search f or dignity 

a bit too far. For it is in the realms of s ocial a nd 

philosophical t h inking , as well as in aesthetic expression , 

that Africa offers, perhaps unknowingly , a wealth of ideas 

and ach ievements--it is here that a primary source o f 

dignity could be tapped. But by divorcing their aesthetic 

forms from their true meaning and significance , such 

attempts at achiev ing d igni ty are merely self-defeating. 
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APPENDIX TO CHAPTER V 

FOOTNOTES 

1wil l i am R. Bascom a nd Melville J. Herskovits , eds., 
Continui t y a nd Cha nge i n Afr ican Cultures ( Chicago, 1965 ), 
p. 61 . 

3rbid ., p . 7 3. 

4Geoffrey Gorer, Africa Dances (N . Y. , 1962), p. 213. 

5Ger ald Moore and Ulli Beier , eds., Modern Poetry 
From Africa (Baltimore, 1966 ) , p p . 59-60. 



EPILOGUE 

For decades Africans have been subject to a series 

of traumatic experiences at t h e hands of thei r colonial 

masters. They h a ve been partially cut off f r om the 

enjoyment of their traditiona l past a nd only gradually 

introduced i nto the modern wor ld . As a whole African s are 

a confused a nd anomic lot , having been thrust i nto unfamiliar 

situations, a nd uncertain of which way to turn . 

It is with mixed emotions of indignation a nd anger 

that thoughtful , knowledgeable Africans have witnessed and 

experienced the injustices, frustrations , a nd degradation 

heaped upon t he African masses and traditional African 

culture. The rise of Africa n nationalism a nd the drives 

for independence- -politically , as well as economically, 

socially, cultural ly, and mentally--were direct responses 

on the part of sensitive Africa n s t o free Africa from the 

colonial yoke. Over the years , and especially since 

i ndependence , certain educated Africans have been earnestly 

trying to recapture (or, as has been argued, to f oster) 

that sense of pride a nd dignity in Africa--its nat ions , 

people , a nd culture--that was so senselessly ignored a nd 
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destroyed with the coming of the white European to the 

African continent. 

The concepts of Negritude and African Personality 

are intellectual , though somewhat mystical, attempts to 

restore to the indiv idual African his sense of identity 

and dignity--to make him proud of his c ountry , his b lackness, 

and h is traditional African heritage. Yet, being intel 

l ectual approach es, these ideas necessarily evade the 

comprehension of the great masses of uneducated Africans; 

as such there i s considerable doubt as to the effective 

range of their present i nfluence (being restricted mainly 

to the elite ) or as to their permanence i n the f ture. 

Cooperative work g roups and rural animation are 

unique African efforts to put the ideas of African Socialism 

i nto pract ice in several African nations . The sponsorsh ip 

o f the creative and performi ng arts , as well as the im

portant re-writing of African h istory--all of which are 

embodiments of Negritude a nd African Personality--constitute 

more realistic approaches to t h e crea tion of a sense o f 

dignity at the level of the African masses. I ncreasingly, 

African leaders are recogni z i ng that their struggle for 

dignity must be waged not on a lofty , conceptual plane 6 

but at the grass roots wi th hard work and practical teamwork 

encompassing all of the African people . 
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